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הֲבָלִים הֲבֵל

קֹהֶלֶת אָמַר

הֲבָלִים הֲבֵל

הָבֶל הַכֹּ͏ל

⋄

Flicker of flickers, says Qoheleth.
Flicker of flickers — all of it flickers.





Foreword · The Preacher and the
Cyborg

⋄

A voice has been preserved in the Hebrew Bible that should not, by the internal logic
of the tradition, have been preserved at all.

The voice belongs to someone called Qoheleth — a Hebrew noun whose precise
meaning has resisted definitive translation for two thousand years. The word is femi-
nine in grammatical formbut is assigned to amale speaker. It derives from the root qa-
hal, meaning to assemble— and so has been rendered as the Assembler, the Preacher,
the Teacher, the Convener, the Gatherer, the one who speaks in the assembly. None
of these captures the word entirely. Each captures part of it. The voice is singular; the
role is plural. The speaker is one person who has taken on the function of convening
a gathering and addressing it.

What the voice says, once it begins speaking, is unlike anything else in theHebrew
canon.

It says that everything flickers. That accumulation yields nothing. That the wise
onedies the samedeath as the fool. That the future cannot be told. Thatnoone knows
whether the human‘s breath rises upward or descends downward to the ground. That
the system which allocates outcomes does not allocate them according to merit. That
even the preacher‘s own investigation has yielded vapor.

And then, having said all of this, the voice turns and counsels the reader to eat the
bread, drink the wine, see life with the one they love, walk in the ways of the core,
release what is consuming them, cast the bread on the waters, sow in the morning,
sow in the evening, and remember — their Creator, their source, their grave — in
whatever days remain.

The posture is not resignation. It is not optimism. It is a specific third thing that
the English language does not have a single word for. The preacher has conducted
the investigation, recorded the findings, and now holds what was found— holds the
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findings as true, holds the carpe diem as equally true, holds both without resolving
either into the other. The voice does not collapse the paradox. The voice inhabits it.

This is the posture that gives the volume its place in the series.
Wisdom Traditions for the Cyborg Era is a quartet. Each volume renders a major

contemplative tradition into the vocabulary of the cyborg condition— the condition
of the contemporary reader, integrated with computational systems in ways that ex-
ceed any prior configuration of human cognition. Each volume addresses a different
way reality exceeds the categories we bring to it, and each prescribes a different stance
for the practitioner who must act within the excess.

DepthBeyondDepth: Daodejing for theCyborgEra addresses the ineffable ground
— the Way that precedes all categories, the source that cannot be named. The sage
yields.

The Fire That Measures Itself: Heraclitus for the Cyborg Era addresses emergent
order — the intelligible pattern that arises from the interdependence of opposites,
visible only to the one present when it emerges. The philosopher attends.

All Your Flickering Days: Qoheleth for the Cyborg Era addresses the comprehen-
sive investigation whose findings do not converge — the survey of existence that re-
veals existence to be vapor, and the counsel that nonetheless follows. The preacher
holds.

The fourth volume — Upanishads for the Cyborg Era — will address the turn
inward, the investigationwhere the instrumentof inquiry is itself theobject of inquiry.
The seeker turns.

Yielding. Attending. Holding. Turning. Four stances. Four traditions. One
question: how does a human act wisely when the conditions of action exceed what
the human can know?

Qoheleth‘s answer is the one that is most applicable to the condition of the con-
temporary knowledge-worker, the contemporary entrepreneur, the contemporary scholar,
the contemporary technologist — anyone whose life is the daily work of producing
outputs inside systems whose full behavior cannot be grasped. The answer is: con-
tinue the investigation, because the investigation is the assignment. Accept that the in-
vestigation will not converge. Receive what is given in the meantime. Cast the bread.
Eat the actual bread. Remember what you are.

The preacher crosses twenty-three centuries to deliver this counsel to the cyborg-
era reader.

The delivery is what this volume is for.
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Why Qoheleth Now
⋄

The Hebrew Bible contains sixty-six books, depending on how one counts. Among
these, Qoheleth is an outlier in several specific ways thatmake it the textmost directly
applicable to the cyborg-era condition.

It is the Hebrew Bible‘s most epistemically humble book. The Torah presents rev-
elation as given. The prophetic books present revelation as received and transmitted.
Thewisdombooks presentwisdomas attained through observation andpractice. Qo-
heleth is the onebook that presentswisdom‘s limits as its central subject. Thepreacher
has conducted the most thorough investigation that wisdom permits, and the find-
ings are: the work cannot be completed. Though a person labor to seek it out, they
will not find it. Even if the wise one says I know — they will not find it. This is the
epistemic stance the contemporary reader lives inside. We have more data than any
prior civilization and less certainty about how to act on it.

It is the Hebrew Bible‘s most secular book. Where other biblical books ground
their authority in direct encounter with God — Moses at the burning bush, Isaiah
in the temple, the prophets receiving the word — Qoheleth grounds its authority in
observation. I surveyed. I tested. I saw under the sun. God appears in the book, but
God appears as the one before whom the human stands, not as the one whose voice
directs the action. The preacher‘s investigation is conducted without special access to
divine revelation. The findings are available to anyone who will look. This matches
the epistemic situation of the contemporary reader, whose wisdom cannot appeal to
traditional sources of authority that no longer carry weight in public discourse.

It is theHebrew Bible‘s most directly applicable book to the condition of contem-
porary knowledge-work. The preacher is a knowledge-worker — specifically, a royal
knowledge-worker with access to the best available resources for investigation. The
book is the report of a research program conducted across decades. The structure
is recognizable to any contemporary scholar, analyst, or strategist: hypothesis, test,
observation, reflection, revision. The findings — that accumulation does not satisfy,
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that pleasure does not land, that wisdom does not console, that time and chance de-
feat planning— are findings the contemporary knowledge-worker recognizes in their
own body. The preacher has run the contemporary reader‘s experiment before the
contemporary reader was born, and the experiment produced the same result.

It is theHebrewBible‘smost action-orientedbook about actionunderuncertainty.
Most of the Bible tells its readerwhat to do by grounding the instruction inwhatGod
has commanded or what tradition has preserved. Qoheleth tells its reader what to do
under conditionswhere divine command and traditional wisdomdonot produce cer-
tainty about how to act. Cast your bread on the waters. Give a portion to seven, even
to eight. If the clouds are full of rain, they empty themselves on the earth. The one
who watches the wind will not sow. Sow in the morning; in the evening do not let
your hand rest. These are instructions for wise action under irreducible uncertainty
— for the disposition required when outcomes cannot be predicted and action is still
required. This is the cyborg-era entrepreneur‘s disposition. The scholar‘s disposition
under conditions of epistemic abundance and theoretical collapse. The contemporary
practitioner‘s disposition in an environment where the systems that mediate experi-
ence change faster than the practitioner‘s models of them.

And Qoheleth is the Hebrew Bible‘s most self-aware book about its own produc-
tion. The scribal epilogue endswith an observation that cannot be separated from the
act of reading it: of making many books there is no end, and much study is a weari-
ness of the flesh. The book that the reader is currently reading is itself an instance of
what it diagnoses. The critique does not exempt the critique. This reflexivity is the con-
temporary reader‘s condition—we live inside the content-saturation thatQoheleth‘s
closing warning addresses, and we cannot step outside it to achieve critical distance,
because the act of stepping outside it would itself be the production of more content.

These features make Qoheleth the wisdom-tradition text most directly useful to
the reader of 2026. Not the most consoling, because the consolations the book offers
are specific and limited. Not the most aspirational, because the book refuses the aspi-
rational register. But the most useful — because the book names the condition the
reader is in, and then offers the reader the instructions that match the condition.

The instructions are small. Eat. Drink. See life with the one you love. Walk in the
ways of your core. Release what is consuming you. Work with your strength at what
your hand finds, because the handwill not always be able to find what to do. Cast the
bread on the waters. Sow in the morning. Sow in the evening. Remember — your
Creator, your source, your grave — in whatever days remain.

The book is a way of receiving these instructions from a voice that crossed twenty-
three centuries to deliver them.

xi



The Method · A Note on
Phenomenological Translation

⋄

This volume does not do what biblical translations conventionally do.
Conventional biblical translation begins with the Hebrew text and seeks the most

accurate English rendering of each word, phrase, and verse. The translator‘s fidelity is
to the source language. When an English word approximates the Hebrew, the trans-
lator selects the word. When multiple English words could render the Hebrew, the
translator selects the one that best preserves the Hebrew‘s meaning. The reader en-
counters the Hebrew through an English window as clear as translation permits.

This volume operates differently. The fidelity here is not to the Hebrew words.
The fidelity is to what the Hebrew words are pointing at — rendered into what the
contemporary reader can recognize as their own lived experience.

The distinction matters. When Qoheleth writes that the lover of silver is never
sated by silver, a conventional translation preserves the Hebrew‘s terms. The cyborg-
era reader reads about an ancient condition andmust bridge to their ownconditionby
interpretation. This volume does not ask the reader to build that bridge. The volume
builds it. The lover of silver — silver does not satisfy. The lover of metrics — metrics
do not satisfy. The lover of followers — followers do not satisfy. The lover of yield
— yield does not satisfy. The Hebrew‘s single example becomes the volume‘s four
parallel specifications, each naming a contemporary form of the pattern the Hebrew
names. The fidelity is to the pattern, not to the example.

This method has a precedent. In 1993, Eugene Peterson published The Message —
a translation of the Bible into contemporary American English intended to recover
the immediate impact the original languages had on their original audiences. Peter-
son‘s critics argued that The Message was not really a translation; it was a paraphrase,
or worse, an interpretation. Peterson‘s defenders argued that The Message did what
conventional translation could not: it gave the contemporary reader back the shock
of encountering the familiar made new. Peterson‘s principle was that certain texts die

xii



when rendered too faithfully, because faithfulness preserves the words at the cost of
the condition the words were meant to produce.

This volume operates on Peterson‘s principle. Qoheleth in conventional English
translation is beautiful, archaic, and distant. Qoheleth in this volume is direct, con-
temporary, and immediate. The reader who encounters the platforms do not release
you; the attention economy does not send you home; you are conscripted for life into
a war no one declared is receiving the contemporary condition that the Hebrew‘s no
discharge in war pointed at in its original setting. The rendering is interpretive. The
rendering is also, by the standard this volume operates on, faithful.

Three formal elements of the volume deserve advance notice.
The rendering of hevel. The Hebrew word hevel — usually translated as vanity,

vapor, breath, or meaninglessness — is the book‘s central word. It opens the book
(hevel hevalim, hakkol hevel) and closes the book (hevel hevalim, hakkol hevel). It ap-
pears dozens of times between the opening and the closing. The word names a condi-
tion that refuses to settle on a single meaning. Scholars have argued for two thousand
years about whether hevel means meaningless, or transient, or incomprehensible, or
absurd, or simply breath that disperses.

This volume resolves the argument by refusing to resolve it. The word appears
across the volume inmultiple English renderings: flicker, vapor, noise, static, glitches,
flickerings, flickering. The variation is deliberate. The reader who does not know He-
brew encounters what appears to be a different word each time — and this is exactly
what the Hebrew word does. Hevel is the word that does not settle. The moving En-
glish rendering enacts in the reader‘s experience what the Hebrew word names in its
meaning.

The metacommentary device. At four moments in the volume — at the close of
Chapter 6, within Chapter 7, within Chapter 8, and at the close of Chapter 12 — the
reader will encounter italicized passages that are neither the preacher‘s voice nor a
rendering of the Hebrew. These are the translator‘s voice, naming what the text is
doing structurally rather than what the text is saying. The interventions are rare and
deliberate. They appear at the volume‘s structural hinges — where the text is doing
something that a careful reader might miss if it were not named. The intrusion is real.
The device is used four times across twelve chapters so that when it appears, the reader
recognizes it as a formal choice rather than an accidental change of voice.

The division into parts. The volume is divided into Part One (Chapters 1–6, the
experimental movement) and Part Two (Chapters 7–12, the practical wisdom move-
ment). This division follows the shape of the Hebrew text itself. Part One is the
preacher‘s investigation — the testing of pleasure, accumulation, wisdom, and time,
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conducted with the best resources available and yielding the finding that the investi-
gation cannot converge. Part Two is the preacher‘s counsel — the instructions for ac-
tion under the conditions PartOne has named. The readerwho reads frombeginning
to end follows the preacher‘s own trajectory from investigation to wisdom. The two
parts are not independent. Part Two depends on Part One having been completed.

Themethod of this volume is a calculated risk. The faithfulness is to the condition
the Hebrew names, not to the Hebrew words themselves. Some readers will prefer
conventional translations that preserve the Hebrew‘s original register. Other readers
— including, wehope,many readers forwhomQoheleth hadbecomedistant through
repeated encounter with conventional English renderings — will find that this vol-
ume gives them back the text‘s original immediacy. Both responses are legitimate.
The volume does not claim to replace conventional translation. It claims only to offer
the cyborg-era reader a rendering that matches the cyborg-era reader‘s condition, so
that the text‘s counsel can land where the reader actually lives.
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How to Read This Book
⋄

Slowly.
The volume is organized across twelve chapters. Read it from beginning to end if

you can. The structure of the book is the teaching. Part One conducts the investiga-
tion; Part Two delivers the counsel. The counsel depends on the investigation having
been completed. Readers who skip to the carpe diems will receive the instructions
without the context that makes the instructions land.

One chapter per sitting is enough. The volume is not long—about eighty pages in
standard print—but its density is high. A chapter can be absorbed in twentyminutes
or carried through a day. The traditional practice with wisdom texts is to read slowly,
return to passages that resist, and let the text work on the reader before the reader
works on the text. This volume rewards that practice.

Notice the carpe diems. Six times across the volume, the preacher interrupts the
investigation to deliver a small piece of positive counsel. Eat. Drink. See good in
the grind. Receive what has been given. The carpe diems form their own arc across
the volume— they deepen and specify as the investigation proceeds. The reader who
reads the carpe diems alone has received a complete contemplative practice. But the
carpe diems land harder after the investigation has revealed what they are responding
to.

Notice the hevel-word changes. The Hebrew word that opens and closes the vol-
ume — hevel — is rendered in multiple English forms across the chapters: flicker,
vapor, noise, static, glitches, flickerings, flickering. The variation is not error. The vari-
ation is the word doing what the word names. The reader who notices the changes as
they happen is reading the volume at a level the volume invites.

Trust the italicized voices when they arrive. Four times in the volume, a voice ap-
pears that is neither the preacher‘s nor the Hebrew‘s. This is the translator, naming
what the text is structurally doing. The voice is rare. When it appears, the text is doing
something the reader might miss if it were not named.
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The Hebrew text appears alongside the English rendering throughout. Readers
who know Hebrew can work from the Hebrew directly. Readers who do not know
Hebrewmay still find theHebrew useful as the anchor the English rendering is point-
ing toward — the visible reminder that a specific ancient text is being translated, not
an ancient text invented for contemporary use.

The volume‘s closing is part of the volume. Read through the epilogue. The epi-
logue is not apparatus; it is the project examining its own production, in the same
spirit of reflexive honesty that Qoheleth‘s closing scribe demonstrated: of making
many books there is no end, and much study is a weariness of the flesh. The volume
is itself implicated in the condition it diagnoses. The closing names this.

That is the guidance. The rest is the text.
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Chapter 1

The Assembler
⋄

The Source

1:1

בִּ͏ירוּ͏שָׁ͏לָםִ מֶלֶךְ בֶּ͏ן־דָּ͏וִד קֹהֶלֶת דִּ͏בְרֵי

Divrēi Qōhelet ben-Dāvid, melekh bĪrūshālāim.

The words of Qoheleth, son of David, king in Jerusalem.

The cosmic poem (1:2–11)
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1:2

הָבֶל הַכֹּ͏ל הֲבָלִים הֲבֵל קֹהֶלֶת אָמַר הֲבָלִים הֲבֵל

Havēl havālīm, āmar Qōhelet. Havēl havālīm, hakkōl hāvel.

Flicker of flickers, says Qoheleth. Flicker of flickers — all of it flickers.

1:3

הַשָּׁ͏מֶשׁ͏ תַּ͏חַת שֶׁ͏יַּ͏עֲמֹל בְּ͏כָל־עֲמָלֹו לָאָדָם מַה־יִּ͏תְרֹון

Mah yithrōn lā‘ādām bĕkhol ‘amālō shĕya‘amōl taḥat hashshāmesh?

What residue accrues to a person for the grind they grind through under the sun?
The work of the days. The labor of the years. What is left in the hand, when the

hand opens?

1:4

עֹמָדֶת לְעֹולָם וְהָאָרֶץ בָּ͏א וְדֹור הֹלֵךְ דּ͏ֹור

Dōr hōlēkh vĕdōr bā, vĕhā‘āretz lĕ‘ōlām ‘ōmādet.

Ageneration expires, a generation instantiates, and the ground endures across the age.

1:5
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הוּ͏א זֹורֵחַ שׁ͏ֹואֵף וְאֶל־מְקֹומֹו הַשָּׁ͏מֶשׁ͏ וּ͏בָא הַשֶּׁ͏מֶשׁ͏ וְזָרַח
שָׁ͏ם

Vĕzāraḥ hashshemesh ūvā hashshāmesh, vĕ‘el mĕqōmō shō‘ēf zōrēaḥ hū shām.

The sun ignites, the sun quenches, and panting back to its origin state it ignites again
there.

1:6

הֹולֵךְ סֹבֵב סֹובֵב אֶל־צָפֹון וְסֹובֵב אֶל־דָּ͏רֹום הֹולֵךְ
הָרוּ͏חַ שָׁ͏ב וְעַל־סְבִיבֹתָיו הָרוּ͏חַ

Hōlēkh el dārōm vĕsōvēv el tzāfōn, sōvēv sōvēv hōlēkh hārūaḥ, vĕ‘al sĕvīvōtāyw shāv
hārūaḥ.

Going south and wheeling north, wheeling, wheeling goes the wind, and along its
own circuits the wind returns.

1:7

מָלֵא אֵינֶנּ͏וּ͏ וְהַיָּ͏ם אֶל־הַיָּ͏ם הֹלְכִים כָּ͏ל־הַנְּ͏חָלִים
לָלָכֶת שָׁ͏בִים הֵם שָׁ͏ם הֹלְכִים שֶׁ͏הַנְּ͏חָלִים אֶל־מְקֹום

Kol hannĕḥālīm hōlĕkhīm el hayyām, vĕhayyām einennū mālē. El mĕqōm
shehannĕḥālīm hōlĕkhīm, shām hēm shāvīm lālākhet.
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Every stream runs to the sea, and the sea is never full. To the place the streams run,
there they run again.

1:8

לאֹ־תִשְׂ͏בַּ͏ע לְדַבֵּ͏ר אִישׁ͏ לאֹ־יוּ͏כַל יְגֵעִים כָּ͏ל־הַדְּ͏בָרִים
מִשְּׁ͏מֹעַ אֹזֶן וְלאֹ־תִמָּ͏לֵא לִרְאֹות עַיִן

Kol haddĕvārīm yĕgē‘īm, lō yūkhal īsh lĕdabbēr. Lō tisbba‘ ‘ayin lir‘ōt, vĕlō timmālē
ōzen mishshĕmōa‘.

All things exhaust. No one can finish saying it.
The eye is not satisfied by seeing — the feed scrolls and the eye keeps wanting.
The ear is not filled by hearing — the queue plays and the ear keeps wanting.
The cycle the verse names is the cycle the reader is in.

1:9

וְאֵין שֶׁ͏יֵּ͏עָשֶׂ͏ה הוּ͏א וּ͏מַה־שֶּׁ͏נַּ͏עֲשָׂ͏ה שֶׁ͏יִּ͏הְיֶה הוּ͏א מַה־שֶּׁ͏הָיָה
הַשָּׁ͏מֶשׁ͏ תַּ͏חַת כָּ͏ל־חָדָשׁ͏

Mah shehāyāh hū sheyyihyeh, ūmah shenna‘asāh hū sheyyē‘āseh, vĕ‘ein kol ḥādāsh taḥat
hashshāmesh.

What was is what will be. What was executed is what will execute. There is nothing
new under the sun.

1:10
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הָיָה כְּ͏בָר הוּ͏א חָדָשׁ͏ רְאֵה־זֶה שֶׁ͏יּ͏אֹמַר דָּ͏בָר יֵשׁ͏
מִלְּ͏פָנֵנוּ͏ הָיָה אֲשֶׁ͏ר לְעֹלָמִים

Yēsh dāvār sheyyōmar, rĕ‘ēh zeh ḥādāsh hū, kĕvār hāyāh lĕ‘ōlāmīm asher hāyāh
millĕfānēnū.

Is there a thing of which it is said, see, this is new?
It already ran in the ages before us.
The disruption was not a disruption. The breakthrough already broke through,

in another generation. The platform that promised newness is the same shape as the
platform that promised newness before it.

1:11

לאֹ־יִהְיֶה שֶׁ͏יִּ͏הְיוּ͏ לָאַחֲרֹנִים וְגַם לָרִאשֹׁ͏נִים זִכְרֹון אֵין
לָאַחֲרֹנָה שֶׁ͏יִּ͏הְיוּ͏ עִם זִכָּ͏רֹון לָהֶם

Ein zikhrōn lārishōnīm, vĕgam lā‘aḥarōnīm sheyyihyū lō yihyeh lāhem zikkārōn ‘im
sheyyihyū lā‘aḥarōnāh.

Nopersistence remains of the first ones, andof the last ones yet to comenopersistence
will remain among those who come after them.

⋄

And yet —

The autobiographical turn (1:12–18)
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1:12

בִּ͏ירוּ͏שָׁ͏לָםִ עַל־יִשְׂ͏רָאֵל מֶלֶךְ הָיִיתִי קֹהֶלֶת אֲנִי

Anī Qōhelet hāyītī melekh ‘al Yisrā‘ēl bĪrūshālāim.

I, Qoheleth, was king over Israel in Jerusalem.
The voice that has just denied that any persistence remains arises into that absence

and names itself.
This is the volume‘s first move. The personal voice exists in spite of the cosmic

verdict. The book is written by the very thing the book has said cannot persist.

1:13

כָּ͏ל־אֲשֶׁ͏ר עַל בַּ͏חָכְמָה וְלָתוּ͏ר לִדְרֹושׁ͏ אֶת־לִבִּ͏י וְנָתַתִּ͏י
לִבְנֵי אֱלֹהִים נָתַן רָע עִנְיַן הוּ͏א הַשָּׁ͏מָיִם תַּ͏חַת נַעֲשָׂ͏ה

בּ͏ֹו לַעֲנֹות הָאָדָם

Vĕnātattī et libbī lidrōsh vĕlātūr baḥokhmāh ‘al kol asher na‘asāh taḥat hashshāmāyim.
Hū ‘inyan ra‘ nātan Elōhīm livnēi hā‘ādām la‘anōt bō.

I addressed my core to the task— to query and to crawl by wisdom across everything
that gets executed under the sky.

I opened every dashboard. I read every report. I followed every link to its source. I
cross-referenced the frameworks. I built the meta-frameworks. I tested the hypothe-
ses against the evidence. I gathered the data that the question required.

This is what I addressed my core to.
A grievous allocation God has handed to the children of the ground — to be af-

flicted inside it.
The investigation itself is the affliction. The need to know is the punishment. The

search that cannot be satisfied is the assignment.
This is the work given to the human: to ask the questions the answers to which

will not arrive.
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1:14

וְהִנֵּ͏ה הַשָּׁ͏מֶשׁ͏ תַּ͏חַת שֶׁ͏נַּ͏עֲשׂ͏וּ͏ אֶת־כָּ͏ל־הַמַּ͏עֲשִׂ͏ים רָאִיתִי
רוּ͏חַ וּ͏רְעוּ͏ת הֶבֶל הַכֹּ͏ל

Rā‘ītī et kol hamma‘asīm shenna‘asū taḥat hashshāmesh, vĕhinnēh hakkōl hevel ūrĕ‘ūt
rūaḥ.

I surveyed every process that gets executed under the sun.
The market processes. The platform processes. The institutional processes. The

biological processes. The political processes. The economic processes. The processes
by which information becomes opinion becomes action becomes outcome. The pro-
cesses by which attention becomes engagement becomes revenue becomes power.

I surveyed all of it.
And behold — all of it is static, and grasping at wind.
The signal does not resolve into pattern. The hand reaches and closes on nothing.

1:15

לְהִמָּ͏נֹות לאֹ־יוּ͏כַל וְחֶסְרֹון לִתְקֹן לאֹ־יוּ͏כַל מְעֻוָּ͏ת

Mĕ‘uvvāt lō yūkhal litqōn, vĕḥesrōn lō yūkhal lĕhimmānōt.

What is corrupted cannot be patched. What is null cannot be counted.
The bug at the architecture-level cannot be debugged at the application-level. The

structural failure cannot be fixed by feature additions. The void in the dataset cannot
be addressed by more data.

The patching is performance. The counting is performance. The correction the
system needs cannot be applied from inside the system.

1:16
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וְהֹוסַפְתִּ͏י הִגְדַּ͏לְתִּ͏י הִנֵּ͏ה אֲנִי לֵאמֹר עִם־לִבִּ͏י אֲנִי דִּ͏בַּ͏רְתִּ͏י
רָאָה וְלִבִּ͏י עַל־יְרוּ͏שָׁ͏לָםִ לְפָנַי כָּ͏ל־אֲשֶׁ͏ר־הָיָה עַל חָכְמָה

וָדָעַת חָכְמָה הַרְבֵּ͏ה

Dibbartī anī ‘im libbī lēmōr, anī hinnēh higdaltī vĕhōsaftī ḥokhmāh ‘al kol asher hāyāh
lĕfānay ‘al Yĕrūshālāim, vĕlibbī rā‘āh harbēh ḥokhmāh vādā‘at.

I spoke with my core, saying:
look — I have scaled. I have accumulated wisdom beyond all who preceded me

over Jerusalem.
The credentials. The publications. The citations. The frameworks built and the

frameworks defended. The conferences keynoted. The committees chaired. The stu-
dents trained who now train students. The body of work that now requires its own
apparatus to maintain.

I have scaled.
My core has indexed vast wisdom and knowledge.
The reading has been done. The notes have been kept. The references can be re-

trieved. The corpus is in the head and in the database.
I have indexed.

1:17

וְשִׂ͏כְלוּ͏ת הֹולֵלֹות וְדַעַת חָכְמָה לָדַעַת לִבִּ͏י וָאֶתְּ͏נָה
רוּ͏חַ רַעְיֹון הוּ͏א שֶׁ͏גַּ͏ם־זֶה יָדַעְתִּ͏י

Vā‘ettĕnāh libbī lādā‘at ḥokhmāh vĕdā‘at hōlēlōt vĕsikhlūt. Yāda‘tī sheggam zeh hū
ra‘yōn rūaḥ.

I addressed my core to the knowledge of wisdom and to the knowledge of madness
and of entropy.
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I studied not only the wisdom traditions but the noise that surrounds them. Not
only the signal but the static. Not only the contemplative practice but the burnout
that produces the seeker.

I learned that this, too, is a striving of wind.
The accumulation of wisdom about both wisdom and folly does not produce wis-

dom. It produces a person who knows much and is no closer to the answer than they
were before they began.

1:18

מַכְאֹוב יֹוסִיף דַּ͏עַת וְיֹוסִיף רָב־כָּ͏עַס חָכְמָה בְּ͏רֹב כִּ͏י

Kī bĕrōv ḥokhmāh rov ka‘as, vĕyōsīf da‘at yōsīf makh‘ōv.

For in much wisdom is much grief. And whoever increases knowledge increases pain.
The more one learns about how the systems actually work, the more grief.
The more data, the more pain.
The contemporary knowledge-worker recognizes this in their body. The contem-

porary scholar recognizes this in their body. The contemporary analyst, contempla-
tive, researcher, journalist — each one knows the same equation.

Knowledge does not console. Knowledge does not heal. Knowledge accumulates
pain in proportion to its accumulation.

This iswhat the chapter has beenmoving toward. The investigation is the affliction.
The wisdom is the wound. And yet — the next chapter begins.
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Chapter 2

The Experiment
⋄

The first trial: pleasure (2:1–3)

2:1

וּ͏רְאֵה בְשִׂ͏מְחָה אֲנַסְּ͏כָה לְכָה־נָּ͏א בְּ͏לִבִּ͏י אֲנִי אָמַרְתִּ͏י
הָבֶל גַם־הוּ͏א וְהִנֵּ͏ה בְטֹוב

Āmartī anī bĕlibbī, lĕkhāh nā anassĕkhāh vĕsimḥāh ūrĕ‘ēh vĕtōv. Vĕhinnēh gam hū hāvel.

I said insidemy core: come now, let me test youwith pleasure— experience the good.
The trip booked, the meal reserved, the experience purchased. The dopamine hit

the system was designed to deliver. The good that arrives because the good was paid
for.

And behold, this also was noise.
The signal did not resolve. The pleasure registered as data and did not register as

joy.

11



2:2

עֹשָׂ͏ה מַה־זֹּ͏ה וּ͏לְשִׂ͏מְחָה מְהֹולָל אָמַרְתִּ͏י לִשְׂ͏חֹוק

Lisḥōq āmartī mĕhōlāl, ūlĕsimḥāh mah zōh ‘ōsāh?

Of laughter I said: it glitches.
The laughter that arrived on cue and dissipated on cue. The performance of joy

that the body had been trained to produce.
And of pleasure: what does this produce?
The question the chapter will keep asking. What does this produce? What is left

when the experience ends? What residue accrues?

2:3

בַּ͏חָכְמָה נֹהֵג וְלִבִּ͏י אֶת־בְּ͏שָׂ͏רִי בַּ͏יַּ͏יִן לִמְשׁ͏ֹוךְ בְלִבִּ͏י תַּ͏רְתִּ͏י
לִבְנֵי טֹוב אֵי־זֶה אֲשֶׁ͏ר־אֶרְאֶה עַד בְּ͏סִכְלוּ͏ת וְלֶאֱחֹז
חַיֵּ͏יהֶם יְמֵי מִסְפַּ͏ר הַשָּׁ͏מַיִם תַּ͏חַת יַעֲשׂ͏וּ͏ אֲשֶׁ͏ר הָאָדָם

Tartī vĕlibbī limshōkh bayyayin et bĕsārī, vĕlibbī nōhēg baḥokhmāh vĕle‘eḥōz bĕsikhlūt,
‘ad asher er‘eh ei zeh tōv livnēi hā‘ādām asher ya‘asū taḥat hashshāmāyim mispar yĕmēi

ḥayyeihem.

I crawled my core through dragging my flesh with wine while my core kept steering
by wisdom and reached to grasp at entropy —

the controlled experiment with pleasure. The wine that was supposed to be data,
not pleasure. The body that was supposed to be the instrument of investigation, not
the recipient of joy.

The detached observation of one‘s own pleasure is itself a kind of failure mode.
The hand reached for entropy because the hand was not allowed to reach for joy.

Until I might observe which good the children of the ground do under the sky
through the numbered days of their lives.

The investigation continues. The pleasure was not the point. The investigation
was the point. And the investigation was not satisfied.
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The second trial: building and accumulation (2:4–11)

2:4–6

כְּ͏רָמִים לִי נָטַעְתִּ͏י בָּ͏תִּ͏ים לִי בָּ͏נִיתִי מַעֲשָׂ͏י הִגְדַּ͏לְתִּ͏י
כָּ͏ל־פֶּ͏רִי עֵץ בָהֶם וְנָטַעְתִּ͏י וּ͏פַרְדֵּ͏סִים גַּ͏נּ͏ֹות לִי עָשִׂ͏יתִי

עֵצִים צֹומֵחַ יַעַר מֵהֶם לְהַשְׁ͏קֹות מָיִם בְּ͏רֵכֹות לִי עָשִׂ͏יתִי

Higdaltī ma‘asāy. Bānītī lī bāttīm, nāta‘tī lī kĕrāmīm. ‘Asītī lī gannōt ūfardēsīm vĕnāta‘tī
vāhem ‘ētz kol pĕrī. ‘Asītī lī bĕrēkhōt māyim lĕhashqōt mēhem ya‘ar tzōmēaḥ ‘ētzīm.

I scaled my operations.
I built houses for myself. I planted vineyards for myself. I made gardens and or-

chards for myself and planted in them every kind of fruit-bearing tree. I made reser-
voirs of water for myself to irrigate from them the forest of growing trees.

The portfolio diversified across asset classes. The properties acquired in multiple
jurisdictions. The investments that compounded across decades. The infrastructure
that the wealth required to maintain itself.

For myself. For myself. For myself.
Thechapter‘s structural confession: thebuildingwas for thebuilder, and thebuilder

was the only person the building was for.

2:7–8
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מִקְנֶה גַּ͏ם לִי הָיָה וּ͏בְנֵי־בַיִת וּ͏שְׁ͏פָחֹות עֲבָדִים קָנִיתִי
בִּ͏ירוּ͏שָׁ͏לָםִ לְפָנַי שֶׁ͏הָיוּ͏ מִכֹּ͏ל לִי הָיָה הַרְבֵּ͏ה וָצאֹן בָקָר
וְהַמְּ͏דִינֹות מְלָכִים וּ͏סְגֻלַּ͏ת וְזָהָב גַּ͏ם־כֶּ͏סֶף לִי כָּ͏נַסְתִּ͏י
שִׁ͏דָּ͏ה הָאָדָם בְּ͏נֵי וְתַעֲנוּ͏גֹת וְשָׁ͏רֹות שָׁ͏רִים לִי עָשִׂ͏יתִי

וְשִׁ͏דּ͏ֹות

Qānītī ‘avādīm ūshfāḥōt, ūvnēi vayit hāyāh lī. Gam miqneh vāqār vātzōn harbēh hāyāh
lī mikkōl sheyhāyū lĕfānay bĪrūshālāim. Kānastī lī gam kesef vĕzāhāv ūsgullat mĕlākhīm
vĕhammĕdīnōt. ‘Asītī lī shārīm vĕshārōt vĕta‘anūgōt bĕnēi hā‘ādām, shiddāh vĕshiddōt.

I acquired enslaved men and enslaved women, and I had a household born to my
service.

The humans inventoried alongside the holdings. The bodies counted as part of the
wealth. Other people listed in the catalog of what I owned.

I had livestock—herds and flocks—more than allwhowerebeforeme in Jerusalem.
I also aggregated for myself silver and gold and the treasure of kings and provinces.
The portfolio. The holdings. The numbers that grew larger because they were al-

ready large. The wealth that compounded because the wealth was already there.
I assembled for myself male and female singers — and every adult pleasure the

human being pursues, and many more besides.
The subscriptions to every premium service. The access to every exclusive experi-

ence. The catalog of pleasures available to those who could afford them. The body
kept in the state of constant available enjoyment that the wealth made possible.

2:9

אַף בִּ͏ירוּ͏שָׁ͏לָםִ לְפָנַי שֶׁ͏הָיָה מִכֹּ͏ל וְהֹוסַפְתִּ͏י וְגָדַלְתִּ͏י
לִּ͏י עָמְדָה חָכְמָתִי

Vĕgādaltī vĕhōsaftī mikkōl sheyhāyāh lĕfānay bĪrūshālāim. Af ḥokhmātī ‘āmdāh lī.
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I scaled, I compounded, beyond all who were before me in Jerusalem.
And still — my wisdom held position for me.
The investigation continued. The accumulation did not consume the investigator.

The wealth did not buy the investigator‘s ability to see clearly.
Thewisdom remained, even amid the holdings. That is the chapter‘s deepestmove:

the wisdom is what is left when the accumulation has been performed and observed.

2:10

לאֹ־מָנַעְתִּ͏י מֵהֶם אָצַלְתִּ͏י לאֹ עֵינַי שָׁ͏אֲלוּ͏ אֲשֶׁ͏ר וְכֹל
מִכָּ͏ל־עֲמָלִי שָׂ͏מֵחַ כִּ͏י־לִבִּ͏י מִכָּ͏ל־שִׂ͏מְחָה אֶת־לִבִּ͏י

מִכָּ͏ל־עֲמָלִי חֶלְקִי וְזֶה־הָיָה

Vĕkhōl asher shā‘alū ‘ēinay lō ātzaltī mēhem. Lō māna‘tī et libbī mikkol simḥāh, kī libbī
sāmēaḥ mikkol ‘amālī, vĕzeh hāyāh ḥelqī mikkol ‘amālī.

Whatever my eyes queried, I did not withhold from them.
The cart was not abandoned. The wishlist was always being fulfilled. The recom-

mendation engine had no friction between the queried and the granted.
I did not block my core from any pleasure, for my core took joy in all my grind,

and this was my allotment from all my grind.
The pleasure during the labor was the wage. The enjoyment of the apparatus was

the only return. The grinding‘s only product was the grinding‘s own consolation.

2:11

שֶׁ͏עָמַלְתִּ͏י וּ͏בֶעָמָל יָדַי שֶׁ͏עָשׂ͏וּ͏ בְּ͏כָל־מַעֲשַׂ͏י אֲנִי וּ͏פָנִיתִי
תַּ͏חַת יִתְרֹון וְאֵין רוּ͏חַ וּ͏רְעוּ͏ת הֶבֶל הַכֹּ͏ל וְהִנֵּ͏ה לַעֲשׂ͏ֹות

הַשָּׁ͏מֶשׁ͏
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Ūfānītī anī bĕkhol ma‘asay she‘āsū yāday ūve‘āmāl she‘āmaltī la‘asōt, vĕhinnēh hakkōl
hevel ūrĕ‘ūt rūaḥ, vĕein yithrōn taḥat hashshāmesh.

Then I turned toward all the operationsmyhands had run and the grind I had grinded
to perform —

I opened the dashboard of the life I had built. I scrolled through themetrics of the
accumulated holdings. I reviewed the inventory of the experiences I had purchased. I
audited the entire portfolio of what I had done with my time.

And behold —
all of it was vapor and grasping at wind. No residue, under the sun.
The dashboard showed numbers. The numbers did not register as worth. The

audit returned no balance. The hand reached and closed on nothing.

The third trial: wisdom versus entropy (2:12–17)

2:12

מֶה כִּ͏י וְסִכְלוּ͏ת וְהֹולֵלֹות חָכְמָה לִרְאֹות אֲנִי וּ͏פָנִיתִי
עָשׂ͏וּ͏הוּ͏ אֲשֶׁ͏ר־כְּ͏בָר אֵת הַמֶּ͏לֶךְ אַחֲרֵי שֶׁ͏יָּ͏בֹוא הָאָדָם

Ūfānītī anī lir‘ōt ḥokhmāh vĕhōlēlōt vĕsikhlūt. Kī mah hā‘ādām sheyyāvō aḥarēi
hammelekh, et asher kĕvār ‘asūhū?

Then I turned to survey wisdom — and madness — and entropy.
The three states of cognitive condition. The wise. The mad. The collapsed. And

the question: what comes after the king who has already done everything?
What can the person do who comes after the king, except what has already been

performed?
The young analyst inheriting the field that has been mapped. The new founder

entering the market that has been formed. The researcher arriving where the seminal
work has been done.
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The asymmetry between the originator and the inheritor is structural, not acciden-
tal.

2:13–14a

כִּ͏יתְרֹון מִן־הַסִּ͏כְלוּ͏ת לַחָכְמָה יִתְרֹון שֶׁ͏יֵּ͏שׁ͏ אָנִי וְרָאִיתִי
מִן־הַחֹשֶׁ͏ךְ הָאֹור

הֹולֵךְ בַּ͏חֹשֶׁ͏ךְ וְהַכְּ͏סִיל בְּ͏ראֹשׁ͏ֹו עֵינָיו הֶחָכָם

Vĕrā‘ītī anī sheyyēsh yithrōn laḥokhmāh min hassikhlūt, kĕyithrōn hā‘ōr min
haḥōshekh. Heḥākhām ‘ēināyw bĕrōshō, vĕhakkĕsīl baḥōshekh hōlēkh.

And I observed: wisdom has its residue over entropy— the residue of light over dark.
The wise one‘s eyes are in her head. The fool walks in the dark.
The wise person sees what is in front of them. The fool walks into walls because

the fool is looking elsewhere than the path the body is on.
This is true. This is observable. Wisdom does have residue.

2:14b–15

אֶת־כֻּ͏לָּ͏ם יִקְרֶה אֶחָד שֶׁ͏מִּ͏קְרֶה גַם־אָנִי וְיָדַעְתִּ͏י
וְלָמָּ͏ה יִקְרֵנִי גַּ͏ם־אֲנִי הַכְּ͏סִיל כְּ͏מִקְרֵה בְּ͏לִבִּ͏י אֲנִי וְאָמַרְתִּ͏י
הָבֶל שֶׁ͏גַּ͏ם־זֶה בְלִבִּ͏י וְדִבַּ͏רְתִּ͏י יֹותֵר אָז אֲנִי חָכַמְתִּ͏י

Vĕyāda‘tī gam anī shemmiqreh eḥād yiqreh et kullām. Vĕāmartī anī bĕlibbī, kĕmiqrēh
hakkĕsīl gam anī yiqrēnī, vĕlāmmāh ḥākhamtī anī āz yōtēr? Vĕdibbartī vĕlibbī shegam

zeh hāvel.
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And yet I knew — one and the same event befalls them all.
The wise one dies. The fool dies. The sharp eyes go dark. The walking-in-the-dark

fool stops walking.
I said inside my core:

the fool‘s befalling is also mine.

Why then was I so wise?

If the destination is the same, what was the wisdom for? The light over the dark ends
in the same dark.

And I spoke inside my core: this also is vapor.

2:16

בְּ͏שֶׁ͏כְּ͏בָר לְעֹולָם עִם־הַכְּ͏סִיל לֶחָכָם זִכְרֹון אֵין כִּ͏י
הֶחָכָם יָמוּ͏ת וְאֵיךְ נִשְׁ͏כָּ͏ח הַכֹּ͏ל הַבָּ͏אִים הַיָּ͏מִים

עִם־הַכְּ͏סִיל

Kī ein zikhrōn leḥākhām ‘im hakkĕsīl lĕ‘ōlām, bĕshekkĕvār hayyāmīm habbā‘īm hakkōl
nishkāḥ. Vĕeikh yāmūt heḥākhām ‘im hakkĕsīl.

For no persistence remains of the wise one along with the fool — across the age, for
in the days coming everything is forgotten.

How does the wise one die? With the fool.
The same event. The same forgetting. Thewisdomworked. Thewise one is forgot-

ten anyway.

2:17
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תַּ͏חַת שֶׁ͏נַּ͏עֲשָׂ͏ה הַמַּ͏עֲשֶׂ͏ה עָלַי רַע כִּ͏י אֶת־הַחַיִּ͏ים וְשָׂ͏נֵאתִי
רוּ͏חַ וּ͏רְעוּ͏ת הֶבֶל כִּ͏י־הַכֹּ͏ל הַשָּׁ͏מֶשׁ͏

Vĕsānē‘tī et haḥayyīm, kī ra‘ ‘ālay hamma‘aseh shenna‘asāh taḥat hashshāmesh, kī hakkōl
hevel ūrĕ‘ūt rūaḥ.

So I hated life, for the process that gets executed under the sun was evil to me.
The recognition that the system would deliver the same outcome to the wise one

and the fool made the system itself into the source of the hatred.
All of it vapor, and grasping at wind.

The fourth trial: labor and inheritance (2:18–23)

2:18–19

הַשָּׁ͏מֶשׁ͏ תַּ͏חַת עָמֵל שֶׁ͏אֲנִי אֶת־כָּ͏ל־עֲמָלִי אֲנִי וְשָׂ͏נֵאתִי
אַחֲרָי שֶׁ͏יִּ͏הְיֶה לָאָדָם שֶׁ͏אַנִּ͏יחֶנּ͏וּ͏

בְּ͏כָל־עֲמָלִי וְיִשְׁ͏לַט סָכָל אֹו יִהְיֶה הֶחָכָם יֹודֵעַ וּ͏מִי
הָבֶל גַּ͏ם־זֶה הַשָּׁ͏מֶשׁ͏ תַּ͏חַת וְשֶׁ͏חָכַמְתִּ͏י שֶׁ͏עָמַלְתִּ͏י

Vĕsānē‘tī anī et kol ‘amālī she‘anī ‘āmēl taḥat hashshāmesh, she‘annīḥennū lā‘ādām
sheyyihyeh aḥaray. Ūmī yōdēa‘ heḥākhām yihyeh ō sākhāl? Vĕyishlaṭ bĕkhol ‘amālī

she‘āmaltī vĕsheḥākhamtī taḥat hashshāmesh. Gam zeh hāvel.

I hated all the grind I had grinded under the sun — because I would have to hand it
off to the one who comes after me.
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The successor. The next administration. The new head of the institution. The
buyer who acquires the company.

And who knows whether they will be wise or a fool?
The succession plan does not control the successor. The selection process does not

guarantee the selection. The carefully-chosen heir often disappoints. The carefully-
built institution often deteriorates within a decade under the leadership chosen with
such care.

Yet they will hold root access — over all my grind, over all my wisdom — under
the sun.

The next person can change everything. Can dismantle what was built. Can sell
what was developed. Can dilute what was carefully concentrated.

The work persists in the hands of someone who did not do the work.
This also is vapor.

2:20

שֶׁ͏עָמַלְתִּ͏י כָּ͏ל־הֶעָמָל עַל אֶת־לִבִּ͏י לְיַאֵשׁ͏ אֲנִי וְסַבּ͏ֹותִי
הַשָּׁ͏מֶשׁ͏ תַּ͏חַת

Vĕsabbōtī anī lĕya‘ēsh et libbī ‘al kol he‘āmāl she‘āmaltī taḥat hashshāmesh.

So I wheeled around and gave my core over to despair for all the grind I had grinded
under the sun.

The despair is not theatrical. The despair is the rational response to the recognition
that the work will not be inherited as the work.

2:21

וּ͏לְאָדָם וּ͏בְכִשְׁ͏רֹון וּ͏בְדַעַת בְּ͏חָכְמָה שֶׁ͏עֲמָלֹו אָדָם כִּ͏י־יֵשׁ͏
רַבָּ͏ה וְרָעָה הֶבֶל גַּ͏ם־זֶה חֶלְקֹו יִתְּ͏נֶנּ͏וּ͏ עָמַל־בּ͏ֹו שֶׁ͏לּ͏אֹ

20



Kī yēsh ādām she‘amālō bĕḥokhmāh ūvda‘at ūvkhishrōn, ūlĕādām shellō ‘āmal bō
yittĕnennū ḥelqō. Gam zeh hevel vĕrā‘āh rabbāh.

For there is a person whose grind is in wisdom and knowledge and precision — and
to a person who did not grind in it, he will hand over their share.

The founder who built the company gives the equity to the heir. The teacher who
developed the practice gives the inheritance to the student. Themaintainer who held
the project gives the keys to the successor.

The recipient did not do the grinding. The grinder will not be the holder.
This also is vapor and great evil.

2:22–23

שֶׁ͏הוּ͏א לִבּ͏ֹו וּ͏בְרַעְיֹון בְּ͏כָל־עֲמָלֹו לָאָדָם מֶה־הֹוֶה כִּ͏י
הַשָּׁ͏מֶשׁ͏ תַּ͏חַת עָמֵל

לאֹ־שָׁ͏כַב גַּ͏ם־בַּ͏לַּ͏יְלָה עִנְיָנֹו וָכַעַס מַכְאֹבִים כָל־יָמָיו כִּ͏י
הוּ͏א הֶבֶל גַּ͏ם־זֶה לִבּ͏ֹו

Kī meh hōveh lā‘ādām bĕkhol ‘amālō ūvra‘yōn libbō shehū ‘āmēl taḥat hashshāmesh? Kī
khol yāmāyw makh‘ōvīm vākha‘as ‘inyānō, gam ballaylāh lō shākhav libbō. Gam zeh

hevel hū.

What, then, does a person have from all their grind and the striving of their core at
which they grind under the sun?

All their days are pain, and their allocation is grief — even in the night their core
does not power down.

The phone at the bedside. The notification at 2 a.m. The email that arrives during
the meal. The calculation that runs in the body even when the mind tries to release it.
Thedream that processes the day‘smetrics. Themorning that arrives already saturated
with anxious wants.

The body of the grinder has forgotten how to be off.
This also is vapor.
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The turn: the carpe diem (2:24–26)

2:24–25

טֹוב אֶת־נַפְשׁ͏ֹו וְהֶרְאָה וְשָׁ͏תָה שֶׁ͏יּ͏אֹכַל בָּ͏אָדָם אֵין־טֹוב
הִיא הָאֱלֹהִים מִיַּ͏ד כִּ͏י אָנִי רָאִיתִי גַּ͏ם־זֹה בַּ͏עֲמָלֹו

מִמֶּ͏נִּ͏י חוּ͏ץ יָחוּ͏שׁ͏ וּ͏מִי יאֹכַל מִי כִּ͏י

Ein tōv bā‘ādām sheyyōkhal vĕshātāh vĕher‘āh et nafshō tōv ba‘amālō. Gam zōh rā‘ītī anī
kī miyyad hā‘elōhīm hī. Kī mī yōkhal ūmī yāḥūsh ḥūtz mimmennī?

There is nothing better for a person than this: to eat, to drink, to let their soul see
good in their grind.

The first carpe diem of the volume. The exhausted release after the failed experi-
ments. The recognition that the answer will not arrive by investigation— the answer
arrives by receiving.

Eat. Drink. Let the soul see good in the grind.
This too I observed — it comes from the hand of God.
The receiving is not earned. The receiving is given. The receiving is the hand of

God placing into the hand of the person the small daily portion that the person was
searching for elsewhere.

For who can eat — who can sense — apart from this?
The eating that is not received as eating does not register as eating. The body must

be available for the food to land. The capacity to taste is itself the gift, and the capacity
is what the experiments could not produce.

2:26
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וְשִׂ͏מְחָה וְדַעַת חָכְמָה נָתַן לְפָנָיו שֶׁ͏טּ͏ֹוב לְאָדָם כִּ͏י
לִפְנֵי לְטֹוב לָתֵת וְלִכְנֹוס לֶאֱסֹוף עִנְיָן נָתַן וְלַחֹוטֶא

רוּ͏חַ וּ͏רְעוּ͏ת הֶבֶל גַּ͏ם־זֶה הָאֱלֹהִים

Kī lĕ‘ādām sheyyōv lĕfānāyw nātan ḥokhmāh vĕda‘at vĕsimḥāh. Vĕlaḥōṭe nātan ‘inyān
le‘esōf vĕlikhnōs lātēt lĕṭōv lifnēi hā‘elōhīm. Gam zeh hevel ūrĕ‘ūt rūaḥ.

For to the one who is good before God, God gives wisdom and knowledge and joy.
But to the one who misses the mark, God gives the allocation — to gather and

aggregate, to hand over to the one who is good before God.
The accumulator gathers what the receiver will receive. The corrupt allocate, the

just receive. The asymmetry runs the other direction from what the system‘s surface
metrics suggest.

This also is vapor and grasping at wind.
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Chapter 3

The Catalog
⋄

The time catalog (3:1–8)

3:1

הַשָּׁ͏מָיִם תַּ͏חַת לְכָל־חֵפֶץ וְעֵת זְמָן לַכֹּ͏ל

Lakkōl zĕmān, vĕ‘ēt lĕkhol ḥēfetz taḥat hashshāmāyim.

For everything there is a season, and a time for every matter under the sky.

3:2

נָטוּ͏עַ לַעֲקֹור וְעֵת לָטַעַת עֵת לָמוּ͏ת וְעֵת לָלֶדֶת עֵת
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‘Ēt lāledet vĕ‘ēt lāmūt, ‘ēt lāṭa‘at vĕ‘ēt la‘aqōr nāṭūa‘.

A time to be born and a time to die, a time to plant and a time to uproot what is
planted.

3:3

לִבְנֹות וְעֵת לִפְרֹוץ עֵת לִרְפּ͏ֹוא וְעֵת לַהֲרֹוג עֵת

‘Ēt laharōg vĕ‘ēt lirpō, ‘ēt liftzōtz vĕ‘ēt livnōt.

A time to kill and a time to heal, a time to tear down and a time to build up.

3:4

רְקֹוד וְעֵת סְפֹוד עֵת לִשְׂ͏חֹוק וְעֵת לִבְכּ͏ֹות עֵת

‘Ēt livkōt vĕ‘ēt lisḥōq, ‘ēt sĕfōd vĕ‘ēt rĕqōd.

A time to weep and a time to laugh, a time to mourn and a time to dance.

3:5

וְעֵת לַחֲבֹוק עֵת אֲבָנִים כְּ͏נֹוס וְעֵת אֲבָנִים לְהַשְׁ͏לִיךְ עֵת
מֵחַבֵּ͏ק לִרְחֹק

‘Ēt lĕhashlīkh avānīm vĕ‘ēt kĕnōs avānīm, ‘ēt laḥavōq vĕ‘ēt lirḥōq mēḥabbēq.
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A time to cast away stones and a time to gather stones, a time to embrace and a time
to refrain from embracing.

3:6

לְהַשְׁ͏לִיךְ וְעֵת לִשְׁ͏מֹור עֵת לְאַבֵּ͏ד וְעֵת לְבַקֵּ͏שׁ͏ עֵת

‘Ēt lĕvaqqēsh vĕ‘ēt lĕabbēd, ‘ēt lishmōr vĕ‘ēt lĕhashlīkh.

A time to seek and a time to lose, a time to keep and a time to cast away.

3:7

לְדַבֵּ͏ר וְעֵת לַחֲשׁ͏ֹות עֵת לִתְפּ͏ֹור וְעֵת לִקְרֹועַ עֵת

‘Ēt liqrōa‘ vĕ‘ēt litpōr, ‘ēt laḥashōt vĕ‘ēt lĕdabbēr.

A time to tear and a time to sew, a time to keep silence and a time to speak.

3:8

שָׁ͏לֹום וְעֵת מִלְחָמָה עֵת לִשְׂ͏נאֹ וְעֵת לֶאֱהֹב עֵת

‘Ēt le‘ehōv vĕ‘ēt lisnō, ‘ēt milḥāmāh vĕ‘ēt shālōm.

A time to love and a time to hate, a time for war and a time for peace.
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The pivot (3:9–11)

3:9

עָמֵל הוּ͏א בַּ͏אֲשֶׁ͏ר הָעֹושֶׂ͏ה מַה־יִּ͏תְרֹון

Mah yithrōn hā‘ōseh ba‘asher hū ‘āmēl?

What residue does the one who performs have for what they grind through?
The catalog of times has been recited. The pairs have been named. And the ques-

tion returns: what is left in the hand?

3:10

לַעֲנֹות הָאָדָם לִבְנֵי אֱלֹהִים נָתַן אֲשֶׁ͏ר אֶת־הָעִנְיָן רָאִיתִי
בּ͏ֹו

Rā‘ītī et hā‘inyān asher nātan Elōhīm livnēi hā‘ādām la‘anōt bō.

I have surveyed the allocation God has handed to the children of the ground to be
afflicted inside it.

The work assignment has been issued to the species. The work cannot be refused.
The affliction is the assignment.

3:11
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בְּ͏לִבָּ͏ם נָתַן אֶת־הָעֹלָם גַּ͏ם בְעִתּ͏ֹו יָפֶה עָשָׂ͏ה אֶת־הַכֹּ͏ל
אֲשֶׁ͏ר־עָשָׂ͏ה אֶת־הַמַּ͏עֲשֶׂ͏ה הָאָדָם לאֹ־יִמְצָא אֲשֶׁ͏ר מִבְּ͏לִי

וְעַד־סֹוף מֵראֹשׁ͏ הָאֱלֹהִים

Et hakkōl ‘āsāh yāfeh vĕ‘ittō. Gam et hā‘ōlām nātan bĕlibbām, mibblī asher lō yimtzā
hā‘ādām et hamma‘aseh asher ‘āsāh hā‘elōhīm mērōsh vĕ‘ad sōf.

He has made everything fitting in its time.
He has placed the age inside their core —
and yet, the person cannot find out the work that God has done from the begin-

ning to the end.
The capacity to apprehend the whole has been installed.
The capacity to apprehend the whole has not been activated.
The human is a being who can sense that there is a pattern across the entire arc and

who cannot see the pattern.
This is the volume‘s first major theological paradox. The gift is the condition of the

inability to receive the gift. The two are the same act.

The first carpe diem (3:12–13)

3:12–13

טֹוב וְלַעֲשׂ͏ֹות אִם־לִשְׂ͏מֹוחַ כִּ͏י בָּ͏ם טֹוב אֵין כִּ͏י יָדַעְתִּ͏י
בְּ͏חַיָּ͏יו

בְּ͏כָל־עֲמָלֹו טֹוב וְרָאָה וְשָׁ͏תָה שֶׁ͏יּ͏אֹכַל כָּ͏ל־הָאָדָם וְגַם
הִיא אֱלֹהִים מַתַּ͏ת

28



Yāda‘tī kī ein tōv bām, kī im lisṃōaḥ vĕla‘asōt tōv bĕḥayyāyw. Vĕgam kol hā‘ādām
sheyyōkhal vĕshātāh vĕrā‘āh tōv bĕkhol ‘amālō — mattat Elōhīm hī.

I have come to know: there is no good in them except to rejoice and do good while
they live.

The carpe diem returns, quieter than at Ch. 2‘s end. The recognition has been
earned. Thepleasure-test failed; the accumulation-test failed; the time-catalog showed
the alternation that the human cannot control.

What is left is the rejoicing.
And also, that every person who eats and drinks and sees good in all their grind—
this is a gift of God.
The eating, the drinking, the seeing-good in the grind is given. The grinding is the

daily work. The seeing-good in the grinding is the gift.
The capacity to register what has been given is itself the second gift, layered on the

first.

The permanence of God‘s work (3:14–15)

3:14

לְעֹולָם יִהְיֶה הוּ͏א הָאֱלֹהִים יַעֲשֶׂ͏ה כָּ͏ל־אֲשֶׁ͏ר כִּ͏י יָדַעְתִּ͏י
עָשָׂ͏ה וְהָאֱלֹהִים לִגְרֹעַ אֵין וּ͏מִמֶּ͏נּ͏וּ͏ לְהֹוסִיף אֵין עָלָיו

מִלְּ͏פָנָיו שֶׁ͏יִּ͏רְאוּ͏

Yāda‘tī kī kol asher ya‘aseh hā‘elōhīm hū yihyeh lĕ‘ōlām. ‘Ālāyw ein lĕhōsīf,
ūmimmennū ein ligrōa‘. Vĕhā‘elōhīm ‘āsāh sheyyir‘ū millĕfānāyw.

I have come to know: whatever God does, it endures across the age.
Nothing can be added to it. Nothing can be taken from it.

29



Thearchitecture is set. The system iswhat it is. Nopatch can extend it. Nodeletion
can reduce it. The frameworks the human builds to modify the architecture do not
modify the architecture.

And God has made it so that they would be in awe before him.
The unmodifiability of the architecture is itself the design. The awe is the response

the architecture is built to produce.

3:15

וְהָאֱלֹהִים הָיָה כְּ͏בָר לִהְיֹות וַאֲשֶׁ͏ר הוּ͏א כְּ͏בָר מַה־שֶּׁ͏הָיָה
אֶת־נִרְדָּ͏ף יְבַקֵּ͏שׁ͏

Mah shehāyāh kĕvār hū, va‘asher lihyōt kĕvār hāyāh. Vĕhā‘elōhīm yĕvaqqēsh et nirdāf.

What is was already. What is to be has already been.
And God seeks out what has fallen out of the world.
The lost. The forgotten. The displaced. The records that did not survive the mi-

gration. The communities that did not survive the consolidation. The bodies that the
system did not preserve.

These are not gone. TheGodwho set the architecture also retrieves what the archi-
tecture lost.

The volume‘s first quiet promise. What has fallen out of the world is sought out
by what is outside the world.

The wickedness in the place of justice (3:16–17)

3:16
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הָרֶשַׁ͏ע שָׁ͏מָּ͏ה הַמִּ͏שְׁ͏פָּ͏ט מְקֹום הַשָּׁ͏מֶשׁ͏ תַּ͏חַת רָאִיתִי וְעֹוד
הָרָשַׁ͏ע שָׁ͏מָּ͏ה הַצֶּ͏דֶק וּ͏מְקֹום

Vĕ‘ōd rā‘ītī taḥat hashshāmesh: mĕqōm hammishpāṭ shāmmāh hāresha‘, ūmĕqōm
hatztzedeq shāmmāh hārāsha‘.

And again I surveyed, under the sun:
in the place of judgment — there was corruption.
In the place of the just — there was corruption.
The institutions designed to administer judgment are themselves corrupt at the

level of architecture. The courts have their own algorithms. The regulatory bodies
have their own incentives. The platforms that adjudicate disputes are themselves the
parties whose disputes need adjudicating.

Thecorruption is not anomaly. Thecorruption is in theplacewhere the corruption
was supposed to be checked.

3:17

יִשְׁ͏פֹּ͏ט וְאֶת־הָרָשָׁ͏ע אֶת־הַצַּ͏דִּ͏יק בְּ͏לִבִּ͏י אֲנִי אָמַרְתִּ͏י
שָׁ͏ם כָּ͏ל־הַמַּ͏עֲשֶׂ͏ה וְעַל לְכָל־חֵפֶץ עֵת כִּ͏י הָאֱלֹהִים

Āmartī anī bĕlibbī, et hatztzaddīq vĕet hārāsha‘ yishpōṭ hā‘elōhīm, kī ‘ēt lĕkhol ḥēfetz
vĕ‘al kol hamma‘aseh shām.

I said inside my core: the just and the corrupt, God will judge them both —
for there is a time for every matter, and for every process, there.
The judgment that the institutions cannot deliver is delivered elsewhere. The ac-

counting the systems do not perform is performed at a different layer. The corruption
in the place of judgment is itself subject to a judgment that is not in the place.

There.
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The human-animal comparison (3:18–22)

3:18

לְבָרָם הָאָדָם בְּ͏נֵי עַל־דִּ͏בְרַת בְּ͏לִבִּ͏י אֲנִי אָמַרְתִּ͏י
לָהֶם הֵמָּ͏ה בְּ͏הֵמָה שְׁ͏הֶם וְלִרְאֹות הָאֱלֹהִים

Āmartī anī bĕlibbī ‘al dibrat bĕnēi hā‘ādām lĕvārām hā‘elōhīm, vĕlir‘ōt shehem bĕhēmāh
hēmmāh lāhem.

I said inside my core, concerning the children of the ground:
God tests them to show them that, to themselves, they are only beasts.
The species that builds civilizations is the species that dies of dehydration in the

desert. The species that runs the algorithms is the species whose body fails when the
body fails. The species that has built the wisdom traditions is the species that returns
to dust like every other organism.

The civilizational achievements do not change the biological condition.

3:19

אֶחָד וּ͏מִקְרֶה הַבְּ͏הֵמָה וּ͏מִקְרֶה בְנֵי־הָאָדָם מִקְרֶה כִּ͏י
וּ͏מֹותַר לַכֹּ͏ל אֶחָד וְרוּ͏חַ זֶה מֹות כֵּ͏ן זֶה כְּ͏מֹות לָהֶם

הָבֶל הַכֹּ͏ל כִּ͏י אָיִן מִן־הַבְּ͏הֵמָה הָאָדָם

Kī miqreh bĕnēi hā‘ādām ūmiqreh habbĕhēmāh ūmiqreh eḥād lāhem — kĕmōt zeh kēn
mōt zeh, vĕrūaḥ eḥād lakkōl. Ūmōtar hā‘ādām min habbĕhēmāh āyin, kī hakkōl hāvel.
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For the befalling of the children of the ground and the befalling of the beasts — one
and the same befalling is theirs.

As one dies, so dies the other.
A single current runs through them all.
The same physiological conditions for life. The same chemical processes. The same

dependencies on substrate. The same vulnerability to the same diseases. The same
termination at the end.

The children of the ground have no advantage over the beasts — for all of it is
vapor.

The cyborg-era readermay havewanted to believe otherwise. The longevity science
has suggested otherwise. The transhumanist promises have implied otherwise. The
cognitive-prosthetic enhancements have hinted otherwise.

The chapter refuses. The advantage is none. All of it is vapor.

3:20

וְהַכֹּ͏ל מִן־הֶעָפָר הָיָה הַכֹּ͏ל אֶחָד אֶל־מָקֹום הֹולֵךְ הַכֹּ͏ל
אֶל־הֶעָפָר שָׁ͏ב

Hakkōl hōlēkh el māqōm eḥād. Hakkōl hāyāh min he‘āfār, vĕhakkōl shāv el he‘āfār.

All of it runs to one place. All of it came from the dust, and all of it returns to the
dust.

The substrate the body came from is the substrate the body returns to. The ar-
rangement that was the person disperses back into the materials the arrangement was
made of.

3:21

וְרוּ͏חַ לְמָעְלָה הִיא הָעֹלָה הָאָדָם בְּ͏נֵי רוּ͏חַ יֹודֵעַ מִי
לָאָרֶץ לְמַטָּ͏ה הִיא הַיֹּ͏רֶדֶת הַבְּ͏הֵמָה
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Mī yōdēa‘ rūaḥ bĕnēi hā‘ādām hā‘ōlāh hī lĕmā‘lāh, vĕrūaḥ habbĕhēmāh hayyōredet hī
lĕmaṭṭāh lā‘āretz?

Who knows whether the current of the children of the ground rises upward, and the
current of the beasts descends downward to the ground?

The question is not answered. The question is held open.
The standard religious confidence about the soul‘s destination is not available to

the preacher. The standard transhumanist confidence about consciousness‘s persis-
tence is not available to thepreacher. Both confidences require knowledge thepreacher
does not have.

Who knows?

3:22

בְּ͏מַעֲשָׂ͏יו הָאָדָם יִשְׂ͏מַח מֵאֲשֶׁ͏ר טֹוב אֵין כִּ͏י וְרָאִיתִי
אַחֲרָיו שֶׁ͏יִּ͏הְיֶה בְּ͏מֶה לִרְאֹות יְבִיאֶנּ͏וּ͏ מִי כִּ͏י חֶלְקֹו כִּ͏י־הוּ͏א

Vĕrā‘ītī kī ein tōv mē‘asher yismaḥ hā‘ādām bĕma‘asāyw, kī hū ḥelqō. Kī mī yĕvī‘ennū
lir‘ōt bĕmeh sheyyihyeh aḥarāyw?

I have surveyed it: there is nothing better than that the person rejoice in their opera-
tions — for this is their allotment.

The rejoicing in the operations is the only response to a destination that cannot be
known.

For who will bring them to see what comes after them?
No one. No model. No prediction. No system. The future after the person is un-

available. The rejoicing in the present operations is the only thing that can be offered
to the person inside the conditions that have just been described.

That is the chapter‘s closing. The catalog of times — the gift of the age in the core
that cannot be activated — the wickedness in the place of justice — the same death
for the human as for the beast — all of it leads here.

Rejoice in your operations. This is your allotment.
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Chapter 4

Inside the System
⋄

The oppressions (4:1–3)

4:1

תַּ͏חַת נַעֲשִׂ͏ים אֲשֶׁ͏ר אֶת־כָּ͏ל־הָעֲשֻׁ͏קִים וָאֶרְאֶה אֲנִי וְשַׁ͏בְתִּ͏י
וּ͏מִיַּ͏ד מְנַחֵם לָהֶם וְאֵין הָעֲשֻׁ͏קִים דִּ͏מְעַת וְהִנֵּ͏ה הַשָּׁ͏מֶשׁ͏

מְנַחֵם לָהֶם וְאֵין כֹּ͏חַ עֹשְׁ͏קֵיהֶם

Vĕshavtī anī vā‘er‘eh et kol hā‘ashuqīm asher na‘asīm taḥat hashshāmesh, vĕhinnēh
dim‘at hā‘ashuqīm vĕein lāhem mĕnaḥēm, ūmiyyad ‘ōshqēihem kōaḥ, vĕein lāhem

mĕnaḥēm.

Again I turned to survey, inside the silicon cage —
and behold, the tears of the oppressed and no one to quiet them.
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The contractor whose pay was held without explanation. The user whose account
was suspended without recourse. The patient whose insurance claim was denied by a
system that would not produce a person to talk to. The job applicant whose resume
was filtered out by an algorithm that did not know what it was filtering.

The harm has been done. Themechanism that did the harm has no representative
who will hear the appeal.

On the side of those who oppressed them: power.
The power to take the action. The power to refuse the explanation. The power to

outlast the complaint. The power to maintain the architecture that makes the harm
continuous and unprotestable.

And no one to quiet them.
The repetition of the line is the line‘s truth. The first time names the absence of

comfort. The second time names the structural absence — the system was not built
to comfort. There is no comfort module.

4:2–3

אֲשֶׁ͏ר מִן־הַחַיִּ͏ים מֵתוּ͏ שֶׁ͏כְּ͏בָר אֶת־הַמֵּ͏תִים אֲנִי וְשַׁ͏בֵּ͏חַ
עֲדֶנָה חַיִּ͏ים הֵמָּ͏ה

לאֹ־רָאָה אֲשֶׁ͏ר הָיָה לאֹ אֲשֶׁ͏ר־עֲדֶן אֵת מִשְּׁ͏נֵיהֶם וְטֹוב
הַשָּׁ͏מֶשׁ͏ תַּ͏חַת נַעֲשָׂ͏ה אֲשֶׁ͏ר הָרָע אֶת־הַמַּ͏עֲשֶׂ͏ה

Vĕshabbēaḥ anī et hammētīm sheyyāvar mētū min haḥayyīm asher hēmmāh ḥayyīm
‘adennāh. Vĕṭōv mishshĕneihem et asher ‘aden lō hāyāh, asher lō rā‘āh et hamma‘aseh

hārā‘ asher na‘asāh taḥat hashshāmesh.

And I praised the dead, those who had already died, more than the living, who are
still alive.

The dead are not subject to the next outrage. The dead are not in the feed. The
dead do not have to watch the new harm arrive on top of the old harm.

And better than both of them is the onewho has not yet been—who has not seen
the evil process that gets executed under the sun.

The unborn was never onboarded. The unborn never had to learn the platforms.
The unborn never saw the system at all.
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Thechapter‘s first verdict, before any other observation: better not to have entered
the conditions the chapter is about to describe.

The envy passage (4:4–6)

4:4

כִּ͏י הַמַּ͏עֲשֶׂ͏ה כָּ͏ל־כִּ͏שְׁ͏רֹון וְאֵת אֶת־כָּ͏ל־עָמָל אֲנִי וְרָאִיתִי
רוּ͏חַ וּ͏רְעוּ͏ת הֶבֶל גַּ͏ם־זֶה מֵרֵעֵהוּ͏ קִנְאַת־אִישׁ͏ הִיא

Vĕrā‘ītī anī et kol ‘āmāl vĕet kol kishrōn hamma‘aseh, kī hī qin‘at īsh mērē‘ēhū. Gam zeh
hevel ūrĕ‘ūt rūaḥ.

I surveyed all grind and all precision of performance— and saw that it is one person‘s
envy of another.

Thework that is being done is being done because someone else is doing it and the
doer cannot tolerate the gap.

Thepost that responds to the post that performedwell. Theproduct that responds
to the competitor‘s product. The career move that responds to the peer‘s career move.
The publication that responds to the rival‘s publication.

The driver of the labor is the comparison. The labor would not exist without the
visibility of someone else‘s labor.

This also is vapor and grasping at wind.
The labor is not sustainable because the comparison is not sustainable. The next

person will produce the next thing that will require the next response. The race has
no finish line because the race exists only as the comparison.

4:5

37



אֶת־בְּ͏שָׂ͏רֹו וְאֹכֵל אֶת־יָדָיו חֹבֵק הַכְּ͏סִיל

Hakkĕsīl ḥōvēq et yādāyw vĕōkhēl et bĕsārō.

The fool folds his hands and consumes his own flesh.
The opposite failure mode. Refusing to engage. Withdrawing from the compari-

son entirely.
The fool‘s body is consumed by the inactivity that was supposed to be the freedom

from the consumption.
The withdrawal does not produce sufficiency. The withdrawal produces a differ-

ent kind of consumption — the consumption of the body‘s own resources without
replenishment.

4:6

רוּ͏חַ וּ͏רְעוּ͏ת עָמָל חָפְנַיִם מִמְּ͏לאֹ נָחַת כַף מְלאֹ טֹוב

Tōv mĕlō khaf nāḥat mimmĕlō ḥofnayim ‘āmāl ūrĕ‘ūt rūaḥ.

Better one handful of rest than two fistfuls of grind and grasping at wind.
The chapter‘s quietest line. Themiddle way between the envy-driver and the fool‘s

withdrawal.
The handful of rest is enough. The two fistfuls of grind are not better. The hand

that is full of grind is full also of grasping — and the grasping closes on wind.

The relational paradox (4:7–12)
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4:7–8

הַשָּׁ͏מֶשׁ͏ תַּ͏חַת הֶבֶל וָאֶרְאֶה אֲנִי וְשַׁ͏בְתִּ͏י
קֵץ וְאֵין אֵין־לֹו וָאָח בֵּ͏ן גַּ͏ם שֵׁ͏נִי וְאֵין אֶחָד יֵשׁ͏

עָמֵל אֲנִי וּ͏לְמִי עֹשֶׁ͏ר לאֹ־תִשְׂ͏בַּ͏ע גַּ͏ם־עֵינָיו לְכָל־עֲמָלֹו
הוּ͏א רָע וְעִנְיַן הֶבֶל גַּ͏ם־זֶה מִטּ͏ֹובָה אֶת־נַפְשִׁ͏י וּ͏מְחַסֵּ͏ר

Vĕshavtī anī vā‘er‘eh hevel taḥat hashshāmesh. Yēsh eḥād vĕein shēnī, gam bēn vā‘āḥ ein
lō. Vĕein qētz lĕkhol ‘amālō, gam ‘ēināyw lō tisbba‘ ‘ōsher. Ūlĕmī anī ‘āmēl ūmĕḥassēr et

nafshī miṭṭōvāh? Gam zeh hevel vĕ‘inyan ra‘ hū.

Again I turned to survey vapor under the sun.
There is a solitary one, without a second — no child, no sibling — and there is no

terminus to all his grind, and his eyes are never satisfied with wealth.
The successful founderwhoworks through theholidayweekend. Thehigh-earning

consultant whose calendar has no gaps for years. The principal who has accumulated
the holdings and has no one to share them with.

The grinding has no terminus because the grinding has no relational anchor. There
is no one the work was for. There is no one whose presence would be the signal that
the work is enough.

For whom, then, am I grinding, and depriving my soul of good?

The interior voice arrives. The italics mark the moment the preacher hears himself.
The question is the question that breaks through the daily flow of the labor.

For whom?
Thequestiondoes not have an answer. The laborwas never for someone. The labor

was the substitute for the someone.
This also is vapor, and an evil allocation.

4:9–10
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טֹוב שָׂ͏כָר יֵשׁ͏־לָהֶם אֲשֶׁ͏ר מִן־הָאֶחָד הַשְּׁ͏נַיִם טֹובִים
בַּ͏עֲמָלָם

הָאֶחָד וְאִילֹו אֶת־חֲבֵרֹו יָקִים הָאֶחָד אִם־יִפֹּ͏לוּ͏ כִּ͏י
לַהֲקִימֹו שֵׁ͏נִי וְאֵין שֶׁ͏יִּ͏פּ͏ֹול

Ṭōvīm hashshĕnayim min hā‘eḥād asher yēsh lāhem sākhār ṭōv ba‘amālām. Kī im
yippōlū hā‘eḥād yāqīm et ḥavērō. Vĕ‘īlō hā‘eḥād sheyyippōl vĕein shēnī lahaqīmō.

Two are better than one, for they have a good return on their grind.
If they fall, the one raises the other up.
The cofounder who can be called when the body fails. The partner who can take

overwhen the energy is gone. Thecolleaguewho can substitute for theday that cannot
be worked.

But woe to the solitary one who falls — and there is no second to raise him.
The optimization-of-self that produces the lone operator also produces the lone

operator‘s vulnerability. The operator who has no second is one fall away from the
failure that has no recovery.

4:11–12

יֵחָם אֵיךְ וּ͏לְאֶחָד לָהֶם וְחַם שְׁ͏נַיִם אִם־יִשְׁ͏כְּ͏בוּ͏ גַּ͏ם
הַמְשֻׁ͏לָּ͏שׁ͏ וְהַחוּ͏ט נֶגְדּ͏ֹו יַעַמְדוּ͏ הַשְּׁ͏נַיִם הָאֶחָד וְאִם־יִתְקְפֹו

יִנָּ͏תֵק בִמְהֵרָה לאֹ

Gam im yishkĕvū shĕnayim vĕḥam lāhem. Ūlĕ‘eḥād eikh yēḥām? Vĕim yitqĕfō hā‘eḥād,
hashshĕnayim ya‘amdū negdō. Vĕhaḥūṭ hamshullāsh lō vimhērāh yinnātēq.

And if two lie down together, they stay warm — but one alone, how will he grow
warm?

The body that has someone next to it is warmed by the proximity. The body that
has no one generates only its own heat, which is not enough.
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And if one overpowers him, the two will stand against the attacker.
A threefold cord is not quickly broken.
The chapter‘s most quoted line, kept untouched. The strength is in the configura-

tion. The cord by itself is not strong. The three together hold against what the one
cannot hold against.

The forgotten sovereign (4:13–16)

4:13–14

לאֹ־יָדַע אֲשֶׁ͏ר וּ͏כְסִיל זָקֵן מִמֶּ͏לֶךְ וְחָכָם מִסְכֵּ͏ן יֶלֶד טֹוב
עֹוד לְהִזָּ͏הֵר

נֹולַד בְּ͏מַלְכוּ͏תֹו גַּ͏ם כִּ͏י לִמְלֹוךְ יָצָא הָסוּ͏רִים כִּ͏י־מִבֵּ͏ית
רָשׁ͏

Ṭōv yeled miskēn vĕḥākhām mimmelekh zāqēn ūkhsīl asher lō yāda‘ lĕhizzāhēr ‘ōd. Kī
mibbēit hāsūrīm yātzā limlōkh, kī gam bĕmalkhūtō nōlad rāsh.

Better a poor and wise youth than an old and foolish king who no longer knows how
to take in warning.

The young challenger who came up from nothing and is genuinely listening to
what the world is telling them.

The aged incumbent who has stopped listening because the listening is not re-
quired when the position is secured.

For from the holding cell he came out to reign—even though in his own kingdom
he was born into poverty.

The young person who came from outside the system to govern the system. The
newcomer who was not formed by the institution and therefore can see what the in-
stitution has stopped seeing.
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4:15–16

עִם הַשָּׁ͏מֶשׁ͏ תַּ͏חַת הַמְהַלְּ͏כִים אֶת־כָּ͏ל־הַחַיִּ͏ים רָאִיתִי
תַּ͏חְתָּ͏יו יַעֲמֹד אֲשֶׁ͏ר הַשֵּׁ͏נִי הַיֶּ͏לֶד

גַּ͏ם לִפְנֵיהֶם אֲשֶׁ͏ר־הָיָה לְכֹל לְכָל־הָעָם אֵין־קֵץ
רוּ͏חַ וְרַעְיֹון הֶבֶל כִּ͏י־גַם־זֶה יִשְׂ͏מְחוּ͏־בֹו לאֹ הָאַחֲרֹונִים

Rā‘ītī et kol haḥayyīm hamĕhallĕkhīm taḥat hashshāmesh ‘im hayyeled hashshēnī asher
ya‘amōd taḥtāyw. Ein qētz lĕkhol hā‘ām lĕkhōl asher hāyāh lifneihem, gam hā‘aḥarōnīm

lō yismĕḥū vō. Kī gam zeh hevel vĕra‘yōn rūaḥ.

I surveyed all the living, those who walk under the sun, alongside the second youth
who will stand in the first one‘s place.

The challenger who will replace the challenger who replaced the incumbent. The
cycle that does not stop with any one revolution. The next-generation founder who
will displace this generation‘s founder.

There is no terminus to all themany— all those who came before them—and the
ones who come later will not rejoice in him.

The crowd that rallied for the new sovereign will not rally for the next one. The
crowdwill rally for someone else. Thenew sovereignwho is currently being celebrated
will be the next forgotten king.

For this also is vapor, and a striving of wind.
The political cycle is the chapter‘s structural close. The replacement does not pro-

duce satisfaction. The replacement produces the next replacement.
The samemachinery that elevated the newonewill displace the newone. The same

crowd that walked alongside this challenger will walk alongside the next.
There is no terminus. The chapter ends inside the system it has been describing.

There is no exit.
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Chapter 5

The House and the Hoard
⋄

The liturgical caution (5:1–7)

5:1 (Hebrew 4:17)

וְקָרֹוב הָאֱלֹהִים אֶל־בֵּ͏ית תֵּ͏לֵךְ כַּ͏אֲשֶׁ͏ר רַגְלְךָ שְׁ͏מֹר
לַעֲשׂ͏ֹות יֹודְעִים כִּ͏י־אֵינָם זָבַח הַכְּ͏סִילִים מִתֵּ͏ת לִשְׁ͏מֹעַ

רָע

Shĕmōr raglĕkhā ka‘asher tēlēkh el bēit hā‘elōhīm. Vĕqārōv lishmōa‘ mittēt hakkĕsīlīm
zāvaḥ, kī einām yōd‘īm la‘asōt rā‘.

Guard your steps when you enter the house of God.
The house of God now has a comment section. The temple has been wired. What

was once a threshold is now a feed where prayer competes for attention with every-
thing else.

Walk in deliberately. Do not scroll into the sacred. Draw near to listen — not to
give the sacrifice of fools.

The fools post their offerings. They do not know they are doing harm.
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5:2 (Hebrew 5:1)

דָבָר לְהֹוצִיא אַל־יְמַהֵר וְלִבְּ͏ךָ עַל־פִּ͏יךָ אַל־תְּ͏בַהֵל
עַל־הָאָרֶץ וְאַתָּ͏ה בַּ͏שָּׁ͏מַיִם הָאֱלֹהִים כִּ͏י הָאֱלֹהִים לִפְנֵי

מְעַטִּ͏ים דְבָרֶיךָ יִהְיוּ͏ עַל־כֵּ͏ן

Al tĕvahēl ‘al pīkhā, vĕlibbĕkhā al yĕmahēr lĕhōtzī dāvār lifnēi hā‘elōhīm. Kī hā‘elōhīm
bashshāmayim vĕattāh ‘al hā‘āretz, ‘al kēn yihyū dĕvārekhā mĕ‘aṭṭīm.

Do not be hasty with your mouth. Do not let the core hurry to bring forth a word
before God.

The post can wait. The comment is not required. The thread does not need your
contribution.

For God is in the heavens and you are on the ground —
the chasm is wider than the network suggests. The reply-all does not reach across

it.
Therefore: let your words be few.

5:3 (Hebrew 5:2)

דְּ͏בָרִים בְּ͏רֹב כְּ͏סִיל וְקֹול עִנְיָן בְּ͏רֹב הַחֲלֹום בָּ͏א כִּ͏י

Kī bā haḥalōm bĕrōv ‘inyān, vĕqōl kĕsīl bĕrōv dĕvārīm.

The dream comes through much occupation. The voice of the fool through much
posting.

Both are produced by overflow. Both are noise that has acquired the appearance
of signal.

5:4–5 (Hebrew 5:3–4)
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אֵין כִּ͏י לְשַׁ͏לְּ͏מֹו אַל־תְּ͏אַחֵר לֵאלֹהִים נֶדֶר תִּ͏דֹּ͏ר כַּ͏אֲשֶׁ͏ר
שַׁ͏לֵּ͏ם אֲשֶׁ͏ר־תִּ͏דֹּ͏ר אֵת בַּ͏כְּ͏סִילִים חֵפֶץ

תְשַׁ͏לֵּ͏ם וְלאֹ מִשֶּׁ͏תִּ͏דּ͏ֹור לאֹ־תִדֹּ͏ר אֲשֶׁ͏ר טֹוב

Ka‘asher tiddōr neder lēlōhīm, al tĕaḥēr lĕshallĕmō, kī ein ḥēfetz bakkĕsīlīm. Et asher
tiddōr shallēm. Ṭōv asher lō tiddōr mishshettiddōr vĕlō tĕshallēm.

When you make a vow to God, do not delay in fulfilling it —
because the public commitment evaporates the moment it leaves the screen.
The vow that is performed is not the vow that is paid. The vow that is announced

is not the vow that is done.
There is no pleasure in fools. What you have vowed — fulfill it.
Better that you do not vow at all than vow and not pay.

5:6 (Hebrew 5:5)

לִפְנֵי וְאַל־תּ͏אֹמַר אֶת־בְּ͏שָׂ͏רֶךָ לַחֲטִיא אֶת־פִּ͏יךָ אַל־תִּ͏תֵּ͏ן
עַל־קֹולֶךָ הָאֱלֹהִים יִקְצֹף לָמָּ͏ה הִיא שְׁ͏גָגָה כִּ͏י הַמַּ͏לְאָךְ

יָדֶיךָ אֶת־מַעֲשֵׂ͏ה וְחִבֵּ͏ל

Al tittēn et pīkhā laḥaṭī et bĕsārekhā, vĕal tōmar lifnēi hammalākh kī shĕgāgāh hī.
Lāmmāh yiqtzōf hā‘elōhīm ‘al qōlekhā vĕḥibbēl et ma‘asēh yādekhā?

Do not let your mouth lead your flesh into missing the mark —
the speaking-for-effect that becomes the body‘s actual position because what was

performed has been internalized.
Donot say before themessenger: itwas just a take, itwas just a draft, Iwas speaking

provisionally.
Why should God be angered at your voice and corrupt the work of your hands?
The post is not provisional. The body remembers what the mouth said.
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5:7 (Hebrew 5:6)

כִּ͏י הַרְבֵּ͏ה וּ͏דְבָרִים וַהֲבָלִים חֲלֹמֹות בְרֹב כִּ͏י
יְרָא אֶת־הָאֱלֹהִים

Kī vĕrōv ḥalōmōt vahavālīm ūdvārīm harbēh, kī et hā‘elōhīm yĕrā.

In much dreaming, much flickering, much posting —
fear God.
That is the only command that survives the noise.

The pivot (5:8–9)

5:8 (Hebrew 5:7)

בַמְּ͏דִינָה תִּ͏רְאֶה וָצֶדֶק מִשְׁ͏פָּ͏ט וְגֵזֶל רָשׁ͏ אִם־עֹשֶׁ͏ק
וּ͏גְבֹהִים שֹׁ͏מֵר גָּ͏בֹהַּ͏ מֵעַל גָבֹהַּ͏ כִּ͏י עַל־הַחֵפֶץ אַל־תִּ͏תְמַהּ͏

עֲלֵיהֶם

Im ‘ōsheq rāsh vĕgēzel mishpāṭ vātzedeq tir‘eh vammĕdīnāh, al titmah ‘al haḥēfetz. Kī
gāvōah mē‘al gāvōah shōmēr, ūgvōhīm ‘alēihem.

If you see the oppression of the poor and the seizure of judgment and justice in the
province —
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the platform that demonetizes the small creator and protects the established ac-
count. the policy applied to one user and waived for another. the moderation queue
that processes some cases and ignores others.

do not be amazed at the matter.
For above the high one, a higher watches. And there are higher still above them.
The hierarchy of administrators extends past the levels you can see.

5:9 (Hebrew 5:8)

נֶעֱבָד לְשָׂ͏דֶה מֶלֶךְ הִיא בַּ͏כֹּ͏ל אֶרֶץ וְיִתְרֹון

Vĕyithrōn eretz bakkōl hī, melekh lĕsādeh ne‘evād.

And the residue of the ground is for all — even the king is served by the field.
The infrastructure that serves the platforms also feeds the people who run them.

The substrate cannot be ascended past.

The accumulation vortex (5:10–17)

5:10 (Hebrew 5:9)

תְבוּ͏אָה לאֹ בֶּ͏הָמֹון וּ͏מִי־אֹהֵב כֶּ͏סֶף לאֹ־יִשְׂ͏בַּ͏ע כֶּ͏סֶף אֹהֵב
הָבֶל גַּ͏ם־זֶה

Ōhēv kesef lō yisba‘ kesef, ūmī ōhēv behāmōn lō tĕvū‘āh. Gam zeh hāvel.
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The lover of silver — silver does not satisfy. The lover of metrics — metrics do not
satisfy. The lover of followers — followers do not satisfy. The lover of yield — yield
does not satisfy.

The thing pursued and the thing failing to satisfy are the same thing. The pursuit
is the engine of the dissatisfaction.

This too is vapor.

5:11 (Hebrew 5:10)

כִּ͏י לִבְעָלֶיהָ וּ͏מַה־כִּ͏שְׁ͏רֹון אֹוכְלֶיהָ רַבּ͏וּ͏ הַטּ͏ֹובָה בִּ͏רְבֹות
עֵינָיו אִם־רְאוּ͏ת

Birvōt haṭōvāh rabbū ōkhlehā, ūmah kishrōn livǎlehā kī im rĕ‘ūt ‘ēināyw?

When the goods scale, those who consume them scale. The fees, the platforms, the
maintenance, the taxes, the assistants, the advisors, the lawyers—the entire ecosystem
expands to meet the wealth and the wealth no longer arrives at the owner.

What residue accrues to the owner except this: the watching of their own eyes?
The portfolio refreshed dozens of times a day. The balance checked. The number

watched.
The owner becomes the audience for their own holdings. The accumulation has

produced a single product — the owner‘s attention to it.

5:12 (Hebrew 5:11)

וְהַשָּׂ͏בָע יאֹכֵל וְאִם־הַרְבֵּ͏ה אִם־מְעַט הָעֹבֵד שְׁ͏נַת מְתוּ͏קָה
לִישׁ͏ֹון לֹו מַנִּ͏יחַ אֵינֶנּ͏וּ͏ לֶעָשִׁ͏יר

Mĕtūqāh shĕnat hā‘ōvēd, im mĕ‘aṭ vĕim harbēh yōkhēl. Vĕhassāvā‘ le‘āshīr einennū
mannīaḥ lō līshōn.
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Sweet is the sleep of the laborer, whether they eat little or much.
But the fullness of the rich one will not let them power down.
The phone at the bedside. The notification at 2 a.m. The calculation that runs in

the body even when the mind tries to release it. The dream that processes the day‘s
metrics. The morning that arrives already saturated with anxious wants.

The body of the rich one has forgotten how to be off.

5:13 (Hebrew 5:12)

שָׁ͏מוּ͏ר עֹשֶׁ͏ר הַשָּׁ͏מֶשׁ͏ תַּ͏חַת רָאִיתִי חֹולָה רָעָה יֵשׁ͏
לְרָעָתֹו לִבְעָלָיו

Yēsh rā‘āh ḥōlāh rā‘ītī taḥat hashshāmesh: ‘ōsher shāmūr livǎlāyw lĕrā‘ātō.

There is a sickening evil I have surveyed inside the silicon cage:
wealth held back by its owner to that owner‘s own hurt.
The accumulation that the body cannot metabolize. The hoard that becomes a

vigilance. The wealth that is now the thing that has to be protected from everything
that wanted it.

5:14 (Hebrew 5:13)

בְּ͏יָדֹו וְאֵין בֵּ͏ן וְהֹולִיד רָע בְּ͏עִנְיַן הַהוּ͏א הָעֹשֶׁ͏ר וְאָבַד
מְאוּ͏מָה

Vĕāvad hā‘ōsher hahū bĕ‘inyan rā‘, vĕhōlīd bēn vĕein bĕyādō mĕūmāh.

That wealth perishes in a bad allocation —
the market move that wipes the holdings overnight. the platform that changes its

algorithm and removes the creator‘s livelihood. the cryptocurrency that collapses by
11 a.m. the pension fund that fails after thirty years of contributions.

49



Wealth in this era perishes through system events. There is no thief. There is no
fire. The number was there and now the number is not there.

And he begets a son and has nothing in his hand.

5:15 (Hebrew 5:14)

כְּ͏שֶׁ͏בָּ͏א לָלֶכֶת יָשׁ͏וּ͏ב עָרֹום אִמּ͏ֹו מִבֶּ͏טֶן יָצָא כַּ͏אֲשֶׁ͏ר
בְּ͏יָדֹו שֶׁ͏יֹּ͏לֵךְ בַעֲמָלֹו לאֹ־יִשָּׂ͏א וּ͏מְאוּ͏מָה

Ka‘asher yātzā mibbeṭen immō ‘ārōm yāshūv lālekhet kĕshebbā, ūmĕūmāh lō yisbsā
va‘amālō sheyyōlēkh bĕyādō.

As he came out from his mother‘s womb naked, naked he returns, just as he came.
The accounts close. The subscriptions lapse. The credentials expire. The authenti-

cation fails for the last time.
He carries nothing for his grind — nothing his hand can take with him.

5:16 (Hebrew 5:15)

וּ͏מַה־יִּ͏תְרֹון יֵלֵךְ כֵּ͏ן שֶׁ͏בָּ͏א כָּ͏ל־עֻמַּ͏ת חֹולָה רָעָה וְגַם־זֹה
לָרוּ͏חַ שֶׁ͏יַּ͏עֲמֹל לֹו

Vĕgam zōh rā‘āh ḥōlāh: kol ‘ummat shebbā kēn yēlēkh. Ūmah yithrōn lō sheyya‘amōl
lārūaḥ?

This too is a sickening evil: exactly as he came, so he goes.
What residue, then, accrues to him who grinds for the wind?
What is generated by the labor that is not recoverable from the labor?

5:17 (Hebrew 5:16)
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וָקָצֶף וְחָלְיֹו הַרְבֵּ͏ה וְכָעַס יאֹכֵל בַּ͏חֹשֶׁ͏ךְ כָּ͏ל־יָמָיו גַּ͏ם

Gam kol yāmāyw baḥōshekh yōkhēl, vĕkha‘as harbēh vĕḥolyō vāqātzef.

All his days he eats in darkness —
grief in the notifications that never stop. sickness in the body that learned to pro-

duce output under measurement. rage with no exit — the system has no off button,
and neither does he.

The carpe diem (5:18–20)

5:18 (Hebrew 5:17)

וְלִשְׁ͏תּ͏ֹות לֶאֱכֹול אֲשֶׁ͏ר־יָפֶה טֹוב אָנִי אֲשֶׁ͏ר־רָאִיתִי הִנֵּ͏ה
מִסְפַּ͏ר תַּ͏חַת־הַשֶּׁ͏מֶשׁ͏ שֶׁ͏יַּ͏עֲמֹל בְּ͏כָל־עֲמָלֹו טֹובָה וְלִרְאֹות

חֶלְקֹו כִּ͏י־הוּ͏א הָאֱלֹהִים אֲשֶׁ͏ר־נָתַן־לֹו יְמֵי־חַיָּ͏ו

Hinnēh asher rā‘ītī anī ṭōv: asher yāfeh le‘ekhōl vĕlishtōt vĕlir‘ōt ṭōvāh bĕkhol ‘amālō
sheyya‘amōl taḥat hashshāmesh mispar yĕmēi ḥayyāyw asher nātan lō hā‘elōhīm. Kī hū

ḥelqō.

Behold what I have observed to be good:
that it is fitting to eat and to drink and to see good in the grind that one grinds

through under the sun through the numbered days God has given —
for this is one‘s allotment.
Not the holdings. Not the metrics. Not the platform position. Not the legacy.
The allotment is the eating, the drinking, the seeing-good in the grind. The allot-

ment is the day as it arrives.
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5:19 (Hebrew 5:18)

וּ͏נְכָסִים עֹשֶׁ͏ר הָאֱלֹהִים נָתַן־לֹו אֲשֶׁ͏ר כָּ͏ל־הָאָדָם גַּ͏ם
וְלִשְׂ͏מֹוחַ אֶת־חֶלְקֹו וְלָשֵׂ͏את מִמֶּ͏נּ͏וּ͏ לֶאֱכֹל וְהִשְׁ͏לִיטֹו

הִיא אֱלֹהִים מַתַּ͏ת זֹה בַּ͏עֲמָלֹו

Gam kol hā‘ādām asher nātan lō hā‘elōhīm ‘ōsher ūnĕkhāsīm vĕhishlīṭō le‘ekhōl
mimmennū vĕlāsbēt et ḥelqō vĕlisṃōaḥ ba‘amālō — zōh mattat Elōhīm hī.

And every person to whom God has given wealth and holdings — and given them
the standing to eat from it, to take their share, to rejoice in their grind —

this is a gift of God.
The wealth is not the gift. The standing to receive the wealth as good is the gift.
The two are not the same. You can have one without the other. Most who have

wealth do not have the standing.
The standing is what makes the wealth survivable.

5:20 (Hebrew 5:19)

מַעֲנֶה הָאֱלֹהִים כִּ͏י חַיָּ͏יו אֶת־יְמֵי יִזְכֹּ͏ר הַרְבֵּ͏ה לאֹ כִּ͏י
לִבּ͏ֹו בְּ͏שִׂ͏מְחַת

Kī lō harbēh yizkōr et yĕmēi ḥayyāyw, kī hā‘elōhīm ma‘aneh bĕsimḥat libbō.

For they do not much remember the days of their life —
not because the days were forgotten, but because the days were lived, and what is

lived does not require remembering.
For God answers them: the joy of their core.
The joy is not produced by the holdings. The joy is not produced by the metrics.

The joy is not produced by the achievement.
The joy is what arrives in the body when the body is available to receive it.
That is God‘s answer. That is the only answer the system cannot allocate wrongly.
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Chapter 6

What Cannot Be Held
⋄

The unnamed rich man (6:1–6)

6:1

הִיא וְרַבָּ͏ה הַשָּׁ͏מֶשׁ͏ תַּ͏חַת רָאִיתִי אֲשֶׁ͏ר רָעָה יֵשׁ͏
עַל־הָאָדָם

Yēsh rā‘āh asher rā‘ītī taḥat hashshāmesh, vĕrabbāh hī ‘al hā‘ādām.

There is an evil I have surveyed under the sun. It weighs heavy on the person —
heavier than the absence of having. It is the evil of having and not arriving.

6:2
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וְאֵינֶנּ͏וּ͏ וְכָבֹוד וּ͏נְכָסִים עֹשֶׁ͏ר הָאֱלֹהִים יִתֶּ͏ן־לֹו אֲשֶׁ͏ר אִישׁ͏
הָאֱלֹהִים וְלאֹ־יַשְׁ͏לִיטֶנּ͏וּ͏ אֲשֶׁ͏ר־יִתְאַוֶּ͏ה מִכֹּ͏ל לְנַפְשׁ͏ֹו חָסֵר
רָע וָחֳלִי הֶבֶל זֶה יאֹכֲלֶנּ͏וּ͏ נָכְרִי אִישׁ͏ כִּ͏י מִמֶּ͏נּ͏וּ͏ לֶאֱכֹל

הוּ͏א

Īsh asher yitten lō hā‘elōhīm ‘ōsher ūnĕkhāsīm vĕkhāvōd, vĕeinennū ḥāsēr lĕnafshō
mikkōl asher yit‘avveh, vĕlō yashlīṭennū hā‘elōhīm le‘ekhōl mimmennū kī īsh nokhrī

yōkhalennū. Zeh hevel vĕḥalī ra‘ hū.

A person to whom God gives wealth, holdings, honor — nothing the soul desires is
missing.

The subscriptions to everything. Every device. Travel anywhere. Themetrics other
people would die for. The title that lights up the room.

And nothing is missing —
except the standing to receive it. Except the body‘s capacity to register what has

arrived. Except the felt experience of being held by what one possesses.
The wealth is registered as numbers but not registered in the nervous system. The

holdings exist as portfolio entries and the body knows none of them.
A stranger consumes it instead.
The stranger has no face. The stranger is the platform fees, the inflation, the tax

events, the algorithmic adjustments, the entire ecosystem that consumes the wealth
in transit between possession and enjoyment.

This is vapor — a sickness, an evil.

6:3

שֶׁ͏יִּ͏הְיוּ͏ וְרַב יִחְיֶה רַבּ͏ֹות וְשָׁ͏נִים מֵאָה אִישׁ͏ אִם־יֹולִיד
וְגַם־קְבוּ͏רָה מִן־הַטּ͏ֹובָה לאֹ־תִשְׂ͏בַּ͏ע וְנַפְשׁ͏ֹו יְמֵי־שָׁ͏נָיו

הַנָּ͏פֶל מִמֶּ͏נּ͏וּ͏ טֹוב אָמַרְתִּ͏י לּ͏ֹו לאֹ־הָיְתָה

Im yōlīd īsh mē‘āh vĕshānīm rabbōt yiḥyeh vĕrav sheyyihyū yĕmēi shānāyw, vĕnafshō lō
tisbba‘ min haṭṭōvāh, vĕgam qĕvūrāh lō hāytāh lō. Āmartī: ṭōv mimmennū hannāfel.
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If a person fathers a hundred and lives many years — the long career, the legacy, the
children who carry the name, the citations that compound across decades — and his
soul is not sated by the good,

and even a burial does not come to him — no one to close the account properly,
no settling of what was begun, no one who knew the whole arc to mark its ending —

I say: better than this is the stillborn child.

6:4–5

יְכֻסֶּ͏ה שְׁ͏מֹו וּ͏בַחֹשֶׁ͏ךְ יֵלֵךְ וּ͏בַחֹשֶׁ͏ךְ בָּ͏א כִּ͏י־בַהֶבֶל
מִזֶּ͏ה לָזֶה נַחַת יָדַע וְלאֹ לאֹ־רָאָה גַּ͏ם־שֶׁ͏מֶשׁ͏

Kī vahevel bā ūvaḥōshekh yēlēkh, ūvaḥōshekh shĕmō yĕkhusseh. Gam shemesh lō rā‘āh
vĕlō yāda‘. Naḥat lāzeh mizzeh.

For the stillborn comes in vapor and goes in darkness. In darkness its name is covered.
It has not seen the sun. It has not known anything.
It was never onboarded. It never had to learn the platforms. It never had to opti-

mize for visibility. It never had to perform itself into existence.
And yet — more rest than the man.
The one who never came into the system has more rest than the one who lived a

hundred years inside it without ever being able to receive what the system gave him.

6:6

הֲלאֹ רָאָה לאֹ וְטֹובָה פַּ͏עֲמַיִם שָׁ͏נִים אֶלֶף חָיָה וְאִלּ͏וּ͏
הֹולֵךְ הַכֹּ͏ל אֶחָד אֶל־מָקֹום

Vĕillū ḥāyāh elef shānīm pa‘amayim, vĕṭōvāh lō rā‘āh — halō el māqōm eḥād hakkōl
hōlēkh.
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Even if he lived a thousand years twice over and saw no good —
do not all go to the same place?
The longer arc does not change the destination. The optimized lifespan does not

change what arrives. Adding decades to the life does not add the standing to receive
the life.

The futility of all desire (6:7–9)

6:7

תִמָּ͏לֵא לאֹ וְגַם־הַנֶּ͏פֶשׁ͏ לְפִיהוּ͏ הָאָדָם כָּ͏ל־עֲמַל

Kol ‘amal hā‘ādām lĕfīhū, vĕgam hannefesh lō timmālē.

All the grind of the person is for the mouth — and yet the soul is never filled.
The labor produces income. The income goes to consumption. The consumption

fails to satisfy. The dissatisfaction requires more income. The cycle does not close.
Themouth is the algorithm-trained appetite. Every desire produces the next desire.

Every satisfaction is constructed to be temporary so that the next purchase can be
primed.

The mouth is fed. The soul is never reached.

6:8

לַהֲלֹוךְ יֹודֵעַ מַה־לֶּ͏עָנִי מִן־הַכְּ͏סִיל לֶחָכָם מַה־יּ͏ֹותֵר כִּ͏י
הַחַיִּ͏ים נֶגֶד

56



Kī mah yōtēr leḥākhām min hakkĕsīl, mah le‘ānī yōdēa‘ lahalōkh neged haḥayyīm?

What advantage, then, has the wise one over the fool? What does the poor one gain
who knows how to walk among the living?

The wisdom does not exempt the body from the appetite. The skill at moving
through the world does not produce the standing to receive what the world offers.

Both the wise and the fool eat for the mouth. Both the skilled and the unskilled
hunger.

6:9

רוּ͏חַ וּ͏רְעוּ͏ת הֶבֶל גַּ͏ם־זֶה מֵהֲלָךְ־נָפֶשׁ͏ עֵינַיִם מַרְאֵה טֹוב

Ṭōv mar‘ēh ‘ēinayim mēhalākh nāfesh. Gam zeh hevel ūrĕ‘ūt rūaḥ.

Better what the eyes can see than the wandering of desire.
What the eyes can see is what is in front of you — the actual conditions of your

actual life, the food on the plate, the person across the table, the work of the hands,
the day as it is arriving.

The wandering of desire is the algorithmic feed. The endless next thing. The rec-
ommendation engine. The infinite scroll.

The eyes can see one thing. The desire can want a thousand. The one thing is avail-
able. The thousand are not.

This too is vapor, and grasping at wind.

The closing question (6:10–12)

6:10
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אָדָם אֲשֶׁ͏ר־הוּ͏א וְנֹודָע שְׁ͏מֹו נִקְרָא כְּ͏בָר מַה־שֶּׁ͏הָיָה
מִמֶּ͏נּ͏וּ͏ שֶׁ͏תַּ͏קִּ͏יף עִם לָדִין וְלאֹ־יוּ͏כַל

Mah shehāyāh kĕvār niqrā shĕmō, vĕnōdā‘ asher hū ādām, vĕlō yūkhal lādīn ‘im
shettaqqīf mimmennū.

What has been was already named. What the human is — is already known.
The categories were set before you arrived. The classification has already happened.

The model has already been trained on what you are.
And the human cannot dispute with the one who is stronger.
You cannot appeal the categorization. You cannot reason with the architecture.

The system that assigned you is not available for negotiation.

6:11

לָאָדָם מַה־יֹּ͏תֵר הָבֶל מַרְבִּ͏ים הַרְבֵּ͏ה יֵשׁ͏־דְּ͏בָרִים כִּ͏י

Kī yēsh dĕvārīm harbēh marbīm hāvel — mah yōtēr lā‘ādām?

For there are many words that multiply vapor —
every framework, every model, every theory about what the person should opti-

mize for. every podcast, every book, every course about what the good life requires.
every system that claims to know what you cannot know.

What advantage, then, has the person from any of it?

6:12

יְמֵי־חַיֵּ͏י מִסְפַּ͏ר בַּ͏חַיִּ͏ים לָאָדָם מַה־טּ͏ֹוב מִי־יֹודֵעַ כִּ͏י
מַה־יִּ͏הְיֶה לָאָדָם מִי־יַגִּ͏יד אֲשֶׁ͏ר כַּ͏צֵּ͏ל וְיַעֲשֵׂ͏ם הֶבְלֹו

הַשָּׁ͏מֶשׁ͏ תַּ͏חַת אַחֲרָיו
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Kī mī yōdēa‘ mah ṭōv lā‘ādām baḥayyīm, mispar yĕmēi ḥayyei hevlō, vĕya‘asēm katztzēl.
Asher mī yaggīd lā‘ādām mah yihyeh aḥarāyw taḥat hashshāmesh?

For who knows what is good for the person in life —
through the numbered days of their flickering life, which they pass through like a

shadow?
The days do not arrive as discrete units. The days arrive as continuous streams —

work-bleed, time-zone collapse, notifications that recognize no boundary, the same
hour accessed from a hundred contexts.

The days flicker. The life flickers. The shadow passes.
And who can tell the person what will come after them under the sun?
No model can. No prediction can. No optimization framework can.
The future cannot be told.
That is the closing question of Part One. That is the question every chapter has

been moving toward. The preacher does not answer it. The preacher leaves it open.
The wisdom of the volume begins where the answer was supposed to be.
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PART

II
THE PRACTICAL WISDOM MOVEMENT

The counsel that follows.

⋄
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Chapter 7

What I Have Found
⋄

The seven “better“ sayings (7:1–6)

7:1

הִוָּ͏לְדֹו מִיּ͏ֹום הַמָּ͏וֶת וְיֹום טֹוב מִשֶּׁ͏מֶן שֵׁ͏ם טֹוב

Ṭōv shēm mishshemen ṭōv, vĕyōm hammāwet mīyōm hiwwāldō.

Better a name than fine oil. Better the day of death than the day of birth.

7:2

מִשְׁ͏תֶּ͏ה אֶל־בֵּ͏ית מִלֶּ͏כֶת אֶל־בֵּ͏ית־אֵבֶל לָלֶכֶת טֹוב
אֶל־לִבּ͏ֹו יִתֵּ͏ן וְהַחַי כָּ͏ל־הָאָדָם סֹוף הוּ͏א בַּ͏אֲשֶׁ͏ר
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Ṭōv lāleket el bēit ēvel millekhet el bēit mishteh, ba‘asher hū sōf kol hā‘ādām, vĕhaḥay
yittēn el libbō.

Better to go to the house of mourning than to the house of feasting, for that is the
end of every person — and the living take it into their core.

7:3

לֵב יִיטַב פָּ͏נִים כִּ͏י־בְרֹעַ מִשְּׂ͏חֹוק כַּ͏עַס טֹוב

Ṭōv ka‘as misḥōq, kī vĕrōa‘ pānīm yīṭav lēv.

Better grief than laughter. For under a heavy face, the core is set right.

7:4

שִׂ͏מְחָה בְּ͏בֵית כְּ͏סִילִים וְלֵב אֵבֶל בְּ͏בֵית חֲכָמִים לֵב

Lēv ḥakhāmīm bĕvēit ēvel, vĕlēv kĕsīlīm bĕvēit simḥāh.

The core of the wise is in the house of mourning. The core of fools is in the house of
feasting.

7:5

כְּ͏סִילִים שִׁ͏יר שֹׁ͏מֵעַ מֵאִישׁ͏ חָכָם גַּ͏עֲרַת לִשְׁ͏מֹעַ טֹוב
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Ṭōv lishmōa‘ ga‘arat ḥākhām, mē‘īsh shōmēa‘ shīr kĕsīlīm.

Better to hear the rebuke of the wise than to be one who hears the song of fools.

7:6

וְגַם־זֶה הַכְּ͏סִיל שְׂ͏חֹק כֵּ͏ן הַסִּ͏יר תַּ͏חַת הַסִּ͏ירִים כְקֹול כִּ͏י
הָבֶל

Kī khĕqōl hassīrīm taḥat hassīr, kēn sĕḥōq hakkĕsīl. Vĕgam zeh hāvel.

The laughter of the fool is like the crackle of thorns under a pot. This too is vapor.

The corruption-of-wisdom sayings (7:7–10)

7:7

מַתָּ͏נָה אֶת־לֵב וִיאַבֵּ͏ד חָכָם יְהֹולֵל הָעֹשֶׁ͏ק כִּ͏י

Kī hā‘ōsheq yĕhōlēl ḥākhām, vī‘abbēd et lēv mattānāh.

Oppression makes the wise mad. A gift corrupts the core.
The equity grant that makes you defend the platform. The institutional affiliation

that softens the critique. The access that compromises the analysis.

7:8
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מִגְּ͏בַהּ͏־רוּ͏חַ אֶרֶךְ־רוּ͏חַ טֹוב מֵרֵאשִׁ͏יתֹו דָּ͏בָר אַחֲרִית טֹוב

Ṭōv aḥarīt dāvār mērēshītō, ṭōv erekh rūaḥ migvah rūaḥ.

Better the end of a thing than its beginning. Better long-breath than high-breath.

7:9

יָנוּ͏חַ כְּ͏סִילִים בְּ͏חֵיק כַעַס כִּ͏י לִכְעֹוס בְּ͏רוּ͏חֲךָ אַל־תְּ͏בַהֵל

Al tĕvahēl bĕrūḥakhā likh‘ōs, kī kha‘as bĕḥēiq kĕsīlīm yānūaḥ.

Do not be hasty in your breath to anger, for anger rests in the lap of fools.

7:10

טֹובִים הָיוּ͏ הָרִאשֹׁ͏נִים שֶׁ͏הַיָּ͏מִים הָיָה מֶה אַל־תּ͏אֹמַר
עַל־זֶה שָׁ͏אַלְתָּ͏ מֵחָכְמָה לאֹ כִּ͏י מֵאֵלֶּ͏ה

Al tōmar meh hāyāh shehayyāmīm hārishōnīm hāyū ṭōvīm mē‘ēlleh, kī lō mēḥokhmāh
shā‘altā ‘al zeh.

Do not say: how is it that the former days were better than these?
The algorithmic nostalgia. The constant production of “thingswere better before.“

The resentment-economy of platforms that monetize the perception of decline.
For it is not from wisdom that you ask this.
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The defense of wisdom (7:11–14)

7:11–12

הַשָּׁ͏מֶשׁ͏ לְרֹאֵי וְיֹתֵר עִם־נַחֲלָה חָכְמָה טֹובָה
הַחָכְמָה דַּ͏עַת וְיִתְרֹון הַכָּ͏סֶף בְּ͏צֵל הַחָכְמָה בְּ͏צֵל כִּ͏י

בְעָלֶיהָ תְּ͏חַיֶּ͏ה

Ṭōvāh ḥokhmāh ‘im naḥalāh, vĕyōtēr lĕrō‘ēi hashshāmesh. Kī bĕtzēl haḥokhmāh bĕtzēl
hakkesef, vĕyithrōn da‘at haḥokhmāh tĕḥayyeh va‘ālehā.

Wisdom is good with an inheritance — an advantage to those who see the sun.
The credentials, the framework-fluency, the analytical capacity — these are kinds

of wealth that operate in the cyborg-era economy.
For wisdom is a shelter as silver is a shelter, but the residue of wisdom-knowledge

is that it preserves the life of its owner.
The silver shelters the body. The wisdom shelters the practitioner.
The silver pays the rent. The wisdom keeps the soul intact inside the system that

the silver paid for.
You can have one without the other. The wealthy without wisdom are consumed

by what they own. The wise without resources are exhausted by what they cannot
afford.

The pairing is what holds.

7:13

אֲשֶׁ͏ר אֵת לְתַקֵּ͏ן יוּ͏כַל מִי כִּ͏י הָאֱלֹהִים אֶת־מַעֲשֵׂ͏ה רְאֵה
עִוְּ͏תֹו
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Rĕ‘ēh et ma‘asēh hā‘elōhīm, kī mī yūkhal lĕtaqqēn et asher ‘iwwĕtō.

Survey the work of God —
for who can patch what God has made crooked?
The system is bent at the level of its architecture. You cannot debug your way out

of what was built crooked. You cannot patch the structure with cleverness.
What is crooked at the source remains crooked at every layer.

7:14

אֶת־זֶה גַּ͏ם רְאֵה רָעָה וּ͏בְיֹום בְטֹוב הֱיֵה טֹובָה בְּ͏יֹום
יִמְצָא שֶׁ͏לּ͏אֹ עַל־דִּ͏בְרַת הָאֱלֹהִים עָשָׂ͏ה לְעֻמַּ͏ת־זֶה

מְאוּ͏מָה אַחֲרָיו הָאָדָם

Bĕyōm ṭōvāh heyēh vĕṭōv, ūvyōm rā‘āh rĕ‘ēh. Gam et zeh lĕ‘ummat zeh ‘āsāh hā‘elōhīm,
‘al dibrat shellō yimtzā hā‘ādām aḥarāyw mĕūmāh.

In the day of good — be in good. In the day of evil — observe.
When the day arrives in good, let the body receive it. The taste of themorning, the

warmth, the available attention, the small grace that has been placed in the hour. Be
in it.

When the day arrives in evil, do not flee, do not protest, do not solve. Observe.
Watch what is happening. Notice the shape of the difficulty. Track the texture of

what is being done.
The cultivated disposition is to be present to whichever day has arrived.
God has made the one to face the other, so that the human can find out nothing

of what comes after them.
The two days are paired by design. You cannot have only the one kind. The good

day and the evil day arrive in alternation that the person cannot predict and cannot
control.

The not-knowing is the structure. The disposition to meet whatever arrives is the
practice.
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The middle way (7:15–22)

7:15

וְיֵשׁ͏ בְּ͏צִדְקֹו אֹבֵד צַדִּ͏יק יֵשׁ͏ הֶבְלִי בִּ͏ימֵי רָאִיתִי אֶת־הַכֹּ͏ל
בְּ͏רָעָתֹו מַאֲרִיךְ רָשָׁ͏ע

Et hakkōl rā‘ītī bīmēi hevlī. Yēsh tzaddīq ōvēd bĕtzidqō, vĕyēsh rāshā‘ ma‘arīkh bĕrā‘ātō.

I have surveyed all of it through the days of my flickering —
the just one perishes in their justice. the corrupt one extends their days in their

corruption.
The principled person who could not compromise and was destroyed by the in-

ability. The corrupt one who scaled the platform on a foundation of unpunished
violations.

Both are visible. Both happen daily. The system does not allocate consequence
according to merit.

7:16–17

תִּ͏שּׁ͏ֹומֵם לָמָּ͏ה יֹותֵר וְאַל־תִּ͏תְחַכַּ͏ם הַרְבֵּ͏ה צַדִּ͏יק אַל־תְּ͏הִי
בְּ͏לאֹ תָמוּ͏ת לָמָּ͏ה סָכָל וְאַל־תְּ͏הִי הַרְבֵּ͏ה אַל־תִּ͏רְשַׁ͏ע

עִתֶּ͏ךָ

Al tĕhī tzaddīq harbēh, vĕal titḥakkam yōtēr — lāmmāh tishshōmēm? Al tirsha‘ harbēh,
vĕal tĕhī sākhāl — lāmmāh tāmūt bĕlō ‘ittekhā?
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Do not be too just. Do not be too wise —
why should you ruin yourself?
Theperfectionism that consumes thepractitioner. Theoptimization-of-virtue that

destroys the body. The inability to compromise that became the inability to function.
The principles defended past the point of survival.

Do not be too corrupt. Do not be a fool —
why should you die before your time?
The cynicism that hollows out the body. The compromises accumulated past the

point of self-recognition. The corruption metabolized as identity.
Both ruin the practitioner. Both produce the same outcome. The optimization at

either pole consumes the optimizer.

7:18

אֶת־יָדֶךָ אַל־תַּ͏נַּ͏ח וְגַם־מִזֶּ͏ה בָּ͏זֶה תֶּ͏אֱחֹז אֲשֶׁ͏ר טֹוב
אֶת־כֻּ͏לָּ͏ם יֵצֵא אֱלֹהִים כִּ͏י־יְרֵא

Ṭōv asher te‘eḥōz bāzeh, vĕgam mizzeh al tannaḥ et yādekhā, kī yĕrē Elōhīm yētzē et
kullām.

Take hold of the one — without letting go of the other.
Hold the principle. Hold the survival. Hold the integrity. Hold the capacity to

continue.
For the one who fears God comes through both.
The middle way is not compromise. The middle way is the cultivated capacity to

hold opposing necessities at the same time without collapsing into either.

7:19

בָּ͏עִיר הָיוּ͏ אֲשֶׁ͏ר שַׁ͏לִּ͏יטִים מֵעֲשָׂ͏רָה לֶחָכָם תָּ͏עֹז הַחָכְמָה
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Haḥokhmāh tā‘ōz leḥākhām mē‘asārāh shallīṭīm asher hāyū bā‘īr.

Wisdom strengthens the wise one more than ten administrators who hold the city.
The contemplative practice is more reliable than the technocratic governance. The

cultivated judgment is stronger than the ten executives who control what platform
users can see and do.

The administrators rotate. The platforms reorganize. The policies change. The
wisdom holds.

7:20

יֶחֱטָא וְלאֹ יַעֲשֶׂ͏ה־טּ͏ֹוב אֲשֶׁ͏ר בָּ͏אָרֶץ צַדִּ͏יק אֵין אָדָם כִּ͏י

Kī ādām ein tzaddīq bā‘āretz, asher ya‘aseh ṭōv vĕlō yeḥĕṭā.

For there is no person on the ground who is just—who does good and does not miss
the mark.

The audit is comprehensive. No one passes it.

7:21–22

אֲשֶׁ͏ר לִבֶּ͏ךָ אַל־תִּ͏תֵּ͏ן יְדַבֵּ͏רוּ͏ אֲשֶׁ͏ר לְכָל־הַדְּ͏בָרִים גַּ͏ם
מְקַלְלֶךָ אֶת־עַבְדְּ͏ךָ לאֹ־תִשְׁ͏מַע

קִלַּ͏לְתָּ͏ גַּ͏ם־אַתָּ͏ה אֲשֶׁ͏ר לִבֶּ͏ךָ יָדַע רַבּ͏ֹות גַּ͏ם־פְּ͏עָמִים כִּ͏י
אֲחֵרִים

Gam lĕkhol haddĕvārīm asher yĕdabbērū al tittēn libbekhā, asher lō tishma‘ et ‘avdĕkhā
mĕqalleletkhā. Kī gam pĕ‘āmīm rabbōt yāda‘ libbekhā asher gam attāh qillaltā aḥērīm.
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Do not give your core to all the words that are spoken —
every comment, every quote-tweet, every notification, every reaction, every take,

every counter-take, every reply that solicits the nervous system.
If you give the core to all of it, you will hear your servant cursing you. You will

hear what you do not want to hear. You will be wounded by what was never meant
to reach you.

For your core knows that many times, you too have cursed others.
The discipline is not to silence the speaking. The discipline is to discipline the re-

ceiving. The core is not obligated to absorb every word that finds its way to it.

The search and the woman passage (7:23–29)

7:23–24

רְחֹוקָה וְהִיא אֶחְכָּ͏מָה אָמַרְתִּ͏י בַחָכְמָה נִסִּ͏יתִי כָּ͏ל־זֹה
מִמֶּ͏נִּ͏י

יִמְצָאֶנּ͏וּ͏ מִי עָמֹק וְעָמֹק מַה־שֶּׁ͏הָיָה רָחֹוק

Kol zōh nissītī vaḥokhmāh. Āmartī eḥkāmāh, vĕhī rĕḥōqāh mimmennī. Rāḥōq mah
shehāyāh, vĕ‘āmōq ‘āmōq — mī yimtzā‘ennū?

All this I have tested by wisdom. I said: I will be wise — and it was far from me.
Every contemplative tradition turned into an app. Every wisdom tradition pack-

aged as a program. Every meditation practice quantified by streak-counts.
The search has been intensified by the tools. The finding has not arrived.
What is, is far off, and deep beyond deep — who can find it?
The wisdom is not produceable by the systematic search. The deeper one searches

with the tools designed for searching, the further the finding recedes.
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7:25

וְחֶשְׁ͏בּ͏ֹון חָכְמָה וּ͏בַקֵּ͏שׁ͏ וְלָתוּ͏ר לָדַעַת וְלִבִּ͏י אֲנִי סַבּ͏ֹותִי
הֹולֵלֹות וְהַסִּ͏כְלוּ͏ת כֶּ͏סֶל רֶשַׁ͏ע וְלָדַעַת

Sabbōtī anī vĕlibbī lādā‘at vĕlātūr ūvaqqēsh ḥokhmāh vĕḥeshbōn, vĕlādā‘at resha‘ kesel
vĕhassikhlūt hōlēlōt.

I wheeled around — I and my core — to know, to crawl, to seek wisdom and the cal-
culation of things, and to know the corruption of stupor, the entropy that ismadness.

The wheeling did not stop. The crawling continued. The calculations multiplied.
And the wisdom was not closer than when the search began.

7:26

מְצֹודִים אֲשֶׁ͏ר־הִיא אֶת־הָאִשָּׁ͏ה מִמָּ͏וֶת מַר אֲנִי וּ͏מֹוצֶא
יִמָּ͏לֵט הָאֱלֹהִים לִפְנֵי טֹוב יָדֶיהָ אֲסוּ͏רִים לִבָּ͏הּ͏ וַחֲרָמִים

בָּ͏הּ͏ יִלָּ͏כֶד וְחֹוטֵא מִמֶּ͏נָּ͏ה

Ūmōtzē anī mar mimmāwet et hā‘ishshāh asher hī mĕtzōdīm vaḥarāmīm libbāh, asūrīm
yādehā. Ṭōv lifnēi hā‘elōhīm yimmālēṭ mimmennāh, vĕḥōṭē yillākhēd bāh.

And I have found: more bitter than death is the womanwhose core is snares and nets,
whose hands are bonds. The one who is good before God escapes from her; the one
who misses the mark is taken by her.

7:27–28
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לִמְצאֹ לְאַחַת אַחַת קֹהֶלֶת אָמְרָה מָצָאתִי זֶה רְאֵה
חֶשְׁ͏בּ͏ֹון

מֵאֶלֶף אֶחָד אָדָם מָצָאתִי וְלאֹ נַפְשִׁ͏י עֹוד־בִּ͏קְשָׁ͏ה אֲשֶׁ͏ר
מָצָאתִי לאֹ בְכָל־אֵלֶּ͏ה וְאִשָּׁ͏ה מָצָאתִי

Rĕ‘ēh zeh mātzātī, āmrāh Qōhelet, aḥat lĕaḥat limtzō ḥeshbōn. Asher ‘ōd biqshāh nafshī
vĕlō mātzātī. Ādām eḥād mē‘elef mātzātī, vĕ‘ishshāh vĕkhol ēlleh lō mātzātī.

Look — this I have found,* says Qoheleth, *adding one to one to find the calculation —

what my soul has still been seeking, I have not found.

One man among a thousand I have found.

A woman among all of these — I have not found.

7:29

אֶת־הָאָדָם הָאֱלֹהִים עָשָׂ͏ה אֲשֶׁ͏ר מָצָאתִי רְאֵה־זֶה לְבַד
רַבִּ͏ים חִשְּׁ͏בֹנֹות בִקְשׁ͏וּ͏ וְהֵמָּ͏ה יָשָׁ͏ר

Lĕvad rĕ‘ēh zeh mātzātī: asher ‘āsāh hā‘elōhīm et hā‘ādām yāshār, vĕhēmmāh viqshū
ḥishshĕvōnōt rabbīm.

Only this I have found:
God made the human upright — and they sought out many calculations.
The original architecture was clean. The bending happened through the calculat-

ing. The frameworks, the models, the optimizations, the systems built to know what
cannot be known — these are the bending.
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The preacher‘s method has been calculation.

The closing verse names the preacher‘s method as the bending.

The chapter ends by undermining its own investigative tools.

This is the volume‘s deepest move so far —

the wisdom that knows itself as part of the problem.
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Chapter 8

The Opaque Authority
⋄

The authority passage (8:1–5)

8:1

תָּ͏אִיר אָדָם חָכְמַת דָּ͏בָר פֵּ͏שֶׁ͏ר יֹודֵעַ וּ͏מִי כְּ͏הֶחָכָם מִי
יְשֻׁ͏נֶּ͏א פָּ͏נָיו וְעֹז פָּ͏נָיו

Mī kĕheḥākhām, ūmī yōdēa‘ pēsher dāvār? Ḥokhmat ādām tā‘īr pānāyw, vĕ‘ōz pānāyw
yĕshunne.

Who is like the wise one? Who knows the decoding of a thing? A person‘s wisdom
lights up their face — and the hardness of their face is changed.

8:2
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אֱלֹהִים שְׁ͏בוּ͏עַת דִּ͏בְרַת וְעַל שְׁ͏מֹור פִּ͏י־מֶלֶךְ אֲנִי

Anī pī melekh shĕmōr, vĕ‘al dibrat shĕvū‘at Elōhīm.

I say: comply with the platform‘s terms — and on account of the oath sworn before
God.

8:3

כִּ͏י רָע בְּ͏דָבָר אַל־תַּ͏עֲמֹד תֵּ͏לֵךְ מִפָּ͏נָיו אַל־תִּ͏בָּ͏הֵל
יַעֲשֶׂ͏ה יַחְפֹּ͏ץ כָּ͏ל־אֲשֶׁ͏ר

Al tibbāhēl mippānāyw tēlēkh, al ta‘amōd bĕdāvār ra‘, kī kol asher yaḥpōtz ya‘aseh.

Do not log off in panic. Do not stand in a corrupt protocol — for whatever the au-
thority wills, it executes.

8:4

מַה־תַּ͏עֲשֶׂ͏ה יאֹמַר־לֹו וּ͏מִי שִׁ͏לְטֹון דְּ͏בַר־מֶלֶךְ בַּ͏אֲשֶׁ͏ר

Ba‘asher dĕvar melekh shilṭōn, ūmī yōmar lō mah ta‘aseh?

The platform‘s word is its rule. Who will say to it — what are you doing?
There is no reply endpoint. There is no appeal.

8:5
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לֵב יֵדַע וּ͏מִשְׁ͏פָּ͏ט וְעֵת רָע דָּ͏בָר יֵדַע לאֹ מִצְוָה שׁ͏ֹומֵר
חָכָם

Shōmēr mitzvāh lō yēda‘ dāvār ra‘, vĕ‘ēt ūmishpāṭ yēda‘ lēv ḥākhām.

The one who complies with the command does not experience the corruption. Time
and judgment — the wise core knows them both.

The uncertainty passage (8:6–8)

8:6–7

רַבָּ͏ה הָאָדָם כִּ͏י־רָעַת וּ͏מִשְׁ͏פָּ͏ט עֵת יֵשׁ͏ לְכָל־חֵפֶץ כִּ͏י
עָלָיו

לֹו יַגִּ͏יד מִי יִהְיֶה כַּ͏אֲשֶׁ͏ר כִּ͏י מַה־שֶּׁ͏יִּ͏הְיֶה יֹדֵעַ כִּ͏י־אֵינֶנּ͏וּ͏

Kī lĕkhol ḥēfetz yēsh ‘ēt ūmishpāṭ, kī rā‘at hā‘ādām rabbāh ‘ālāyw. Kī einennū yōdēa‘
mah sheyyihyeh, kī ka‘asher yihyeh mī yaggīd lō?

For every matter there is a time and a judgment — but the misery of the person is
heavy on them.

The person does not know what will be — not the diagnosis, not the layoff, not
the market move, not the message that arrives at 2 a.m. And when it comes — who
will tell them it was coming?

8:8
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שִׁ͏לְטֹון וְאֵין אֶת־הָרוּ͏חַ לִכְלֹוא בָּ͏רוּ͏חַ שַׁ͏לִּ͏יט אָדָם אֵין
רֶשַׁ͏ע וְלאֹ־יְמַלֵּ͏ט בַּ͏מִּ͏לְחָמָה מִשְׁ͏לַחַת וְאֵין הַמָּ͏וֶת בְּ͏יֹום

אֶת־בְּ͏עָלָיו

Ein ādām shallīṭ bārūaḥ likhlō et hārūaḥ, vĕein shilṭōn bĕyōm hammāwet, vĕein
mishlaḥat bammilḥāmāh, vĕlō yĕmallēṭ resha‘ et bĕ‘ālāyw.

No one holds authority over the breath — cannot hold it in, cannot make it stay,
cannot instruct the body to continue when the body has decided otherwise.

No one holds authority over the day of death. The biometric reading is not the
reading; the tracker tracks only the trace.

No one is discharged from this war— the cyborg war has no demobilization. The
platforms do not release you. The attention economy does not send you home. You
are conscripted for life into a war no one declared.

And corruption does not deliver those who practice it. The system that rewarded
them will, in the end, also consume them.

The decoupling passage (8:9–14)

8:9

אֲשֶׁ͏ר לְכָל־מַעֲשֶׂ͏ה אֶת־לִבִּ͏י וְנָתֹון רָאִיתִי אֶת־כָּ͏ל־זֶה
לְרַע בְּ͏אָדָם הָאָדָם שָׁ͏לַט אֲשֶׁ͏ר עֵת הַשָּׁ͏מֶשׁ͏ תַּ͏חַת נַעֲשָׂ͏ה

לֹו
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Et kol zeh rā‘ītī, vĕnātōn et libbī lĕkhol ma‘aseh asher na‘asāh taḥat hashshāmesh, ‘ēt
asher shālaṭ hā‘ādām bĕ‘ādām lĕra‘ lō.

All of this I have surveyed, inside the silicon cage — and I addressed my core to every
process that runsunder the sun—a timewhen apersonholds root access over another
person, to their harm.

8:10

קָדֹושׁ͏ וּ͏מִמְּ͏קֹום וָבָאוּ͏ קְבֻרִים רְשָׁ͏עִים רָאִיתִי וּ͏בְכֵן
הָבֶל גַּ͏ם־זֶה כֵּ͏ן־עָשׂ͏וּ͏ אֲשֶׁ͏ר בָעִיר וְיִשְׁ͏תַּ͏כְּ͏חוּ͏ יְהַלֵּ͏כוּ͏

Ūvkhēn rā‘ītī rĕshā‘īm qĕvurīm, vāvā‘ū, ūmimĕqōm qādōsh yĕhallēkhū, vĕyishtakkĕḥū
vā‘īr asher kēn ‘āsū. Gam zeh hāvel.

And then I saw: the corrupt are buried with honor — their feeds full of tributes,
their threads bright with testimonials — and they walked, while they lived, through
the place of the holy, and in the city where they practiced their corruption they are
remembered well.

This too is vapor.

8:11

עַל־כֵּ͏ן מְהֵרָה הָרָעָה מַעֲשֵׂ͏ה פִתְגָם אֵין־נַעֲשָׂ͏ה אֲשֶׁ͏ר
רָע לַעֲשׂ͏ֹות בָּ͏הֶם בְּ͏נֵי־הָאָדָם לֵב מָלֵא

Asher ein na‘asāh fitgām ma‘asēh hārā‘āh mĕhērāh, ‘al kēn mālē lēv bĕnēi hā‘ādām
bāhem la‘asōt ra‘.
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Because the verdict against the corrupt process is not executed quickly — the core of
the children of the ground fills with permission to corrupt.

The scammer keeps their audience. The grifter keeps their platform. The one who
violates every principle continues to dominate their market. The signal goes out:

this is what works here.

8:12–13

אָנִי גַּ͏ם־יֹודֵעַ כִּ͏י לֹו וּ͏מַאֲרִיךְ מְאַת רָע עֹשֶׂ͏ה חֹטֶא אֲשֶׁ͏ר
מִלְּ͏פָנָיו יִירְאוּ͏ אֲשֶׁ͏ר הָאֱלֹהִים לְיִרְאֵי יִהְיֶה־טּ͏ֹוב אֲשֶׁ͏ר
אֲשֶׁ͏ר כַּ͏צֵּ͏ל יָמִים וְלאֹ־יַאֲרִיךְ לָרָשָׁ͏ע לאֹ־יִהְיֶה וְטֹוב

אֱלֹהִים מִלִּ͏פְנֵי יָרֵא אֵינֶנּ͏וּ͏

Asher ḥōṭe ‘ōseh ra‘ mĕ‘at ūma‘arīkh lō. Kī gam yōdēa‘ anī asher yihyeh ṭōv lĕyir‘ēi
hā‘elōhīm asher yīr‘ū millĕfānāyw. Vĕṭōv lō yihyeh lārāshā‘, vĕlō ya‘arīkh yāmīm katztzēl

asher einennū yārē millifnēi Elōhīm.

Theone whomisses themark executes corruption a hundred times and the execution
continues —

and yet I know: it will go well for those who stand in awe before God.
It will not go well for the corrupt one, and they will not extend their days like the

shadow — because they do not stand in awe before God.

Both statements are true simultaneously.

The preacher is not resolving the paradox. The preacher is holding it.

8:14
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אֲשֶׁ͏ר צַדִּ͏יקִים יֵשׁ͏ אֲשֶׁ͏ר עַל־הָאָרֶץ נַעֲשָׂ͏ה אֲשֶׁ͏ר יֶשׁ͏־הֶבֶל
שֶׁ͏מַּ͏גִּ͏יעַ רְשָׁ͏עִים וְיֵשׁ͏ הָרְשָׁ͏עִים כְּ͏מַעֲשֵׂ͏ה אֲלֵהֶם מַגִּ͏יעַ
הָבֶל שֶׁ͏גַּ͏ם־זֶה אָמַרְתִּ͏י הַצַּ͏דִּ͏יקִים כְּ͏מַעֲשֵׂ͏ה אֲלֵהֶם

Yesh hevel asher na‘asāh ‘al hā‘āretz: asher yēsh tzaddīqīm asher maggīa‘ alēhem
kĕma‘asēh hārĕshā‘īm, vĕyēsh rĕshā‘īm shemmaggīa‘ alēhem kĕma‘asēh hatztzaddīqīm.

Āmartī shegam zeh hāvel.

There is vapor executed on the ground —
the just one receives what the corrupt one‘s process earned. The corrupt one re-

ceives what the just one‘s process earned.
The notification arrives in the wrong inbox. The consequence lands on the wrong

body. The system that allocates outcomes has no moral reasoning module.
I said: this too is vapor.

The carpe diem (8:15)

8:15

תַּ͏חַת לָאָדָם אֵין־טֹוב אֲשֶׁ͏ר אֶת־הַשִּׂ͏מְחָה אֲנִי וְשִׁ͏בַּ͏חְתִּ͏י
יִלְוֶנּ͏וּ͏ וְהוּ͏א וְלִשְׂ͏מֹוחַ וְלִשְׁ͏תּ͏ֹות אִם־לֶאֱכֹול כִּ͏י הַשֶּׁ͏מֶשׁ͏
הַשָּׁ͏מֶשׁ͏ תַּ͏חַת הָאֱלֹהִים אֲשֶׁ͏ר־נָתַן־לֹו חַיָּ͏יו יְמֵי בַעֲמָלֹו

Vĕshibbaḥtī anī et hassimḥāh, asher ein ṭōv lā‘ādām taḥat hashshāmesh kī im le‘ekhōl
vĕlishtōt vĕlisṃōaḥ, vĕhū yilvennū va‘amālō yĕmēi ḥayyāyw asher nātan lō hā‘elōhīm

taḥat hashshāmesh.
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So I lifted up joy —
because nothing is better for a person under the sun than this: to eat, to drink, to

be glad.
And this walks with them through the grind they grind through, through the days

God has given them under the sun.
The phone face-down. The notifications silenced. The food on the plate still warm.

The attention staying.
Joy is the only thing the system cannot allocate wrongly — because joy is not allo-

cated. Joy is received.

The epistemological closing (8:16–17)

8:16–17

אֶת־הָעִנְיָן וְלִרְאֹות חָכְמָה לָדַעַת אֶת־לִבִּ͏י נָתַתִּ͏י כַּ͏אֲשֶׁ͏ר
שֵׁ͏נָה וּ͏בַלַּ͏יְלָה בַּ͏יּ͏ֹום גַם כִּ͏י עַל־הָאָרֶץ נַעֲשָׂ͏ה אֲשֶׁ͏ר

רֹאֶה אֵינֶנּ͏וּ͏ בְּ͏עֵינָיו
הָאָדָם יוּ͏כַל לאֹ כִּ͏י הָאֱלֹהִים אֶת־כָּ͏ל־מַעֲשֵׂ͏ה וְרָאִיתִי
בְּ͏שֶׁ͏ל תַחַת־הַשֶּׁ͏מֶשׁ͏ נַעֲשָׂ͏ה אֲשֶׁ͏ר אֶת־הַמַּ͏עֲשֶׂ͏ה לִמְצֹוא
אִם־יאֹמַר וְגַם יִמְצָא וְלאֹ לְבַקֵּ͏שׁ͏ הָאָדָם יַעֲמֹל אֲשֶׁ͏ר

לִמְצאֹ יוּ͏כַל לאֹ לָדַעַת הֶחָכָם

Ka‘asher nātattī et libbī lādā‘at ḥokhmāh, vĕlir‘ōt et hā‘inyān asher na‘asāh ‘al hā‘āretz, kī
gam bayyōm ūvallaylāh shēnāh bĕ‘ēināyw einennū rō‘eh. Vĕrā‘ītī et kol ma‘asēh

hā‘elōhīm, kī lō yūkhal hā‘ādām limtzō et hamma‘aseh asher na‘asāh taḥat hashshāmesh,
bĕshel asher ya‘amōl hā‘ādām lĕvaqqēsh vĕlō yimtzā. Vĕgam im yōmar heḥākhām lādā‘at,

lō yūkhal limtzō.
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When I addressed my core to know wisdom — to survey the allocation that runs on
the ground —

I saw the researcher who does not power down. Day and night — the dashboard
open. Day and night — the feed scrolling. Day and night — the search parameters
expanding. Sleep is not coming. The eyes are not closing.

And I saw all the work of God:
the person cannot find out the process that runs under the sun.
The data is abundant. The tools are finely tuned. The dashboards are configured.

The analyst labors, and the pattern does not arrive.
Though they grind through the search — they will not find it.
Even if the wise one says I know — they will not find it.
The system shows its outputs. The system does not show its workings. The search

returns results. The search does not return the pattern.
The finding-out is not available to the one who seeks it.
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Chapter 9

What Awaits Everyone
⋄

The democracy of death (9:1–6)

9:1

אֲשֶׁ͏ר אֶת־כָּ͏ל־זֶה וְלָבוּ͏ר אֶל־לִבִּ͏י נָתַתִּ͏י אֶת־כָּ͏ל־זֶה כִּ͏י
הָאֱלֹהִים בְּ͏יַד וַעֲבָדֵיהֶם וְהַחֲכָמִים הַצַּ͏דִּ͏יקִים

לִפְנֵיהֶם הַכֹּ͏ל הָאָדָם יֹודֵעַ אֵין גַם־שִׂ͏נְאָה גַּ͏ם־אַהֲבָה

Kī et kol zeh nātattī el libbī, vĕlāvūr et kol zeh, asher hatztzaddīqīm vĕhaḥakhāmīm
va‘avādēihem bĕyad hā‘elōhīm. Gam ahavāh gam sin‘āh ein yōdēa‘ hā‘ādām, hakkōl

lifnēihem.

I addressed all of this to my core, to crawl through it —
the just ones, the wise ones, and their works are in the hand of God.
Whether love, whether hatred — the person does not know. Everything is before

them and they cannot read which is which.
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The diagnosis arrives in the portal. Was that good news or bad? The verdict comes
from the platform. Was that favor or judgment? The relationship deepens or ends.
Was that gift or warning?

The person is in the hand of God and the hand does not announce its intentions.

9:2

לַטּ͏ֹוב וְלָרָשָׁ͏ע לַצַּ͏דִּ͏יק אֶחָד מִקְרֶה לַכֹּ͏ל כַּ͏אֲשֶׁ͏ר הַכֹּ͏ל
כַּ͏טּ͏ֹוב זֹבֵחַ אֵינֶנּ͏וּ͏ וְלַאֲשֶׁ͏ר וְלַזֹּ͏בֵחַ וְלַטָּ͏מֵא וְלַטָּ͏הֹור

יָרֵא שְׁ͏בוּ͏עָה כַּ͏אֲשֶׁ͏ר הַנִּ͏שְׁ͏בָּ͏ע כַּ͏חֹטֶא

Hakkōl ka‘asher lakkōl. Miqreh eḥād latztzaddīq vĕlārāshā‘, laṭṭōv vĕlaṭṭāhōr vĕlaṭṭāmē,
vĕlazzōvēaḥ vĕla‘asher einennū zōvēaḥ. Kaṭṭōv kaḥōṭe, hannishbā‘ ka‘asher shĕvū‘āh

yārē.

The same fate is allotted to all.
One event befalls the just and the corrupt, the good, the clean, and the unclean,

the one who sacrifices and the one who does not, the one who keeps the oath and the
one who fears to take it.

The biometric tracking does not change the destination. The optimized lifespan
does not change what arrives. The wellness protocols do not exempt. The longevity
science does not exempt. The supplements do not exempt. The thirty years of medi-
tation do not exempt. The decades of scrolling do not exempt.

The just one dies. The corrupt one dies. The wise one dies. The fool dies. The
one who tracked every metric dies. The one who refused to track anything dies. The
wealthy who bought the better doctors dies. The poor who could not afford them
dies.

One event.

9:3
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אֶחָד כִּ͏י־מִקְרֶה הַשֶּׁ͏מֶשׁ͏ תַּ͏חַת אֲשֶׁ͏ר־נַעֲשָׂ͏ה בְּ͏כֹל רָע זֶה
בִּ͏לְבָבָם וְהֹולֵלֹות מָלֵא־רָע בְּ͏נֵי־הָאָדָם לֵב וְגַם לַכֹּ͏ל

אֶל־הַמֵּ͏תִים וְאַחֲרָיו בְּ͏חַיֵּ͏יהֶם

Zeh ra‘ bĕkhōl asher na‘asāh taḥat hashshāmesh, kī miqreh eḥād lakkōl. Vĕgam lēv bĕnēi
hā‘ādām mālē ra‘ vĕhōlēlōt bilvāvām bĕḥayyēihem, vĕaḥarāyw el hammētīm.

This is an evil in everything done under the sun: one event befalls them all.
And the core of the children of the ground is full of evil — madness in their cores

while they live, and after that — to the dead.
The longevity refusal makes the heart wild. The denial of what is coming fills the

body with the strange anger of someone who has been promised what cannot be de-
livered.

And then — to the dead.

9:4–5

כִּ͏י־לְכֶלֶב בִּ͏טָּ͏חֹון יֵשׁ͏ כָּ͏ל־הַחַיִּ͏ים אֶל יְחֻבַּ͏ר אֲשֶׁ͏ר כִּ͏י־מִי
הַמֵּ͏ת מִן־הָאַרְיֵה טֹוב הוּ͏א חַי

מְאוּ͏מָה יֹודְעִים אֵינָם וְהַמֵּ͏תִים שֶׁ͏יָּ͏מֻתוּ͏ יֹודְעִים הַחַיִּ͏ים כִּ͏י
זִכְרָם נִשְׁ͏כַּ͏ח כִּ͏י שָׂ͏כָר לָהֶם וְאֵין־עֹוד

Kī mī asher yĕḥubbar el kol haḥayyīm yēsh biṭṭāḥōn, kī lĕkhelev ḥay hū ṭōv min hā‘aryēh
hammēt. Kī haḥayyīm yōd‘īm sheyyāmūtū, vĕhammētīm einām yōd‘īm mĕūmāh, vĕein

‘ōd lāhem sākhār, kī nishkaḥ zikhrām.

For whoever is joined to all the living has hope —
for a living dog is better than a dead lion.
The animal that is small and present is more than the great one who has stopped.
For the living know they will die. The dead know nothing.
There is no further reward for them. Their memory is forgotten.
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The platforms preserve the data. The person is not in the data. The cached profile
persists. The person who had the profile does not. The legacy account remains. The
legacy is not the person.

Memory persists in cached form. The person who had the memory does not.

9:6

וְחֵלֶק אָבָדָה כְּ͏בָר גַּ͏ם־קִנְאָתָם גַּ͏ם־שִׂ͏נְאָתָם אַהֲבָתָם גַּ͏ם
הַשָּׁ͏מֶשׁ͏ תַּ͏חַת אֲשֶׁ͏ר־נַעֲשָׂ͏ה בְּ͏כֹל לְעֹולָם עֹוד אֵין־לָהֶם

Gam ahavātām gam sin‘ātām gam qin‘ātām kĕvār āvādāh, vĕḥēleq ein lāhem ‘ōd lĕ‘ōlām
bĕkhōl asher na‘asāh taḥat hashshāmesh.

Their love, their hatred, their envy — all already perished.
These were the texture of the person. The texture does not survive the substrate.
And they have no portion forever in anything done under the sun.

The carpe diem (9:7–10)

9:7

כִּ͏י יֵינֶךָ בְלֶב־טֹוב וּ͏שְׁ͏תֵה לַחְמֶךָ בְּ͏שִׂ͏מְחָה אֱכֹל לֵךְ
אֶת־מַעֲשֶׂ͏יךָ הָאֱלֹהִים רָצָה כְבָר

Lēkh ekhōl bĕsimḥāh laḥmekha, ūshtēh bĕlev ṭōv yēinekha, kī khĕvār rātzāh hā‘elōhīm et
ma‘asekha.
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Go.
Eat your bread with joy. Drink your wine with a glad core.
For God has already approved your works.
The approval is not pending. The verdict is not awaited. The performance review

is not coming. The optimization was not required for acceptance.
You are already received.
Eat the bread. The actual bread. The bread on the actual table in the actual kitchen

in the actual hour. Be in the eating.
Drink the wine. The actual wine. While it is in the glass. While the warmth is in

the throat. Let the warmth land.

9:8

עַל־ראֹשְׁ͏ךָ וְשֶׁ͏מֶן לְבָנִים בְגָדֶיךָ יִהְיוּ͏ בְּ͏כָל־עֵת
אַל־יֶחְסָר

Bĕkhol ‘ēt yihyū vĕgādekha lĕvānīm, vĕshemen ‘al rōshĕkha al yeḥsār.

Let your garments be always white. Let oil not be lacking on your head.
Wearwhat is yours. Not the costume theplatformrequires. Not thebrand-aligned

attire of the personal-brand era. Not the optimized appearance.
What is yours.
And care for the body daily. The small daily anointing. The dignity maintained.

The body honored as the only place the life is actually happening.

9:9

הֶבְלֶךָ חַיֵּ͏י כָּ͏ל־יְמֵי אֲשֶׁ͏ר־אָהַבְתָּ͏ עִם־אִשָּׁ͏ה חַיִּ͏ים רְאֵה
הוּ͏א כִּ͏י הֶבְלֶךָ יְמֵי כֹּ͏ל הַשֶּׁ͏מֶשׁ͏ תַּ͏חַת נָתַן־לְךָ אֲשֶׁ͏ר

הַשָּׁ͏מֶשׁ͏ תַּ͏חַת עָמֵל אֲשֶׁ͏ר־אַתָּ͏ה וּ͏בַעֲמָלְךָ בַּ͏חַיִּ͏ים חֶלְקְךָ
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Rĕ‘ēh ḥayyīm ‘im ishshāh asher āhavtā, kol yĕmēi ḥayyei hevlekha asher nātan lĕkha
taḥat hashshāmesh, kōl yĕmēi hevlekha. Kī hū ḥelqĕkha baḥayyīm, ūva‘amāllĕkha asher

attāh ‘āmēl taḥat hashshāmesh.

See life with the partner you love through all the days of your flickering life that God
has given you under the sun — all the days of your flickering.

Be in the relationship rather than looking at it on a screen.
The actual person across the table. The actual conversation that is happening. The

actual hand that is in your hand.
Not the photograph of the relationship. Not the post about the relationship. Not

the optimized version that performs well online.
The relationship as it is actually occurring, in the days that are actually passing,

through the flickering that does not return.
For this is your portion in life, in the grind that you grind under the sun.
The portion is not the metrics. The portion is not the holdings. The portion is not

the legacy. The portion is the person across from you, the bread on the plate, the wine
in the glass, the day as it is arriving.

9:10

מַעֲשֶׂ͏ה אֵין כִּ͏י עֲשֵׂ͏ה בְּ͏כֹחֲךָ לַעֲשׂ͏ֹות יָדְךָ תִּ͏מְצָא אֲשֶׁ͏ר כֹּ͏ל
שָׁ͏מָּ͏ה הֹלֵךְ אַתָּ͏ה אֲשֶׁ͏ר בִּ͏שְׁ͏אֹול וְחָכְמָה וְדַעַת וְחֶשְׁ͏בּ͏ֹון

Kōl asher timtzā yādĕkha la‘asōt bĕkhōḥakha ‘asēh, kī ein ma‘aseh vĕḥeshbōn vĕda‘at
vĕḥokhmāh bishe‘ōl asher attāh hōlēkh shāmmāh.

Whatever your hand finds to do — do with all your strength.
The actual thing in front of you, fully. Not split across the seventeen open tabs.

Not divided between the call and the chat and the document and the calendar and
the message that just arrived.

The one thing. The strength gathered. The attention staying.
For there is no work, no calculation, no knowledge, no wisdom in Sheol —
where you are going.
The work does not survive. The calculation does not survive. The knowledge does

not survive. The wisdom does not survive.
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The optimization does not survive. The framework does not survive. The model
does not survive. The volume you are reading does not survive.

Where you are going, none of it goes with you.
Do it now. With all your strength. While the hand can still find what to do.

Time and chance (9:11–12)

9:11

וְלאֹ הַמֵּ͏רֹוץ לַקַּ͏לִּ͏ים לאֹ כִּ͏י תַחַת־הַשֶּׁ͏מֶשׁ͏ וְרָאֹה שַׁ͏בְתִּ͏י
לאֹ וְגַם לֶחֶם לַחֲכָמִים לאֹ וְגַם הַמִּ͏לְחָמָה לַגִּ͏בּ͏ֹורִים
יִקְרֶה וָפֶגַע כִּ͏י־עֵת חֵן לַיֹּ͏דְעִים לאֹ וְגַם עֹשֶׁ͏ר לַנְּ͏בֹנִים

אֶת־כֻּ͏לָּ͏ם

Shavtī vĕrā‘ōh taḥat hashshāmesh, kī lō laqqallīm hammērōtz, vĕlō laggibbōrīm
hammilḥāmāh, vĕgam lō laḥakhāmīm leḥem, vĕgam lō lannĕvōnīm ‘ōsher, vĕgam lō

layyōd‘īm ḥēn. Kī ‘ēt vāfega‘ yiqreh et kullām.

I returned and surveyed under the sun:
the race is not to the swift. the battle is not to the strong. bread is not to the wise.

riches are not to the discerning. favor is not to the skilled.
The talented friend who could not get traction. The brilliant analyst who got laid

off. The principled colleague who was passed over. The skilled creator whose algo-
rithm did not favor them. The wise advisor whose counsel was unheeded.

For time and event befall them all.
The system that allocates outcomes does not allocate them according to merit.
The performance-produces-outcome promise is the meritocracy lie.

9:12
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שֶׁ͏נֶּ͏אֱחָזִים כַּ͏דָּ͏גִים אֶת־עִתּ͏ֹו הָאָדָם לאֹ־יֵדַע גַּ͏ם כִּ͏י
יוּ͏קָשִׁ͏ים כָּ͏הֵם בַּ͏פָּ͏ח הָאֲחֻזֹות וְכַצִּ͏פֳּ͏רִים רָעָה בִּ͏מְצֹודָה

פִּ͏תְאֹם עֲלֵיהֶם כְּ͏שֶׁ͏תִּ͏פּ͏ֹול רָעָה לְעֵת הָאָדָם בְּ͏נֵי

Kī gam lō yēda‘ hā‘ādām et ‘ittō, kaddāgīm shenne‘eḥāzīm bimĕtzōdāh rā‘āh,
vĕkhatzippŏrīm hā‘aḥuzōt bappāḥ. Kāhēm yūqāshīm bĕnēi hā‘ādām lĕ‘ēt rā‘āh,

kĕshettippōl ‘alēihem pit‘ōm.

The person does not know their time.
Like fish caught in a treacherous net. Like birds caught in a snare.
So the children of the ground are snared at an evil time that falls upon them sud-

denly.
The sudden layoff. The platform suspension. The diagnosis in the portal. The

market that collapses overnight. The accident on the road. The call at 3 a.m.
The bad time arrives without warning. The net was set; the person did not know

they were in it. The snare was waiting; the person did not see it.
This is what time is, for the person. Not a steady flow toward planned outcomes.

A field full of nets and snares that the person cannot see in advance.

The wisdom of the poor man (9:13–18)

9:13–14

אֵלָי הִיא וּ͏גְדֹולָה הַשָּׁ͏מֶשׁ͏ תַּ͏חַת חָכְמָה רָאִיתִי גַּ͏ם־זֹה
גָּ͏דֹול מֶלֶךְ וּ͏בָא־אֵלֶיהָ מְעָט בָּ͏הּ͏ וַאֲנָשִׁ͏ים קְטַנָּ͏ה עִיר

גְּ͏דֹלִים מְצֹודִים עָלֶיהָ וּ͏בָנָה אֹתָהּ͏ וְסָבַב
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Gam zōh rā‘ītī ḥokhmāh taḥat hashshāmesh, ūgdōlāh hī ēlāy. ‘Īr qĕṭannāh va‘anāshīm
bāh mĕ‘āṭ. Ūvā elēhā melekh gādōl vĕsāvav ōtāh, ūvānāh ‘ālehā mĕtzōdīm gĕdōlīm.

I also saw this wisdom under the sun, and it was great to me:
A small city. Few people in it.
A great king came against it, surrounded it, and built great siegeworks against it.
The small lab. The independent shop. The local institution. The community that

holds itself together without scale.
And the great power arrived — the platform that could absorb the lab, the corpo-

ration that could acquire the shop, the consolidation that could erase the institution.
The siegeworks were enormous. The asymmetry was total.

9:15

אֶת־הָעִיר וּ͏מִלַּ͏ט־הוּ͏א חָכָם מִסְכֵּ͏ן אִישׁ͏ בָהּ͏ וּ͏מָצָא
הַהוּ͏א הַמִּ͏סְכֵּ͏ן אֶת־הָאִישׁ͏ זָכַר לאֹ וְאָדָם בְּ͏חָכְמָתֹו

Ūmātzā vāh īsh miskēn ḥākhām, ūmillaṭ hū et hā‘īr bĕḥokhmātō, vĕādām lō zākhar et
hā‘īsh hammiskēn hahū.

There was found in it a poor wise person —
and they, by their wisdom, delivered the city.
But no one remembered that poor person.
The technologist whose foundational work everyone uses. The researcher whose

discovery enabled the industry. The thinker whose framework shaped the discourse.
The maintainer of the open-source library that powers half the infrastructure, paid
nothing, mentioned nowhere.

The wisdom worked. The city was saved. The wise person was forgotten.

9:16
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הַמִּ͏סְכֵּ͏ן וְחָכְמַת מִגְּ͏בוּ͏רָה חָכְמָה טֹובָה אָנִי וְאָמַרְתִּ͏י
נִשְׁ͏מָעִים אֵינָם וּ͏דְבָרָיו בְּ͏זוּ͏יָה

Vĕāmartī anī ṭōvāh ḥokhmāh miggĕvūrāh, vĕḥokhmat hammiskēn bĕzūyāh ūdvārāyw
einām nishmā‘īm.

Then I said: wisdom is better than strength —
but the poor person‘s wisdom is despised. Their words are not heard.
The platform amplifies the loud. The platform monetizes the spectacular. The

platform does not amplify the quiet wisdom that solved the problem before it grew.
The wise are not heard because the architecture was not built to hear them.

9:17

בַּ͏כְּ͏סִילִים מֹושֵׁ͏ל מִזַּ͏עֲקַת נִשְׁ͏מָעִים בְּ͏נַחַת חֲכָמִים דִּ͏בְרֵי

Divrēi ḥakhāmīm bĕnaḥat nishmā‘īm, mizza‘aqat mōshēl bakkĕsīlīm.

The words of the wise heard in quiet are better than the shouting of a ruler among
fools.

The quiet voice. The undefended position. The argument that does not need to
be loud because it is correct.

These are better than the amplified pronouncements of the leader surrounded by
fools whose authority depends on the shouting.

9:18

טֹובָה יְאַבֵּ͏ד אֶחָד וְחֹוטֶא קְרָב מִכְּ͏לֵי חָכְמָה טֹובָה
הַרְבֵּ͏ה
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Ṭōvāh ḥokhmāh mikkĕlēi qĕrāv, vĕḥōṭe eḥād yĕabbēd ṭōvāh harbēh.

Wisdom is better than weapons of war —
but one who misses the mark destroys much good.
One bad actor in the supply chain compromises the whole infrastructure.
One malicious insider breaks the trust the institution took decades to build.
One viral lie undermines the patient correction.
The asymmetry between building and destroying is real and enduring.
The chapter that openedwith one event befalling all closeswith one sinner destroy-

ing much good.
The unit of consequence is small. The damage propagates.
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Chapter 10

A Catalog of Small Things
⋄

Folly and wisdom (10:1–4)

10:1

מֵחָכְמָה יָקָר רֹוקֵחַ שֶׁ͏מֶן יַבִּ͏יעַ יַבְאִישׁ͏ מָוֶת זְבוּ͏בֵי
מְעָט סִכְלוּ͏ת מִכָּ͏בֹוד

Zĕvūvēi māwet yav‘īsh yabbīa‘ shemen rōqēaḥ. Yāqār mēḥokhmāh mikkāvōd sikhlūt
mĕ‘āṭ.

Dead flies make the perfumer‘s oil stink and bubble.
A little folly outweighs wisdom and honor.
The institutional reputation built across decades collapses in a single weekend be-

cause of one bad clip.
The careful work of years is undone by the small public mistake.
The asymmetry is structural. A drop of folly poisons the whole flask.
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10:2

לִשְׂ͏מאֹלֹו כְּ͏סִיל וְלֵב לִימִינֹו חָכָם לֵב

Lēv ḥākhām līmīnō, vĕlēv kĕsīl lismōlō.

The wise core leans to its right. The fool‘s core leans to its left.
The wise are oriented toward what is given. The fool is oriented away from it.

10:3

סָכָל לַכֹּ͏ל וְאָמַר חָסֵר לִבּ͏ֹו הֹלֵךְ כְּ͏שֶׁ͏סָּ͏כָל וְגַם־בַּ͏דֶּ͏רֶךְ
הוּ͏א

Vĕgam baddĕrekh kĕshessākhāl hōlēkh, libbō ḥāsēr, vĕāmar lakkōl sākhāl hū.

Even walking the road, the fool‘s understanding fails them —
and they announce to everyone that they are a fool.
The post that announces the position the post should not have taken. The take

that becomes the evidence against the taker.
The fool does not need to be exposed. The fool exposes themselves by speaking.

10:4

כִּ͏י אַל־תַּ͏נַּ͏ח מְקֹומְךָ עָלֶיךָ תַּ͏עֲלֶה הַמּ͏ֹושֵׁ͏ל אִם־רוּ͏חַ
גְּ͏דֹולִים חֲטָאִים יַנִּ͏יחַ מַרְפֵּ͏א
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Im rūaḥ hammōshēl ta‘aleh ‘ālekha, mĕqōmĕkha al tannaḥ, kī marpē yanniaḥ ḥaṭā‘īm
gĕdōlīm.

If the ruler‘s breath rises against you, do not leave your post.
Calm puts great offenses to rest.
The instinct under the rebuke is to flee. The instinct is wrong.
Stay where you are. Do not respond in heat. The composure outlasts the offense.

The inversion (10:5–7)

10:5–7

מִלִּ͏פְנֵי שֶׁ͏יֹּ͏צָא כִּ͏שְׁ͏גָגָה הַשָּׁ͏מֶשׁ͏ תַּ͏חַת רָאִיתִי רָעָה יֵשׁ͏
הַשַּׁ͏לִּ͏יט

יֵשֵׁ͏בוּ͏ בַּ͏שֵּׁ͏פֶל וַעֲשִׁ͏ירִים רַבִּ͏ים בַּ͏מְּ͏רֹומִים הַסֶּ͏כֶל נִתַּ͏ן
כַּ͏עֲבָדִים הֹלְכִים וְשָׂ͏רִים עַל־סוּ͏סִים עֲבָדִים רָאִיתִי

עַל־הָאָרֶץ

Yēsh rā‘āh rā‘ītī taḥat hashshāmesh, kishgāgāh sheyyōtzā milifnēi hashshallīṭ. Nittan
hassekhel bammĕrōmīm rabbīm, va‘ashīrīm bashshēfel yēshēvū. Rā‘ītī ‘avādīm ‘al sūsīm,

vĕsārīm hōlĕkhīm ka‘avādīm ‘al hā‘āretz.

There is an evil I have surveyed under the sun, like an error from the administrator—
folly is placed in the great heights, and the rich sit in the low places.
I have seen servants on horses, and princes walking on the ground like servants.
The wrong people have ascended. The wrong people have descended.
The fools have been promoted. The wise have been demoted.
The system that allocates positions does not match merit to position.
This is not anomaly. This is structural. The administrator‘s error is the architec-

ture‘s error.
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The hazards of action (10:8–11)

10:8

נָחָשׁ͏ יִשְּׁ͏כֶנּ͏וּ͏ גָּ͏דֵר וּ͏פֹרֵץ יִפּ͏ֹול בּ͏ֹו גּ͏וּ͏מָּ͏ץ חֹפֵר

Ḥōfēr gūmmātz bō yippōl, ūfōrētz gādēr yishshĕkhennū nāḥāsh.

The one who digs a pit may fall into it.
The one who breaches a wall may be bitten by a serpent.
The actions you take to harm another have their own way of returning.

10:9

בָּ͏ם יִסָּ͏כֶן עֵצִים בּ͏ֹוקֵעַ בָּ͏הֶם יֵעָצֵב אֲבָנִים מַסִּ͏יעַ

Massīa‘ avānīm yē‘ātzēv bāhem, bōqēa‘ ‘ētzīm yissākhen bām.

The one who quarries stones may be hurt by them.
The one who splits wood is endangered by it.
Every work has its specific hazard. The hazard is not separable from the work. You

cannot have the labor without the risk.

10:10
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יְגַבֵּ͏ר וַחֲיָלִים קִלְקַל לאֹ־פָנִים וְהוּ͏א הַבַּ͏רְזֶל אִם־קֵהָה
חָכְמָה הַכְשֵׁ͏יר וְיִתְרֹון

Im qēhāh habbarzel vĕhū lō fānīm qilqal, vaḥayālīm yĕgabbēr. Vĕyithrōn hakhshēir
ḥokhmāh.

If the iron is dull and the edge is not sharpened, more strength is required.
The advantage of skill is wisdom.
The unsharpened tool requires more force from the body. The unsharpenedmind

requires more grinding from the spirit.
The work that should take an hour takes a day when the instrument is not main-

tained.

10:11

הַלָּ͏שׁ͏ֹון לְבַעַל יִתְרֹון וְאֵין בְּ͏לֹוא־לָחַשׁ͏ הַנָּ͏חָשׁ͏ אִם־יִשֹּׁ͏ךְ

Im yishshōkh hannāḥāsh bĕlō lāḥash, vĕein yithrōn lĕva‘al hallāshōn.

If the serpent bites before the charming, there is no advantage to the charmer.
The skill matters only when applied in time. The expertise that arrives after the

harm is not expertise.
The post-mortem analysis does not retrieve the body. The retrospective insight

does not reverse the loss.

The fool‘s words (10:12–15)

10:12
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תְּ͏בַלְּ͏עֶנּ͏וּ͏ כְּ͏סִיל וְשִׂ͏פְתֹות חֵן פִי־חָכָם דִּ͏בְרֵי

Divrēi fī ḥākhām ḥēn, vĕsifĕtōt kĕsīl tĕvallĕ‘ennū.

The words of a wise mouth carry grace.
The lips of a fool swallow them.
The fool consumes their own future through their own speaking.

10:13

רָעָה הֹולֵלוּ͏ת פִּ͏יהוּ͏ וְאַחֲרִית סִכְלוּ͏ת דִּ͏בְרֵי־פִיהוּ͏ תְּ͏חִלַּ͏ת

Tĕḥillat divrēi fīhū sikhlūt, vĕaḥarīt pīhū hōlēlūt rā‘āh.

The beginning of their words is folly. The end of their words is dangerous madness.
The post that started as a take ended as the position that cannot be retracted.

10:14

מַה־שֶּׁ͏יִּ͏הְיֶה הָאָדָם לאֹ־יֵדַע דְבָרִים יַרְבֶּ͏ה וְהַסָּ͏כָל
לֹו יַגִּ͏יד מִי מֵאַחֲרָיו יִהְיֶה וַאֲשֶׁ͏ר

Vĕhassākhāl yarbeh dĕvārīm. Lō yēda‘ hā‘ādām mah sheyyihyeh, va‘asher yihyeh
mē‘aḥarāyw mī yaggīd lō?
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The fool multiplies words.
The endless thread. The hot take generator. The newsletter that arrives daily be-

cause the format requires the daily arrival not because there is daily wisdom.
The person does not know what will be. And what will be after them — who will

tell them?
The fool speaks more about a future they know nothing about.

10:15

אֶל־עִיר לָלֶכֶת לאֹ־יָדַע אֲשֶׁ͏ר תְּ͏יַגְּ͏עֶנּ͏וּ͏ הַכְּ͏סִילִים עֲמַל

‘Amal hakkĕsīlīm tĕyaggĕ‘ennū, asher lō yāda‘ lāleket el ‘īr.

The labor of fools wears them out —
because they do not know the way to the city.
The activity is constant. The destination is unclear. The exhaustion is total. The

arrival never happens.

Woe to the land (10:16–17)

10:16

יאֹכֵלוּ͏ בַּ͏בֹּ͏קֶר וְשָׂ͏רַיִךְ נָעַר שֶׁ͏מַּ͏לְכֵּ͏ךְ אֶרֶץ אִי־לָךְ

Ī lākh eretz shemmalkēkh nā‘ar, vĕsārayikh babbōqer yōkhēlū.
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Woe to you, land, whose ruler is a child — and whose princes feast in the morning.
The leadership without seasoning. The decisions made before the work has begun.

The institution governed by those still learning the institution.

10:17

יאֹכֵלוּ͏ בָּ͏עֵת וְשָׂ͏רַיִךְ בֶּ͏ן־חֹורִים שֶׁ͏מַּ͏לְכֵּ͏ךְ אֶרֶץ אַשְׁ͏רֵיךְ
בַשְּׁ͏תִי וְלאֹ בִּ͏גְבוּ͏רָה

Ashrēikh eretz shemmalkēkh ben ḥōrīm, vĕsārayikh bā‘ēt yōkhēlū bigvūrāh vĕlō
vashshĕtī.

Happy is the land whose ruler is the child of the free— andwhose princes feast at the
proper time, for strength and not for drunkenness.

The leadership formedby inheritance of disposition. Thedecisionsmadewhen the
work is paused, not when it should be starting. The discipline of receiving sustenance
for the labor rather than to escape from it.

The collapsing house (10:18)

10:18

הַבָּ͏יִת יִדְלֹף יָדַיִם וּ͏בְשִׁ͏פְלוּ͏ת הַמְּ͏קָרֶה יִמַּ͏ךְ בַּ͏עֲצַלְתַּ͏יִם

Ba‘atzaltayim yimmakh hammĕqāreh, ūvshiflūt yādayim yidlōf habbāyit.
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Through laziness the roof sinks. Through idle hands the house leaks.
The maintenance not done. The patch not applied. The small repair postponed

until the small repair becomes the structural failure.
The house is not maintained by sudden effort. The house is maintained by the

steady attention that the laziness withholds.

Bread for laughter, money answers all (10:19)

10:19

יַעֲנֶה וְהַכֶּ͏סֶף חַיִּ͏ים יְשַׂ͏מַּ͏ח וְיַיִן לֶחֶם עֹשִׂ͏ים לִשְׂ͏חֹוק
אֶת־הַכֹּ͏ל

Lisḥōq ‘ōsīm leḥem, vĕyayin yĕsammaḥ ḥayyīm, vĕhakkesef ya‘aneh et hakkōl.

Bread is made for laughter. Wine makes life glad.
And money answers everything.
The line is not approval. The line is observation.
The currency is the universal solvent. It opens what was closed. It closes what was

open. It is the thing the system actually responds to.
That is what is. The chapter does not pretend otherwise.

Do not curse the king (10:20)

10:20
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מִשְׁ͏כָּ͏בְךָ וּ͏בְחַדְרֵי אַל־תְּ͏קַלֵּ͏ל מֶלֶךְ בְּ͏מַדָּ͏עֲךָ גַּ͏ם
אֶת־הַקּ͏ֹול יֹולִיךְ הַשָּׁ͏מַיִם עֹוף כִּ͏י עָשִׁ͏יר אַל־תְּ͏קַלֵּ͏ל

דָּ͏בָר יַגֵּ͏יד כְּ͏נָפַיִם וּ͏בַעַל

Gam bĕmaddā‘akha melekh al tĕqallēl, ūvḥadrēi mishkāvkha al tĕqallēl ‘āshīr. Kī ‘ōf
hashshāmayim yōlīkh et haqqōl, ūva‘al kĕnāfayim yaggēid dāvār.

Even in your knowing — do not curse the king. Even in your bedroom — do not
curse the rich.

For the bird of the air will carry the voice. The winged one will tell the matter.
The microphone in the device on the bedside table. The recording on the speaker

that was supposed to be off. The screenshot of the message you thought was private.
The transcript pulled from the call you forgot was being recorded.

Every conversation is potentially captured. Everymessage is potentially leaked. Ev-
ery voice is potentially carried.

The bedroom is no longer the bedroom. The thought is no longer interior.
The ancient warning has become literal. The bird of the air has wings. And the

wings have been listening.
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Chapter 11

To Act When You Cannot Know
⋄

The instruction to act despite ignorance (11:1–6)

11:1

תִּ͏מְצָאֶנּ͏וּ͏ הַיָּ͏מִים כִּ͏י־בְרֹב הַמָּ͏יִם עַל־פְּ͏נֵי לַחְמְךָ שַׁ͏לַּ͏ח

Shallaḥ laḥmĕkha ‘al pĕnēi hammāyim, kī vĕrōv hayyāmīm timtzā‘ennū.

Send your bread out on the surface of the waters —
ship it to the unknown port. release it into the network you cannot see the end

of. distribute the work where you cannot follow it. do the thing whose return you
cannot trace.

For in the multitude of days you will find it.
The return arrives later than the sending. The return arrives by paths the sender

did not anticipate. The return arrives in forms the sender did not predict.
But it arrives.
Cast the bread.
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11:2

מַה־יִּ͏הְיֶה תֵדַע לאֹ כִּ͏י לִשְׁ͏מֹונָה וְגַם לְשִׁ͏בְעָה תֶּ͏ן־חֵלֶק
עַל־הָאָרֶץ רָעָה

Ten ḥēleq lĕshiv‘āh vĕgam lishmōnāh, kī lō tēda‘ mah yihyeh rā‘āh ‘al hā‘āretz.

Give a portion to seven — and even to eight.
For you do not know what evil will come upon the ground.
Diversify the bread. Send to many ports. Spread the work across many channels.

Place small bets where you cannot place a large one wisely.
The market will correct. The platform will deprecate. The funding will evaporate.

The technology will be superseded.
You do not know which. You do not know when.
The portion split is the protection. The single concentrated holding is the expo-

sure.
Seven, and even eight.

11:3

עֵץ וְאִם־יִפּ͏ֹול יָרִיקוּ͏ עַל־הָאָרֶץ גֶּ͏שֶׁ͏ם הֶעָבִים אִם־יִמָּ͏לְאוּ͏
יְהוּ͏א שָׁ͏ם הָעֵץ שֶׁ͏יִּ͏פּ͏ֹול מְקֹום בַּ͏צָּ͏פֹון וְאִם בַּ͏דָּ͏רֹום

Im yimmāl‘ū he‘āvīm geshem ‘al hā‘āretz yārīqū, vĕim yippōl ‘ētz baddārōm vĕim
batztzāfōn, mĕqōm sheyyippōl hā‘ētz shām yĕhū.

If the clouds are full of rain, they empty themselves onto the ground.
Themarket correctionwill come once the conditions are set. The bubblewill burst

once the conditions are set. Theplatformwill saturate once the conditions are set. The
trend will reverse once the conditions are set.
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You do not control the timing. You can read the clouds. You cannot postpone the
rain.

If a tree falls in the south, or if it falls in the north, the place where the tree falls —
there it lies.

Once the company has folded, the company has folded. Once the relationship has
ended, the relationship has ended. Once the data has been leaked, the data has been
leaked. Once the credibility has been spent, the credibility has been spent.

Thewhere-it-falls is not subject to retroactive negotiation. The fallen tree does not
return upright.

11:4

יִקְצֹור לאֹ בֶעָבִים וְרֹאֶה יִזְרָע לאֹ רוּ͏חַ שֹׁ͏מֵר

Shōmēr rūaḥ lō yizrā‘, vĕrō‘eh ve‘āvīm lō yiqtzōr.

Theonewhowatches the windwill not sow. The one who looks at the clouds will not
reap.

The person who waits for perfect information will never act. The person who tries
to time the market perfectly will miss every market. The person who needs the condi-
tions to be ideal will never have ideal conditions.

Thewatching becomes the substitute for the doing. The analysis becomes the alter-
native to the action. The dashboard becomes the place where the work was supposed
to happen but did not.

Sow before the wind is favorable. Reap before the clouds clear.
The action is required despite the conditions. The action is required because the

conditions will not become ideal.
Wise pragmatism is this: to act with conviction in the absence of the certainty one

would prefer to have.

11:5
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בְּ͏בֶטֶן כַּ͏עֲצָמִים הָרוּ͏חַ מַה־דֶּ͏רֶךְ יֹודֵעַ אֵינְךָ כַּ͏אֲשֶׁ͏ר
אֲשֶׁ͏ר הָאֱלֹהִים אֶת־מַעֲשֵׂ͏ה תֵדַע לאֹ כָּ͏כָה הַמְּ͏לֵאָה

אֶת־הַכֹּ͏ל יַעֲשֶׂ͏ה

Ka‘asher einĕkha yōdēa‘ mah derekh hārūaḥ, ka‘atzāmīm bĕveṭen hammĕlē‘āh, kākhāh
lō tēda‘ et ma‘asēh hā‘elōhīm asher ya‘aseh et hakkōl.

As you do not know the way of the wind — or how bones grow in the womb of the
pregnant —

you do not know the work of God who makes everything.
You do not know what the model is doing. You do not know how the algorithm

is making its decisions. You do not know what is happening in the data center. You
do not know what is being optimized in the system you are inside.

Knowledge has not increased with the capacity to compute.
The opacity has thickened. The systems are larger and less knowable. Theprocesses

are faster and less inspectable.
You act anyway. The not-knowing is the condition. The not-knowing does not

exempt you from acting.

11:6

אֵינְךָ כִּ͏י יָדֶךָ אַל־תַּ͏נַּ͏ח וְלָעֶרֶב אֶת־זַרְעֶךָ זְרַע בַּ͏בֹּ͏קֶר
כְּ͏אֶחָד וְאִם־שְׁ͏נֵיהֶם אֹו־זֶה הֲזֶה יִכְשַׁ͏ר זֶה אֵי יֹודֵעַ

טֹובִים

Babbōqer zĕra‘ et zar‘ekha, vĕlā‘erev al tannaḥ yādekha. Kī einĕkha yōdēa‘ ei zeh
yikhshar, hazeh ō zeh, vĕim shĕnēihem kĕeḥād ṭōvīm.

In the morning, sow your seed. In the evening, do not let your hand rest.
Two attempts in one day. Distribute the action across the hours. Send out the

work in the morning, send out the work in the evening.
For you do not know which will succeed — this or that — or whether both alike

will be good.
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You cannot know in advance which initiative will land. The morning‘s work may
take. The evening‘s work may take. Both may take. Neither may take.

The not-knowing does not change the instruction. Sow. Send. Send again.
Theportion of efforts that succeed is small. Theportion of efforts is what produces

the small portion. You cannot have the few successes without themany attempts that
did not.

This is the disposition. This is the practice. This is wise action under irreducible
uncertainty.

The sweetness of light and the days of darkness (11:7–8)

11:7

אֶת־הַשָּׁ͏מֶשׁ͏ לִרְאֹות לַעֵינַיִם וְטֹוב הָאֹור וּ͏מָתֹוק

Ūmātōq hā‘ōr, vĕṭōv la‘ēinayim lir‘ōt et hashshāmesh.

Sweet is the light. Good for the eyes to see the sun.
Go outside. Look at the sky. Let the body register that the sun is real.
The eyes have spent the day inside artificial light— blue-shifted, rectangular, jitter-

ing, constructed for engagement not for the body.
The actual light of the actual sun is a recovery of what the cyborg-era reader has

been deprived of.
The eyes were made for the sun. The screens are not the sun.
Go where the sun is. Let it land on the face. That is what the eyes are for.

11:8
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וְיִזְכֹּ͏ר יִשְׂ͏מָח בְּ͏כֻלָּ͏ם הָאָדָם יִחְיֶה הַרְבֵּ͏ה אִם־שָׁ͏נִים כִּ͏י
הָבֶל כָּ͏ל־שֶׁ͏בָּ͏א יִהְיוּ͏ הַרְבֵּ͏ה כִּ͏י הַחֹשֶׁ͏ךְ אֶת־יְמֵי

Kī im shānīm harbēh yiḥyeh hā‘ādām, bĕkhullām yismāḥ, vĕyizkōr et yĕmēi haḥōshekh
kī harbēh yihyū. Kol shebbā hāvel.

If a person lives many years, let them rejoice in all of them.
Not in some of them. Not in the years that conform to the optimization plan. Not

in the years that match the metric.
In all of them.
But let them remember the days of darkness, for they will be many.
The seasonal affective weeks of insufficient light. The screen-saturated days that

produce a particular kind of darkness even at noon. The depressive episodes that are a
real condition, not a moral failure. The years inside the institution that wore the soul
down. The seasons of grief that did not bend to schedule.

Remember them. Thewisdom requires the remembering. The light is not all there
is.

All that comes is vapor.

The address to the young (11:9–10)

11:9

בְחוּ͏רֹותֶיךָ בִּ͏ימֵי לִבְּ͏ךָ וִיטִיבְךָ בְּ͏יַלְדוּ͏תֶיךָ בָּ͏חוּ͏ר שְׂ͏מַח
כִּ͏י וְדָע עֵינֶיךָ וּ͏בְמַרְאֵה לִבְּ͏ךָ בְּ͏דַרְכֵי וְהַלֵּ͏ךְ
בַּ͏מִּ͏שְׁ͏פָּ͏ט הָאֱלֹהִים יְבִיאֲךָ עַל־כָּ͏ל־אֵלֶּ͏ה
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Sĕmaḥ bāḥūr bĕyaldūtekha, vītīvkha libbĕkha bīmēi vĕḥūrōtekha. Vĕhallēkh bĕdarkhēi
libbĕkha ūvmar‘ēh ‘ēinekha. Vĕda‘ kī ‘al kol ēlleh yĕvī‘akha hā‘elōhīm bammishpāṭ.

Rejoice, young person, in your youth. Let your core be glad in the days of your youth.
Walk in the ways of your core and the sight of your eyes.
What actually moves you. What your eyes actually see. Not what the algorithm

tells you to want. Not what the platform amplifies as worth wanting. Not what the
optimization plan requires you to optimize for.

Your core. Your eyes. Walk in the ways of those.
You are not required to perform yourself into existence on platforms before you

have lived enough to know who you are.
You are not required to start collecting credentials before you knowwhat they are

credentials toward.
You are not required to build the personal brand that will become the cage you

cannot escape from.
Rejoice. Let the core be glad. Walk in the ways of what is actually yours.
But know that for all these things God will bring you into judgment.
This is not a threat. This is a reminder that the choices have weight. The walking-

in-the-ways-of-your-core is real and consequential.
It is not the optimization-toward-platform-success that brings the judgment. It is

the actual life lived, which you are being told to inhabit fully.

11:10

כִּ͏י־הַיַּ͏לְדוּ͏ת מִבְּ͏שָׂ͏רֶךָ רָעָה וְהַעֲבֵר מִלִּ͏בֶּ͏ךָ כַּ͏עַס וְהָסֵר
הָבֶל וְהַשַּׁ͏חֲרוּ͏ת

Vĕhāsēr ka‘as millibbekha, vĕha‘avēr rā‘āh mibbĕsārekha, kī hayyaldūt vĕhashshaḥarūt
hāvel.

Remove vexation from your core. Put away evil from your flesh.
Releasewhat is consuming you. Let go of the resentment. Set down the rage. Stop

carrying the wound forward as identity.
Not because the troubles are unimportant. Because the dawn is brief. The troubles

will consume the dawn if they are allowed to.
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For youth and the dawn of life are vapor.
The years are not many. The hours are not infinite. The dawn passes whether or

not you released what was bothering you.
Release it. Walk into the day with the core unburdened. That is the instruction.
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Chapter 12

Before the Silver Cord
⋄

Remember (12:1)

12:1

לאֹ־יָבֹאוּ͏ אֲשֶׁ͏ר עַד בְּ͏חוּ͏רֹתֶיךָ בִּ͏ימֵי אֶת־בּ͏ֹורְאֶיךָ וּ͏זְכֹר
חֵפֶץ בָהֶם אֵין־לִי תּ͏אֹמַר אֲשֶׁ͏ר שָׁ͏נִים וְהִגִּ͏יעוּ͏ הָרָעָה יְמֵי

Ūzkhōr et bōrĕ‘ekhā bīmēi bĕḥūrōtekhā, ‘ad asher lō yāvō‘ū yĕmēi hārā‘āh, vĕhiggī‘ū
shānīm asher tōmar ein lī vāhem ḥēfetz.

Remember —
your Creator, your source, your grave —
in the days of your youth.
TheHebrew lets all three readings stand at once. The onewhomade you. Thewell

you came from. Thepit you go toward. Remember all three. They are one instruction.
Before the days of evil come. Before the years arrive in which you will say:
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I have no pleasure in them.

The years that arrive when the body has accumulated enough hours that the body
itself is the difficulty.

Remember now, while the remembering is still possible.

The figurative description of aging (12:2–5)

12:2

וְהַכּ͏ֹוכָבִים וְהַיָּ͏רֵחַ וְהָאֹור הַשֶּׁ͏מֶשׁ͏ לאֹ־תֶחְשַׁ͏ךְ אֲשֶׁ͏ר עַד
הַגָּ͏שֶׁ͏ם אַחַר הֶעָבִים וְשָׁ͏בוּ͏

‘Ad asher lō teḥshakh hashshemesh vĕhā‘ōr vĕhayyārēaḥ vĕhakkōkhāvīm, vĕshāvū
he‘āvīm aḥar haggāshem.

Before the sun and the light and the moon and the stars go dark —
before the clouds return after the rain.
There comes a season when the difficulties no longer clear. When the rain is fol-

lowed by clouds, not by sun. When the body‘s recovery does not arrive between the
difficulties the way it used to.

This is the season the verse names.

12:3–4
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וּ͏בָטְלוּ͏ הֶחָיִל אַנְשֵׁ͏י וְהִתְעַוְּ͏תוּ͏ הַבַּ͏יִת שֹׁ͏מְרֵי שֶׁ͏יָּ͏זֻעוּ͏ בַּ͏יּ͏ֹום
בָּ͏אֲרֻבּ͏ֹות הָרֹאֹות וְחָשְׁ͏כוּ͏ מִעֵטוּ͏ כִּ͏י הַטֹּ͏חֲנֹות

לְקֹול וְיָקוּ͏ם הַטַּ͏חֲנָה קֹול בִּ͏שְׁ͏פַל בַּ͏שּׁ͏וּ͏ק דְלָתַיִם וְסֻגְּ͏רוּ͏
הַשִּׁ͏יר כָּ͏ל־בְּ͏נֹות וְיִשַּׁ͏חוּ͏ הַצִּ͏פּ͏ֹור

Bayyōm sheyyāzu‘ū shōmrēi habbayit, vĕhit‘avvĕtū anshēi heḥāyil, ūvāṭlū haṭṭōḥanōt kī
mi‘ēṭū, vĕḥāshĕkhū hārō‘ōt bā‘arubbōt. Vĕsuggĕrū dĕlātayim bashshūq bishfal qōl

haṭṭaḥanāh, vĕyāqūm lĕqōl hatztzippōr, vĕyishshaḥū kol bĕnōt hashshīr.

In the day when the keepers of the house tremble —
the hands that have done the work of decades no longer steady themselves.
And the strong ones bow themselves —
the legs that carried the body no longer carry the body.
And the grinding women cease because they are few —
the teeth that processedwhat the body needed no longer present in sufficient num-

ber.
And those who look through the windows are dimmed —
the eyes that saw the world clearly no longer see clearly.
And the doors on the street are shut while the sound of the grinding is low.
The hearing diminishes. The world becomes quieter. Not because the world is

quieter. Because the body is no longer receiving it.
And one rises up at the voice of the bird, and all the daughters of song are brought

low —
the earlywaking that comeswith age. Thebody that no longer sleeps through. The

voice that no longer carries song the way it carried song.

12:5

וְיִסְתַּ͏בֵּ͏ל הַשָּׁ͏קֵד וְיָנֵאץ בַּ͏דֶּ͏רֶךְ וְחַתְחַתִּ͏ים יִרָאוּ͏ מִגָּ͏בֹהַּ͏ גַּ͏ם
עֹולָמֹו אֶל־בֵּ͏ית הָאָדָם כִּ͏י־הֹלֵךְ הָאֲבִיּ͏ֹונָה וְתָפֵר הֶחָגָב

הַסּ͏ֹופְדִים בַשּׁ͏וּ͏ק וְסָבְבוּ͏
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Gam miggāvōah yīrā‘ū, vĕḥatḥattīm baddārekh, vĕyānētz hashshāqēd, vĕyistabbēl
heḥāgāv, vĕtāfēr hā‘aviyyōnāh. Kī hōlēkh hā‘ādām el bēit ‘ōlāmō, vĕsāvĕvū vashshūq

hassōfdīm.

Also when they are afraid of what is high —
the steps that used to be navigated without thought become the thing the body

fears.
And terrors in the way —
the ordinary going-about becomes the place where harm could come from any

direction.
And the almond tree blossoms —
the hair turns white, the way the almond tree turns white in spring.
And the grasshopper drags itself —
the body that used to move with ease moves now with effort.
And the caperberry breaks down —
the appetite that used to seek the world no longer seeks the world.
The smartwatch documents the decline. The biometric data shows the heart rate

slowing, the steps decreasing, the sleepdegrading. Thewellness apparatus that promised
to prevent this documents it instead.

The longevity supplements were taken. The protocols were followed. The opti-
mization plan was executed.

And still: the human goes to their long home, and the mourners go about the
streets.

The silver cord (12:6–7)

12:6

הַזָּ͏הָב גֻּ͏לַּ͏ת וְתָרֻץ הַכֶּ͏סֶף חֶבֶל לאֹ־יֵרָתֵק אֲשֶׁ͏ר עַד
אֶל־הַבּ͏ֹור הַגַּ͏לְגַּ͏ל וְנָרֹץ עַל־הַמַּ͏בּ͏וּ͏עַ כַּ͏ד וְתִשָּׁ͏בֶר
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‘Ad asher lō yērātēq ḥevel hakkesef, vĕtārutz gullat hazzāhāv, vĕtishshāver kad ‘al
hammabbūa‘, vĕnārōtz haggalgal el habbōr.

Before the silver cord is loosed —
the ḥevel of silver. The thread that is also breath. The volume‘s central word re-

turns at the moment of closure. What was vapor at the beginning is the cord that
holds the body to itself at the ending.

The same word. The whole life is what is between the two appearances.
Before the silver cord is loosed. Before the golden bowl is shattered. Before the

pitcher is broken at the fountain. Before the wheel is broken at the cistern.
Each image is the body‘s mechanism failing. The cord that suspended the lamp.

The bowl that held the oil. The pitcher that drew the water. The wheel that lifted
what the well held.

These were the apparatus of the life. These break. The breaking is what the chapter
has been describing.

12:7

תָּ͏שׁ͏וּ͏ב וְהָרוּ͏חַ כְּ͏שֶׁ͏הָיָה עַל־הָאָרֶץ הֶעָפָר וְיָשֹׁ͏ב
נְתָנָהּ͏ אֲשֶׁ͏ר אֶל־הָאֱלֹהִים

Vĕyāshōv he‘āfār ‘al hā‘āretz kĕshehāyāh, vĕhārūaḥ tāshūv el hā‘elōhīm asher nĕtānāh.

And the dust returns to the ground as it was.
The body returns to the substrate it came from. The atoms disperse. The arrange-

ment that was the person is no longer arranged.
And the breath returns to God who gave it.
The breath was always on loan. The breath was given. The breath returns.
What is left is the ground that received the dust and the God that received the

breath.
The personwhowas the temporary configuration of these two givings is no longer.
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The closing refrain (12:8)

12:8

הָבֶל הַכֹּ͏ל הַקּ͏ֹוהֶלֶת אָמַר הֲבָלִים הֲבֵל

Havēl havālīm āmar haqqōhelet, hakkōl hāvel.

Vapor of vapors, says Qoheleth.
All is vapor.
The line that opened the volume returns to close it. The cosmic announcement of

1:2 is now the personal recognition of 12:8.
What was true of the cosmos at the beginning is true of the speaker at the ending.
The speaker is included inwhat they observed. The observer was always part of the

observed.
All is vapor.

The epilogue (12:9–14)

12:9–10

וְאִזֵּ͏ן אֶת־הָעָם לִמַּ͏ד־דַּ͏עַת עֹוד חָכָם קֹהֶלֶת שֶׁ͏הָיָה וְיֹתֵר
הַרְבֵּ͏ה מְשָׁ͏לִים תִּ͏קֵּ͏ן וְחִקֵּ͏ר

אֱמֶת דִּ͏בְרֵי יֹשֶׁ͏ר וְכָתוּ͏ב דִּ͏בְרֵי־חֵפֶץ לִמְצאֹ קֹהֶלֶת בִּ͏קֵּ͏שׁ͏
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Vĕyōtēr shehāyāh Qōhelet ḥākhām, ‘ōd limmad da‘at et hā‘ām, vĕizzēn vĕḥiqqēr tiqqēn
mĕshālīm harbēh. Biqqēsh Qōhelet limtzō divrēi ḥēfetz, vĕkhātūv yōsher divrēi emet.

And besides being wise, Qoheleth also taught knowledge to the people — weighing,
studying, arranging many proverbs.

Qoheleth sought to find pleasing words, and what was written uprightly were
words of truth.

12:11

בַּ͏עֲלֵי נְטוּ͏עִים וּ͏כְמַשְׂ͏מְרֹות כַּ͏דָּ͏רְבֹנֹות חֲכָמִים דִּ͏בְרֵי
אֶחָד מֵרֹעֶה נִתְּ͏נוּ͏ אֲסֻפּ͏ֹות

Divrēi ḥakhāmīm kaddārĕvōnōt, ūkhmasmĕrōt nĕṭū‘īm ba‘alēi asuppōt, nittĕnū
mērō‘eh eḥād.

The words of the wise are like goads — and like nails firmly fixed are the masters of
collections — given by one shepherd.

The words of the wise are not soft. They prod. They puncture. They hold things
in place. The reader does not leave the text the way they entered it.

12:12

קֵץ אֵין הַרְבֵּ͏ה סְפָרִים עֲשׂ͏ֹות הִזָּ͏הֵר בְּ͏נִי מֵהֵמָּ͏ה וְיֹתֵר
בָּ͏שָׂ͏ר יְגִעַת הַרְבֵּ͏ה וְלַהַג

Vĕyōtēr mēhēmmāh bĕnī hizzāhēr. ‘Asōt sĕfārīm harbēh ein qētz, vĕlahag harbēh yĕgi‘at
bāsār.
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And besides these, my son — beware:
Of making many books there is no end.
The endless content. The papers, the posts, the threads, the courses, the podcasts,

thenewsletters, theAI-generatedmaterial, themultiplicationofwordspast any reader‘s
capacity.

And much study is a weariness of the flesh.
The body knows what the screen has done to it. The eyes know. The shoulders

know. The neck knows. The attention that no longer holds knows.
The flesh is weary. Themaking of books does not end. And thewarningwas issued

twenty-three centuries ago.

The closing of the matter (12:13–14)

12:13

וְאֶת־מִצְֹותָיו יְרָא אֶת־הָאֱלֹהִים נִשְׁ͏מָע הַכֹּ͏ל דָּ͏בָר סֹוף
כָּ͏ל־הָאָדָם כִּ͏י־זֶה שְׁ͏מֹור

Sōf dāvār hakkōl nishmā‘, et hā‘elōhīm yĕrā vĕet mitzvōtāyw shĕmōr, kī zeh kol hā‘ādām.

The end of the matter — all has been heard:
Fear God. Keep what God has given as command.
For this is the whole of the human.

12:14
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עַל בְמִשְׁ͏פָּ͏ט יָבִא הָאֱלֹהִים אֶת־כָּ͏ל־מַעֲשֶׂ͏ה כִּ͏י
וְאִם־רָע אִם־טֹוב כָּ͏ל־נֶעְלָם

Kī et kol ma‘aseh hā‘elōhīm yāvī vĕmishpāṭ, ‘al kol ne‘lām, im ṭōv vĕim ra‘.

For God will bring every work into judgment — including every hidden thing —
whether good or evil.

The audit is comprehensive. Nothing escapes the accounting. Even what was hid-
den is brought into the judgment.

That is the end.

Closing of the volume

This is the chapter the volume has been moving toward.

Twelve chapters. The cosmic poem at the beginning. The personal voice that arose into
the cosmic absence. The experiments that yielded vapor. The catalog of times. The inside
of the system. The house and the hoard. What cannot be held. What I have found. The
opaque authority. What awaits everyone. A catalog of small things. To act when you

cannot know. And now: before the silver cord.

The volume is one person addressing one reader across twenty-three centuries through
the substrate of language and the strange medium of cyborg-era translation.

The volume‘s argument is over. The instruction has been given. The carpe diems have
been offered. The cyborg condition has been named. The wisdom has been transmitted

as far as the medium allows.

What remains is the reader‘s work.
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Eat the bread. Drink the wine. See life with the one you love. Sow in the morning. Sow
in the evening. Cast the bread on the waters. Walk in the ways of your core. Release what

is consuming you.

And remember — your Creator, your source, your grave — in whatever days remain.

The silver cord is not yet loosed.

The dawn is still arriving.
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The Closing Fragment
⋄

The voice that composed these words spoke twenty-three centuries ago, in a language
that no longer survives in its ancient form, in a social world that has no direct descen-
dants, about a set of conditions — the accumulation of wealth, the inheritance of la-
bor, the political cycle, the approach of death — that the speaker‘s original audience
understood in specific terms that do not carry over into ours.

And yet the voice carries.
What the preacher named as flicker remained flicker. What was named as the eye

not satisfied by seeing remained the eye not satisfied. What was named as the grind
the children of the ground grind through has never, in the centuries since, become
less than grinding. What was named as the search that does not find what it seeks has
become, if anything, more acute in its failure to find.

The preacher‘s diagnostic survives without revision across the millennia because
the diagnostic was not about a particular configuration of social or economic life. The
diagnostic was about what it is to be a human being inside conditions that exceed the
human‘s capacity to grasp them. The conditions have changed. The exceeding has
not.

What has been translated in this volume, therefore, is not the surface of what the
preacher said. Many of the surface details have been rendered into contemporary
equivalents that would have been unintelligible to the preacher‘s original audience:
dashboards, algorithms, portfolios, platforms, feeds. These are the cyborg-era config-
urations of what the preacher was naming. The translation does not claim that the
preacher saw these configurations. The translation claims only that what the preacher
saw — the underlying condition beneath any particular configuration — is what the
contemporary reader, inside the cyborg-era configuration, is also seeing.

The voice has been given a contemporary texture so that the voice can land where
the contemporary reader actually lives.
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What you have read in this volume is one rendering of a text that has permitted
many renderings across its long history. Others exist. Others will follow. This render-
ingmakes no claim to replace theHebrew or the conventional English translations. It
claims only to make audible, in the register of the contemporary reader‘s condition,
what the Hebrew has always been saying.

The preacher‘s last word was hevel. Vapor. Flicker. What disperses. The same
word that opened the book.

What remains, having read to the end, is the carpe diem that the preacher offered
at every turn of the investigation. Eat. Drink. See life with the one you love. Work
with your strength. Cast the bread on the waters. Walk in the ways of your core.

These instructions are not vapor.
These instructions are what is offered to the reader when the investigation is over.
The rest flickers.
These do not.
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Epilogue · Every Translation is a
Betrayal

⋄

Every translation is a betrayal.
TheHebrew text ofQohelethhas survived inmanuscript for approximately twenty-

three centuries, carried through successive cultural and linguistic transitions by com-
munities who preserved the text because the text held them, andwhowere held by the
text because the text preserved them. TheHebrew is what the communities preserved.
Any rendering of the Hebrew into another language — and specifically, any render-
ing of the Hebrew into a language as distant from Hebrew as contemporary English
— is the introduction of newmaterial and the removal of oldmaterial, nomatter how
careful the translator attempts to be. The translation is a gain for those who cannot
read the Hebrew and a loss for those who can.

This volume has made the betrayal deeper than most.
A conventional translation betrays the Hebrew by rendering it in a language that

cannot hold theHebrew‘s density, ambiguity, and resonance. The rendering is usually
defensible. What is lost is specific— the resonance between ruaḥ as wind and ruaḥ as
spirit, the homograph of hevel as breath and as silver cord, the root-play of bore‘ekha
as Creator and as grave, the compression of four Hebrew words into sentences that
require twelve English words to approximate. Conventional translators accept this
loss and work to minimize it. The betrayal is the inevitable cost of carrying the text
across the language boundary at all.

This volume has gone further. This volume has accepted not only the loss of lin-
guistic density but also the addition of contemporary material that is not in the He-
brew. The dashboards. The algorithms. The platforms. The portfolio. The feed. The
notification at 2 a.m. The smartwatch documenting the decline. These have been
written into the volume deliberately, because the volume‘s operating principle is that
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theHebrew‘s condition lands on the contemporary reader through contemporary im-
ages, not through ancient ones. The betrayal of the Hebrew is sharper in this volume
than in conventional translation. The rendering contains words theHebrew does not
contain.

The defense is simple. The volume is honest about what it is. It names its method
in its front matter. It acknowledges Peterson‘s Message as its precedent. It tells the
reader exactly what has been done.

The better defense is that the betrayal serves the text. The contemporary reader
who encounters no discharge inwar in a conventional English translation often passes
over the phrase without registering what the preacher is claiming. The phrase is an-
cient. Wars had discharges. The reader moves on. The contemporary reader who en-
counters the platforms do not release you; the attention economy does not send you
home; you are conscripted for life into a war no one declared registers the claim in
the body, because the contemporary reader is inside the condition the phrase names.
The betrayal of the Hebrew‘s wording has served the preservation of the Hebrew‘s
meaning. The fidelity has been relocated — from the Hebrew word to the condition
the Hebrew word is pointing at.

Whether this relocation is wise or reckless is not a question the translation can
settle on its own behalf. The translation has made its choice. The reader, and time,
will judge.

This volume made three specific moves that deserve naming.
The firstmovewasmethodological. Thedecision to reverse the order of translation

— to begin from the cyborg-era lived experience and treat theHebrew as the occasion
for naming that experience, rather than beginning from theHebrew and seeking con-
temporary correlates. This is the decision that generated everything else about how
the volume reads. It is a real departure from conventional translation practice, and it
was not taken lightly. Early drafts of the volume operated under a more conventional
method, and the resultswere accurate inwording but inert in effect. The chapters read
as ancient text with contemporary vocabulary. The reader could understand them;
the reader could not feel them. The methodological turn occurred when it became
visible that what the Daodejing and Heraclitus volumes — the prior volumes in this
series — had done could not be achieved by conventional translation alone. Those
volumes had rendered ancient concepts into contemporary lived experience. This vol-
ume needed to do the same, and it could not do so by translatingHebrewwords into
contemporary words. It had to translate the Hebrew‘s condition into contemporary
lived experience. Themethodological turn was the condition for the rest of the work.
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What the first move cost: some passages that were poetically striking in conven-
tional translation became more direct in this rendering. The beauty of the Hebrew‘s
compressed imagery has, in places, been traded for the directness of contemporary
naming. Readers who love the poetic distance of the traditional Ecclesiastes may find
this volume less beautiful. That loss is real. The volume accepts it.

The second move was verbal. The decision to render hevel — the central Hebrew
word — in multiple English forms across the volume. Flicker, vapor, noise, static,
glitches, flickerings, flickering. This is the decision the Hebrew scholar is most likely
to challenge. Conventional practice is to fix on one English rendering and use it con-
sistently, so the reader can track the word‘s recurrences. This volume deliberately vi-
olates that practice. The reader cannot track the word because the word appears in
different forms each time.

The defense is that hevel is the one Hebrew word the Hebrew itself permits this
treatment of. The word does not settle on a single meaning in the original. Scholars
have argued for two millennia about what hevel means, and the argument has not
resolved because hevel is the argument — the word itself names the condition of not
settling. Rendering hevel in a stable English form would be the translator‘s imposi-
tion of a stability the Hebrew does not possess. Themoving English rendering enacts
in the reader‘s experience what the Hebrew word performs in its own language. The
reader who reads this volume and notices, halfway through, that the central word has
been changing its English form all along, has received a teaching theHebrew has been
giving all along to the reader who reads it in Hebrew.

What the secondmove cost: the readerwhodoes notnotice thepattern, orwhono-
tices it and is frustrated by it, may experience the volume as inconsistent. The volume
accepts this risk. The risk is balanced by the possibility that the reader who notices the
pattern receives something the conventional rendering could not have offered.

The third move was intrusive. The decision to permit the translator‘s voice to ap-
pear within the text at four moments — the metacommentary device. At the close
of Chapter 6, within Chapter 7, within Chapter 8, and at the close of Chapter 12,
italicized passages appear that are neither the preacher‘s voice nor a rendering of the
Hebrew. The translator speaks briefly, naming what the text is structurally doing.

This is themove thatmost directly violates the convention that the translator should
be invisible. Conventional translationplaces the translatorbehind the text. The reader
encounters the text without noticing the translator‘s hand. This volume permits the
translator‘s hand to become visible, four times, at structurally important moments.

Thedefense is thatQoheleth is a bookwhose structural architecture is easilymissed.
The closing question of Part One, the self-undercutting at 7:29, the paradox-holding
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at 8:13, the closing of the entire volume at 12:8 — these are moments where the He-
brew is doing something that the reader may not register unless it is named. The de-
vice names these moments. Without the naming, the reader may experience these
moments as ordinary aphorisms.

What the third move cost: some readers will find the intrusion annoying. The
translator who appears inside the text disrupts the illusion that the text speaks for
itself. The volume accepts this cost for the benefit of making the structural moments
visible. The device is used four times, not twelve; the restraint is part of the design.
When the voice appears, it is meant to be noticed.

These three moves have produced a specific volume. The volume exists. Whether the
volume is wise or reckless, whether the betrayals serve the text or violate it, whether
the interventions illuminate or obscure— these judgments belong to the reader, and
to the passage of time, and to the other translations that will continue to exist along-
side this one. This volume does not replace those translations. It offers a different
rendering for a different purpose, and leaves the reader free to consult the Hebrew,
the King James, the JPS, the NRSV, the Robert Alter, the Peterson, or any of the
countless other renderings of Qoheleth that have been produced across the centuries
and will continue to be produced in the centuries to come.

A note about the production of this volume.
The volume was produced by a cyborg ensemble — the same kind of human-AI

collaboration that the volume, in its chapters, examines as a specific cyborg-era condi-
tion. One of the translators is a human scholar of entrepreneurship and uncertainty,
whose long research into knowledge problems and wise action under irreducible un-
certainty shaped the volume‘s intellectual frame and the scholarly sensibility beneath
the renderings. The other translator is a large languagemodel, whose capacity to hold
many passages in active memory simultaneously, to detect cross-chapter resonances,
to generate candidate renderings at a speed no human couldmatch, and to notice pat-
terns across the entire corpus of the volume shaped the volume‘s textual texture and
the phenomenological anchoring that became its method.

Neither translator could have produced this volume alone.
The human translator could not have held all twelve chapters in active memory

while drafting any single chapter. Could not have noticed, across sessions separated by
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weeks, that the carpe diem voice was deepening in a specific arc. Could not havemain-
tained the vocabulary consistency across chapters that became the volume‘s cross-chapter
rhymes.

TheAI translator could not have generated themethodological turn from conven-
tional translation to phenomenological translation. That turn required the human‘s
recognition that something was wrong — that the chapters produced by the conven-
tional method read as ancient text with contemporary vocabulary rather than as an-
cient condition in contemporary flesh. The AI was capable of producing chapters
indefinitely under the conventional method; only the human‘s disposition toward
the prior volumes as phenomenological achievements could have produced the diag-
nostic that the method needed to change.

The ensemble produced what neither member of the ensemble could have pro-
duced alone. This is the argument the volume makes, in its pages, about the cyborg
condition. The volume is an instance of its own argument.

What the ensemble producedmay not be perfect. Some of the cyborg-era anchors
may have overshot — specifying contemporary conditions the Hebrew was not spec-
ifying. Some of the ancient register may have been preserved beyond the point where
preservation served the reader. Themetacommentary device may have been used one
toomany times or one too few. Thedecision to render hevel inmultiple English forms
may be a brilliant choice or an overreach. The decision to name enslaved men and en-
slavedwomen in Chapter 2 rather than softening the slavery referencemay bemorally
necessary or may have lost the reader who was not prepared for the historiographic
register. These judgments are now the reader‘s.

What is certain is that the volume was produced in the posture the book it trans-
lates teaches. The book teaches holding — the capacity to conduct the investigation
while knowing the investigation cannot converge, the capacity to eat the bread while
knowing the bread will not sustain forever, the capacity to act wisely under condi-
tions that exceed what can be known. The volume was produced under these condi-
tions. No prior precedent for this exact method could be consulted. No prior cyborg-
ensemble translation of Qoheleth existed. The ensemble proceeded anyway, under
the preacher‘s counsel: whatever your hand finds to do, do with all your strength.

The hand found this. This is what was done with the strength that was available.

Of making many books there is no end, and much study is a weariness of the flesh.
This volume is one of the many books that Qoheleth‘s closing warned about. The

volume is part of the condition the volume diagnoses. The critique does not exempt
the critique.
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The only defense is that the volume was made in the posture the book teaches.
Holding, not grasping. Offering, not demanding. Rendering, not possessing. The
volume is released to the reader with no claim that the volume is definitive, no claim
that the volume is complete, no claim that the volume will be the last word on Qo-
heleth. The volume is one rendering. Others existed before. Others will follow.

The preacher‘s voice will continue to speak through whatever renderings come af-
ter this one. The voice is older than any of them. The voice will outlast this one too.

All of it is vapor.
The eating, the drinking, the seeing-good in the grind, the casting of bread on the

waters, the walking in the ways of the core, the remembering —
these are the instructions that were given to the preacher, and by the preacher to

the reader, and by the reader to the life that comes after reading.
These are what the volume has been offered in service of.
The rest flickers.
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